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What is the tachlis of the Seder Night? In short it is to fulfill the words of
the Ramban at the end of Parshas Bo.
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What comes out of his words is that by the end of the night we must
believe in Hashgacha Peratis and Kelalis and that even all nature is
supernatural by the will of Hashem. Otherwise one has no place in Toras
Moshe Rabbeinu.

In order to attain this emunah we have the mitzvah of D™ xn nx'x' 119'0.
For it is the passuk (Tehillim 117 10) 227X ' 'NInkN | came to believe
because | spoke about it, demonstrates NaIwN AT "IN 1907 NN 71
the more one speaks about Hashem and his miracles like those of Yetzias
Mitzrayim he will come to believe that everything in the world is truly
supernatural created and appointed by the desire of the Ribbono Shel
Olam.
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The last Siman is N¥11 we should become desirable through our Seder to
Hashem and to Moshe Rabbeinu. For as our sefarim tell us nxM1 is
gematriah nwn. Even though Moshe is mentioned once throughout the
Haggadah "by the way" in the passuk T2y nwnal 'na nm~', he is hinted
in the Siman nx"2. This follows a pattern of Moshe not being mentioned
in Parsha Tetzveh however he is hinted in the number of 101 pessukim
with the hidden letters of his name Xn |'w on. However, here it is much
deeper. The tachlis of the Seder as we mentioned above is to believe in
all the miracles of Yetzias Mitzrayim and those in every day life. The
Ramban if one fails to do so then he has no portion in the Toras Moshe.
One must also believe in Moshe as Hashem's prophet which they did at
Kerias Yam Suf 1Tay nwnal 'na nmr'l. The Siman Nirtzah is to beseech



Hashem that we should be desirable to Him and thereby have a portion
in Torah Moshe which is also part of the tachlis.
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This is the reason why at the beginning of Maggid we say DIpnn N2
7Y Y7 NI M Xin N2, Why is the giving of the Torah mentioned
at the beginning of Magid? To let us know that this is the mission goal of
tonight to ascertain that one has a portion in Moshe Rabbeinu's Torah.
This is because Torah is one of the three things that is acquired through
the suffering received in the bondage of Mitzrayim.
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| want to share with you a true story that happened with me this week.
Some lady parked in my spot in front of the Yeshivah. | went over to her
and said you are not allowed to park here and | pointed to the sign that
said N'VY9 NN. She answered OH, Y T102! She closed the back door of
her car and then walked away down the street without looking back. |
thought to myself that in the past | found people pushing through a crowd
and saying together with the shove nn'0 as if it is ok to push and be
impolite as long as you say the magic word nn'70. | don't want to even
imagine what their saying Nnin*70 before Rosh Hashanah and Aseres Yemai
Teshuvah looks like. Here too from this incident | dread to imagine what
kind of meaningful Pesach "Seder" is this individual going to have after
her remark and lack of tikkun.!

Hashem who created the world has a Seder for every one of the gezillion
blades of grass and stars in the universe as we say D'221DN NX YTONN
nIX1D 0NN, Chazal (Medrash Koheles 7 19) tell
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that when Adam was created Hashem gave him a tour of Gan Eden and
said look how pleasant and praiseworthy is my creation. | did this all for
you. Make sure you don't ruin it because no one will be able to fix the
damage you will have done.

If man realizes the perfection of Hashem's creation and how beneficial it
was made for him, then he won't abuse it for selfish gains. Hashem told



Adam NyT N that you must constantly push to be conscious of the fact
that there exists a divine order, nothing is extra or displaced. If one thinks
about something that means it is significant to him and he will cherish the
gift of the world that was granted to him. This \nyT |nis for every person
in every generation for Chazal tell us D71yn X711 '"7'awa 17 DR 2N,
The source for this might stem from this Chazal above 'mXMaw nn 71
MK 172wl However, we tend to get habituated to the seder of nature
and it also has its laws and that makes one forget that Hashem is
constantly making those laws of seder. 0712 NX n'nNn nnKXI. They don't
happen by themselves.

If we examine the letters of 2TO we will find that they share the same
letters as 00T to trample and step on. When one loses the JnyT |n on
creation he loses the daily focus on the creator of the seder in creation.
Even the 1710 and laws of nature are hiding a T10 a secret which spells the
first two letters of 1 10. The concealed secret of nature is that it has a
letter 7 which means a WK a first cause. When scientists always get
stumped and they cannot answer what caused and preceded this earliest
link in the chain, the honest ones will reluctantly admit there is no present
explanation other than the "G-d Factor" the ni7'vn 70 n'7'w..

Chazal use the word 2V heel to describe trampling on a mitzvah n'ni

[lvawn 2py (Devarim 7,12) see Rashi. It does not mean one physically
steps on it but rather it has lost its significance and one has become
desensitized to it. The reason being because he does not invest effort to
1NVT [N to consciously think about the universe, its seder, and how it
came into existence through the Supreme Being Hashem.

We suggest that the word Y20 which means nature also shares the letters
of VAV which means a collateral and security. When you take a loan you
give the lender or pawnbroker something valuable to you which is an
incentive to repay the loan. One can say that Hashem gives a Yid a most
precious and valuable loan which is his neshama to "spend" a life time on
earth and amass Torah and mitzvos. The collateral that man must give to
Hashem is his body and the nature of the world. As the sefarim explain
the passuk DX 127 N1 yaxN 'n? o'w omwn that Hashem made the
heaven spiritual but the earth He gave man to make it spiritual. The
purpose of Man is to elevate and sanctify the physical and give it as
collateral to his loan the neshamah from Hashem. The motivation to



elevate the security of teva is to realize that it possesses a 1T0 a secret
that is not visible to the naked eye, the Rebono Shel Olam who constantly
sustains it.

The Aseres Hadibross has the number of 2py 172 words. The world and
its nature and Seder were created through its blueprints the Torah. It is
therefore through the study of Torah that one is stirred to fulfill the |n
NYT which is necessary to be conscious of Hashem's constant Seder and
intervention in the world. Note that the word 2y is also vaj fixed which
denotes seder the opposite of chance.

The Seder night is an exercise to realign ourselves to the creator of Seder
found in nature. As the Maharal explains that even miracles and
supernatural events have a seder by Hashem. Absolutely nothing is
happenstance.

There is a conspiracy theory of a group of the powerful elite who plan to
govern and enslave the world populace. It is called the New World Order
NWO. This narrative is commonly associated with other anti-Semitic
conspiracy theories that claim Jewish culpability, alleging that they
are behind the orchestration of the NWO, leading to an increased danger
towards Jewish communities.

The Rambam writes that Christianity and Islam which are the belief in a
monotheistic G-d, was Hashem's plan in order to prepare the world for
the final geulah and belief in Hashem. We suggest that the buzz
conspiracy talk of the existence of New World Order even if it is untrue, is
there to pave the way for Hashem and the geulah when there will be a
recognition of a New World Order in the universe which is the Kingdom
of Hashem. For Am Yisrael this world order is not going to be new. The
Avos and the Shevatim lived by it. Am Yisrael were made privy to it in their
geulah from Mitzrayim. Every year we transmit to our children at the
Seder that from the moment of creation there was and there will always
be a Seder that Hashem sustains. No wonder why they associate Am
Yisrael with this conspiracy theory because we are the ones who are
committed to subjugate our lives as D'Tay to Hashem. We alone
recognize and accept upon ourselves the Orders that Hashem has given
us in the Torah that align to the profound Order that is found in creation
behind which Hashem is hiding only to be discovered by Man.
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The Simanim of the Seder is not just a mere menu of the night's special
order of events. Over the centuries explanation have been written about
it with all four levels of understanding pshat, derush, remez, and sod. We
suggest the following interpretation. If one takes the gematriah of the
acronym of the Simanim 1NN Nx¥N X'} QXN T'a0 YN' 097D YN W
770 7 19y |In71w 01D they add up to the first word in the Torah
N'WUXIA. The letter nun which is gematriah 50 in the last Siman nxN)
symbolizes Mitzrayim since they had 50 levels of tumah and nD"xn is
mentioned 50 times in the Torah. What comes out of this chiddush is that
right from the beginning with the word n'wk121 we already have hinted
the leaving from Galus Mitzrayim and the night of the Seder.

Further proof to this concept we found in the sefer vy 'v apy' n7M1. He
brings the Ari who explains the passuk 271v> nNiINw 0*7n7n as follows.
She has black curls like a raven. When in katnus mochin —non clarity, then
the ten sefiros of the middos are the name D'77X.

Ten times the gematriah of D'77X 86 equals 1NN plus its fifty letters
equals n'and it is dark like the 271y which hints to dinim which caused
galus mitzrayim, for the name of n'In was not used. This D*7N7nis hinted
in the passuk MW D'W7w1 NIKN T 78 W' 12 awmi twice 430 7n 7nsince
the number 430 is mentioned twice one right after each other (40,41) plus
50 for the n' equals 910 and N'wX and with the two words n'™1n 1n
equals MN'UNRIA. So we see that Yetzias and galus Mitzrayim is already
hinted in the first word of the Torah. The Torah continues nn'n yIxnl
DI¥N] DYIIYY N2 T DN DINN 19 7V qUINI N2l NN

Chazal (see Rashi on the word Nn'wx11) write that N'wXN the first is
referring to Yisrael and Torah which were the first intention of Hashem
for creating the world. In fact the letters of n'wx11 allude to two words

N'Y X172 which can be interpreted to mean Hashem created the sixth
(day) hinting to the sixth day of Sivan the day Hashem gave the Torah to
Am Yisrael. The Torah is also called the letters of N'wx72 — WX N2
However in order to receive the Torah Yisrael had to be a proper vessel
which they achieved in their bondage to Mitzrayim. This condition Chazal
relay to us at the beginning of Medrash Shmos that there are three things



that are acquired only through suffering, Torah, Eretz Yisrael and Olam
Habah. When one looks closer to the letters in the word Nn'wx121 he can
find an allusion to all three things that require pain and subjugation to
Hashem in order to acquire them. The acronym of the letters w'Rn spell
DY 78w YR NN the world of reward.

Mitzrayim served Yisrael as a 7112n 112 which like an iron furnace refined
them from their impurities. When that time came the passuk alludes to
yaan amtn Ny the time of cutting them off from Mitzrayim has come and
they will no longer remain as an embryo in the mother's womb
(Mitzrayim). The gematriah of ny equals 7T2an D.

So this is the reason why we find that the Simanim of the Seder which
convey the geulah from Mitzrayim add up to n'wXN2, and Mitzrayim is
hinted in the letter nun. It is to convey the purpose of creation which is
for Yisrael to receive Hashem's Torah after they undergo bondage in
Mitzrayim to subjugate their bodies to their masters which was all in
preparation to subjugate their bodies to Hashem as a nation at Matan
Torah.

Another interpretation why the Simanim of the Seder is based on the
guestion of the Kuzari. He asks why does the first dibbur say | am Hashem
Elokecha which took you out of Mitzrayim and not | am Hashem Your
Elokechah who created the heavens and the earth which seems like a
greater achievement? The answer given is because the redemption from
Mitzrayim created a personal relationship with Am Yisrael in contrast to
the creation of the world which includes all of mankind.

We suggest another answer and that is the Ten Maakos demonstrate to
us that Hashem created the world. The Chidushei Harim has told us that
the Ten Maakos correspond to the Ten Maamaros, Sayings, by which
Hashem created the n'wx12 nwyn. Each makka paralleled one of the Ten
Sayings. No human was alive at the time of creation, in contrast to the Ten
Maakos when all of Am Yisrael were present and saw Mitzrayim plagued
with them.

This is why the Simanim of the Seder are hinted in the word n'wx121 for
the geulah from Mitzrayim at the night of the Seder together with the
obligation to relate to all our generations at this night the galus and the



geulah, fosters our emunah of Hashem's sole role in the creation of nwyn
N'YUNI].

Another reason why there are 15 Simanim. The Zohar refers to matzah as
a N7 who is preserved and nmw watched for her husband n"apn. In
Nachlas Yaakov he writes that the gematriah of nixn with its inner letters
1" 1" " 1% n"n add up to nUNI UK. In fact the Vilna Gaon counts yaw
NN that are recited before revealing and having a union with the n'?>
the "matzah". Therefore the Yerushalmi says that if one eats matzah Erev
Pesach it is tantamount to having relations with the kallah, because Sheva
Berachos were not yet said.

From all of the above we see that the night of the Seder is a like a marriage
between Yisrael and Hashem. We venture to say that the yichud between
the Chassan and Kallah takes place when after the Sheva Brachos we eat
the matzah. As we mentioned Hashem sends us an intimate part of
Himself a nefesh elyon in the form of a matzah. This is when we can be
deeply attached to our chassan.

That is why that there are 15 Simanim because this number is gematriah
15 fora w'Xand nwX share the same letters except the man has the letter
yud and the woman has the letter n and this is the reason why the first
Siman wTp is symbolizing Kiddushin.

The Maharal in his Haggadah learns that there are only 14 Simamin in that
nN¥M1 770 are counted as one. Since there is no fulfillment of a mitzvah in
Nirtza it serves as a pairush on the Siman 7% before it. The Hallel that
was recited in Maggid is there because it deals with Yetzias Mitzrayim.
However the portion of Hallel we read after Birkas Hamazon is all about
the future and the coming of the last geulah of Acharis Hayamim. We
desire that this Hallel should be wanting nx11 before Hashem just like the
first Hallel when Hashem redeemed us from Mitzrayim. Therefore, the
14 Simanim of the Seder correspond to the nptnn T = 14 with which
Hashem redeemed us then.

Even with the Maharal's opinion that there are 14 Simanim we can say
that they correspond to the 14%" day of Nissan. What happened on the
14 day of Nissan? The Yidden shected the Korban Pesach. To perform
such an act of sacrifice in the face of the Egyptians, was an act of suicide.



In the eyes of Chazal by doing so they already left any remaining hold that
the Mitzriyim had on them.

This is seen from the Chazal in the parsha of tzitzis where Rashi brings that
the eight strings of the tzitzis correspond to the 8 days Yisrael left
Mitzrayim and they came to Yam Suf. The meforshim ask the obvious
question that from the morning of the 15™ to Yam Suf the seventh day of
Pesach, there are only seven days. So where does the eight string of tzizis
come from?

The answer that is given is that in truth they left Mitzrayim, meaning the
dominion of Mitzrayim over them the day when they shected the Korban
Pesach on the 14" of Nissan Erev Pesach. This is the eight days which
Chazal mean that it took from Yetzias Mitzrayim to get to Yam Suf.

Why did the Baal Haggadah make 14 Simanim? To let us know that on the
14" of Nissan they already were redeemed and deemed [N 12 from
being an eved to Pharaoh and Mitzrayim.

Another interpretation we can suggest is based on the passuk 'nipmni
T 72 Ty nNd1a DO7 and the Chazal comment (Taanis 22b) 172'w Ty
T InI7n DD'NINSY until your mouths wither from saying "enough". In the
Yerushalmi Berachos 68 the lashon is 11"'T. The question is that on the
other hand Chazal tell us D'nkn XN NI 17 v that if a person has a
hundred he desires two hundred, meaning he is not satisfied and doesn't
say enough? The Beair Mayim Chayim in Lech Lecha explains the following
pshat
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That the beracha that Hashem is giving you includes that you will say
enough and you won't seek to have more.

However, that is a madraiga of an 'n T2y upon which Chazal say nn
12N M TV NpPw what ever a eved owns, finds, etc. belongs to his
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master. This madraiga is hinted in this passuk T 72 TV the acronym
being Tay. This hints that an eved Hashem doesn't need the beracha with
the shefah from Hashem since being an eved already, he is holding by
saying 'T. At the night of the Seder when we feel the experience anew of
leaving Mitzrayim we feel anew D'I¥XN YIXN J'NRXYIN TWUNR 77X N DI
and that we are 0'12V to Hashem and whatever we have and received we
will say 11'"7. In fact the Baal Haggadah has a 12'*T with fifteen stanzas.

This is the reason why the Baal Haggadah made 14 gematriah ' for the
Seder, so that by the time we finish the Haggadah we should feel so much
hakaras tov being an eved to Hashem that we can also feel the madraiga
of T2 Ty with the acronym of Tay.
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We suggest that the source of this line is found in the plague of nax
Locusts. In the beginning of Parshas Bo, the Torah says '2TX2 190N |yn7I
D DNYTI DA 'MNY TYX 'MNINIXK DRI DNXYN] 'M775NN YUK NIX )12 A

n "IN,

We don't believe that the only reason why this Makkah was designated
for fathers to relate the story of yetzias Mitrayim because it has in its
name the lashon of '1a an abundance of speech.

There is something unique about this Makkah that is not shared with any
other and thatis that Moshe chose the plague without Hashem telling him
to do so. This is called the n9 7yaw NN in contrast to conduct yourself
under Hashem's directives which would fall into the category of n1In.
and>aw The source of N9 72WaW NN originates in the hearts of the
Talmidei Chchamim, a heart that is gushing forth a fountain of nx
Nn"wn Nannl. Rav Tzadok from Lublin writes that this is the reason why
the gemarah uses the word n*78 which literally means towards the
heart, when wanting to convey an opinion of a Taana or Amorah. It's all
about the purity of heart that brings out the Torah n9 7vaw.

The mitzvah of Sippur Mitzrayim is not just to read the Haggadah even
with stories and commentaries, but rather to get one's heart and emotion
involved. One should not be satisfied with the script alone and say to
himself wow | finished. Chazal say that one should fall asleep while talking
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about Yetzias Mitzrayim because no matter how much gratitude and
emunah one has this night there is always more that one can feel and say
if he opens his heart and then speaks it out. The Haggadah is only a guide
line and we have to read between the lines or get sefarim that speak out
the 50 miracles at Yam Suf and Medrashim that talk in greater detail about
the servitude, the makkos and the geulah. At the Seder one must strive to
be a n® 7vaw NN Yid and not only a an>aw NN, just like Moshe in
the maakah of NnaX. Even asking stimulating questions to your children
and attempting to give your own creative answers is part and parcel of
fulfilling the mitzvah of nmxn nx'x' 1I9'0.
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The night of the Seder is known as Ymtn Ny the time of severing Am
Yisrael from the galus (the word T can be translated as found in the
passuk YMTN X7 IND pruning). At the time of Hashem's revelation in
Mitzrayim we are freed from the Yetzer Harah and the Satan. That is why
we don't find any kitrug or prosecution against saving Am Yisrael while
killing the Egyptian first born. It is only at Kerias Yam Suf that we find such
an opposition and prosecuting complaint from above.

This is hinted in the word anT which the next letter in each of them spell
wnl. The |uw (yetzer harah) is an accomplice with the wni as Chazal
mention in the chait of the Aitz Hadaas (Shlah Hakadosh Toldos writes
they are the same creation). They both have in their names the letters of

|¥ which are the holy letters that give them power and existence. The
letter n of wNi1and v of |UW are the tumah letters that cause one to do a
vn an aveirah. The night of the Seder which was full of Hashem's light,
removed the letters of LN leaving just the kedusha of @ which is the
gematriah of y'an At to remove from Man (Yisrael) the Satan and
Nachash. The light of Hashem was so great that the vn of them both were
momentarily elevated to VN or nVN — matzah from wheat to be eaten at
the Seder. It is the Nachash and the Satan Yetzer Harah that clouds up our
emunah in Hashem.

However, at the night of the Seder the mitzvah of matzah is called by the
Zohar XnnNnn'T X750 bread of emunah for the two faceted instigator
have been subdued and their VN of evil have been channeled into
gematriah 210. The Nachash associated with the letters of ¥t who
strives to cut you off from Hashem has himself been cut off from you.
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With this we can understand why Pesach is called Shabbos (Vayikrah
23,15). It is the kedusha of Shabbos that subdues all the evil because it is
NX2N D71y |'vn. Instead of the Aitz Tov Verah which we experience during
the week as we make choices with uncertainty, on Shabbos there is clarity
because of our neshamah yesairah as we taste from the Aitz Hachayim.
On Shabbos we are left with the two letter |Jw of VW wna as it is much
easier to discipline ourselves not to fall into chait. That is why two time |
including the words add up to Nnaw.On Shabbos the wni VW team are
weakened and easily conquered as their gematriah of naw nia equals
wnl |V 72,

One added note to this is that the acronym of wniand |uw is wa which
means to forget as the passuk says D'7'7X "1w1 2. They strive to make a
Yid forget his Nn'75n and mission in the world. Shabbos is the mitzvah of
Nnavwn 0I' NX T that remembering one's purpose comes with the
Shabbos. The Imrei Emes said npWY? '8 IN2w DI' that Shabbos doesn't
let one forget!

Now we can understand the response that the Baal Haggadah conveys to
the father of the Rasha son 1'''w NX nnpn. What seems that this son earns
the title of ywn is because he excluded himself from Hashem as he says
nd%? NXTA NTIAvn nn and unlike the Chacham he totally omits the
mentioning of Hashem's name (Chizkuni). At first this sounds like a violent
response. Angriness and rejection to this degree towards a child when
trying to bring him into your circle, is not a suggested option and is
doomed to be unsuccessful.

We therefore suggest that the word nnjz is from the lashon of Nnn> which
means weak. Obviously this rasha child feels convinced that he has no
connection with Hashem maybe because he feels that Hashem severed
this relationship with him because of his many spiritual failures. Therefore
he doesn't mention Hashem's name because he looks at himself being
rejected from Hashem and believes that he has no relationship with him.
That is why the Baal Haggadah says "770n n myxy nx xwinw 9"
According to the way his mouth talks '9%71, he removed himself from the
7'70. What 7'7? 71md w17 nanni as Rabbe Akiva said nnina 7ima 7' nr.

Why? We can answer that the word W17 in the passuk goes on Hashem
as Rashi comments in the passuk (Mishlei 6) W17 N2y oX. Therefore
the passuk is saying that you should love Hashem because He is like you
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that you are a part of Him for His neshama resides in you. That Pinteleh
Yid is called 9m>d which is gematriah the Name n*n'7x. When a Yid realizes
my 'n 77n > that Hashem never leaves us totally, then it is easier to do
teshuvah and restart the engine of avodas Hashem. This is what the
passuk is saying 1M V17 NankI that you can love Hashem when one
realizes that qmbo.

You possess divineness in your essence. This was proven in Mitzrayim by
the fact that Hashem did not allow us to sink into the 50" level.

That is why the Torah commanded not to break a bone while eating the
korban Pesach. The Korban represents Yisrael who are compared to a
sheep 78w NNITO NW. Sometimes we are in a state of NITO spread out
and have distanced ourselves far away from our source, by our actions
and way of thinking. At this station we are |JDnnn which causes X |NN
angriness from Hashem (Rashi Bereishis 11,32), the gematriah of n1To.
Nevertheless, 12 NAwN X7 DYV even when one is in this matzav
nevertheless don't break and separate from yourself nxy your essence of
1112 which still remains intact.

The passuk says (Vayikra 25,55) D'xn yaXn DNIX 'MXXIN WYX DN 'TAY D.
Rashi says DTIp LW my document of ownership preceded anyone else.
n7yn7n Taywn 17'°8d nun‘m nTaywnn 73. Whoever enslaves them
down on earth is considered as if they are enslaved in shmayim as well.
Yisrael are called *12y Hashem's servants. The reason being because of
3D they have a neshamah. This is hinted in the gematria that 31> and
TaY are the same gematriah. This relationship declares that even if one,
which includes the yetzer hara, enslaves a Yid on earth for the pursuit of
earthly things, nevertheless his essence which is the Pinteleh Yid in
heaven is still attached to him. It might look 1'""X) as if it is detached but
that is not the truth.

Rashi wrote on Dn 'Tay ' the words DTI7 "VW. If one takes the
gematriah of DT "MLVW O (including the three words) it adds up to naw.
The Kedusha of Shabbos is automatic and our hands are off limits to make
it happen or not. So too, our relationship of 'n 12y it will be our core
essence no matter how far we drift away from our source.
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The father realizes that his son mistakenly mxy X'XIn removed even his
essence away from himself. 2j7'va 19> He denies the ownership of his
essence the Pinteleh Yid. The father penetrates through the surface of his
son's inquiry, and he perceives the nature of his son's question as a
masqueraded call for help and acceptance, for otherwise he would not
even have showed up at the Seder. Even though he didn't say it explicitly
the perceptive parent will read between the lines and understand that
what is really bothering him is 7821 n'n X7 oW N0 17'X the way he is now
he never would have been redeemed so why bother with this Pesach
ritual at all.

The father looks at him with kind embracing warm eyes and says my dear
son. | know what you are thinking that if you were there in Mitzrayim you
would have been finished. But that is not true. The Ari writes that Am
Yisrael in Mitzrayim were standing at the edge of the 50" level of tumah
and would it have not been for Hashem's revelation at the night of the
Pesach our entire nation would have sunken into the 50" level of no
return. What happened? That night of the Seder Hashem's revelation in
Mitzrayim removed the Satan yetzer harah and the tumas Hanachash
from our midst which did not allow us to sink any further. This night of
Pesach at our holy Seder the same thing occurs to every Yid because the
Satan and Nachash are not sitting with us. In these holy hours there is no
focus on past deeds and vn but rather the |w |w of tikkun and our
renewed commitment. On the night of Pesach Am Yisrael was born into a
holy nation to Hashem and every Pesach night we are born again and that
includes you too right now. The term I'''w NX nnpPN means weaken his
argument with (NX) the explanation of the two shins which tonight stand
alone, without the influence of the Nachash and the Satan. Don't be 191>
7'V

Now we can appreciate an insight from the Haggadah 2Ton 7'7 myw the
author gives an elaborates on an answer given to why didn't our
Chachamim make a npn to manifest one of the aspects of Yetzias
Mitzrayim which was 2172 widD0 leaving with a great wealth. After all
matzah maror charoses korban pesach all symbolize parts of the geulah
and servitude. The Magen Avraham brings that the Maharil who was rich
and lent money to goyim by taking collateral in gold and silver vessels,
would display and even use these collateral at the night of the Seder in
order to demonstrate the part of geulah from Mitzrayim with a great
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wealth. The Chasam Sofer however asks how could the Maharil use these
goyish vessels when they were tamei and have to be tovailed? He answers
that the kedusha of the Night of the Seder is so holy that the tumah of
these goyish vessels were automatically blasted away ak"d.

Chazal tell us TIAYWI NO'YAW TIRY 20YNY NNl 11070 DX NIRYYT 111X
NIM7a every Yid deep inside desires fervently to serve Hashem. It is his
yetzer harah and the evil influence of the culture and his surroundings
that turn him away from Hashem. So if the night of the Seder can remove
all the tumah from the goyim that lie in their vessels, how much more so
can it blast out tumah of the goyim and galus from an alienated child from
Torah who even possesses a Pinteleh Yid that never gets defiled. This is
the encouraging message that the father must give to his self perceived
rasha son on the night of the Seder.

That is reason why throughout the Seder we drink nio1> of wine. The
gematriah of 012 is the same as 31D which symbolizes the Pintelleh Yid
through which we merited to have the geulah. The 01> with wine brings
out the TIO this eternal secret of the Yid that never was in galus or defiled.
As Chazal say TIO RX' |"* 0101 as they share the same gematriah.

D'AXYN NX'X' 2I9'0

W7 — X781 KNT7 — N"'WN W DN'NONONY- NNXA DX INY — 1'90N N1aY
2V N"'YUN YN TIWWN 7V 7RIY YN - 0MyS 'Y atn 0770 — "y oo
NNNY DA 1907 NIXN — NN 2 NIKA DY NIR'YY' 1907 NIXn — DTIAYY

21xana n"'wn

Let us analyze the word of 119'0. We believe that the source of its usage
on Pesach is rooted in a similar word 1'90 (Shmos 24,10) 'n7X NX X'
IN0Y7 D'MYN DXYII 1'O0N N1A7 Nwynd 1'72a0 NN 78 beneath
Hashem's feet was something like a sapphire brick which Hashem placed
before him to remember the pain of Yisrael's enslavement with bricks
which was as clear as the heavens which signified Yisrael's redemption. As
the passuk says Nn1x2 21X INY. Only because Hashem was with us in galus
we survived to be worthy of redemption. This is hinted in the passuk
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(Devarim 926) DMI¥NN NKRXIN TWK 17TA2 N'TO WK JN7NE Iy NNYWN X
nPTN T,

Note the word N 19 is gematriah N1¥2 "IN Y. That is the reason why
Hashem first appeared to Moshe Rabbeinu is a thorn bush to demonstrate
that He too is in pain because of Yisrael's tzarah.

We see from the 1'90n N1a7 that Hashem was sharing our pain all the
time we were in galus Mitzrayim. If we were aware of it, then we had
more pain from Hashem's pain than the pain from the servitude, bricks,
and avodas 9. With this we can explain the passuk Dn"n NX N
NWp nTIava the Egyptians embittered their lives with very hard slave
labor. We can translate the word nn'n as referring to Hashem for He
gives them life and He is their life since the neshamah that the Yid
possesses comes from Hashem %ynn p7X #7n. An allusion to this
interpretation is the gematriah of n'n"1x which equals pn'n Xi1n. Hashem
became pained and bitter because of the bondage of Am Yisrael to the
Egyptians. Now that Hashem also became pained it caused tzaar to Yisrael
that they themselves are causing pain to Hashem. Because of this they
were redeemed from slavery earlier than scheduled. It was really
supposed to be 400 years of a certain degree of pain received from the
servitude but now by including the extra suffering that they felt Hashem
suffering with them, also counted to shorten their time in galus. This is all
hinted in the trop on top of the words Dn"n NX Nn'I which is XNTR
XTI which means Yisrael preceded to go out of Mitzrayim earlier than
schedule.

The word of D™¥n NX'¥' 1I9'0 is rooted in the words 1'90 N12a"% for part
of relating the galus at the night of the Seder is to manifest also Hashem's
pain and grieving that He caused us to go into galus because of not
conducting our lives the righteous and virtuous ways.

We can now explain the passuk 'n'7 XIn N0 and 12 NAWN X7 DxyI that
when eating the Korban Pesach one must not break apart a bone. The
word Pesach means to skip over. Not only skipping over the houses of the
Yidden in Mitzrayim but also skipping over the designated decreed time
of 400 years. If Hashem was also in galus and experiencing our pain it was
a skipping of time for Him as well that He left galus with us earlier which
brought Him a simcha as well as Rashi mentioned above 710V D'mwn Dyy
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Let us continue with this thought to show where we manifest this concept
of Hashem's n1x2 '>aX My and His anguish over our galus?

D'MY9 'NY ATh 21N

The night of Pesach we dip twice once for the karpas in Salt water and the
other the maror in the charoses. Why twice?

The answer is that there were two expressions of tzaar during the Jewish
bondage, one coming from Yisrael and the other emanating from Hashem
over Yisrael's tzaar. The charoses symbolizes the brick by the kisay
hakavod which manifested n1x2 'DIX My. The nwp NnTIAva DN"*N NN
by enslaving Yisrael they embittered Hashem besides the Yid. With the
dipping of the Maror we make the Seder company aware that Hashem
had tremendous tzaar that His children were suffering. As the gemarah in
(Berachos 59) says that when Hashem remembers the tzaar of his children
in galus between the goyim, two tears come down from his eyes which
causes His cry to be heard from a distance in the form of an earthquake.
The first dipping of the karpas in salt water symbolizes the crying of
Yisrael concerning their forced labor. And Yisrael is symbolized by the
091D which stands for 0 six hundred thousand Yidden performing back
breaking labor called 719.

This involvement of Hashem in the our galus should pain us alone besides
the tzaros of the galus itself. So even if one lives in a country that allows
freedom of religion and one can learn, eat kosher, worship Hashem
without any restraints he must set aside time to ponder upon this thought
that Hashem is having tzaar because you are still in galus and have no Beis
Hamikdash and He has no set place to dwell in. 2% "X wAIT X' |I'X. That
is why we are still in galus. Do you think once a year at Tisha B'av that
Hashem cries and no other time. Chazal say every night He cries over our
galus. There is a din in Shulchan Aruch that supports Tikkun Chatzos every
night in order to cry with Hashem over the Churban. This is one of the
reasons why Tisha B'av falls out on the same day of the week of the
Pesach Seder to hint to us that at the Seder we must also include
something that would express Hashem's tzaar on our galus and pain. If
we could only feel Hashem's pain over our condition we would have had
the geulah a long time ago.
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With this we can understand D'xn NX'¥a 1907 11*72v nixn. What is the
extra letter bais doing adjacent to n'xn NX'Y'. It would have been
sufficient to say that it is a mitzvah to tell about n"™xn nx'x'. The answer
is that we just finished explaining that the lashon of 119'0 includes the
relating of Hashem's tzaar because He too was in galus with Yisrael. To
this the Baal Haggadah hints to when he adds the extra letter 2 to mean
the equivalent of number two. That the mitzvah of 119'0 of Yetzias
Mitzrayim must include two exoduses from Egypt, one the geulah of
Yisrael and the other the geulah of Hashem who was with us in galus the
entire time.

If one has to express the tzaar of Hashem in the galus of Mitzrayim we
also have discuss the simcha of Hashem when he went out of galus
Mitzrayim together with us. As the same Rashi of 1'90 Nn12%7 writes on the
next words IN0L7 D'MwWN DXYOI that when they were redeemed 1IX N'n
197 nITNI there was light and simcha before Hashem. This simcha is
hinted in the statement of Chazal XX' XIn 17'XD INXY NX NIKYT? DTR 2N
D'I¥NN that a person must view himself as if he went out of Mitzrayim.
This is a statement in the Haggadah which poses a difficulty. Chazal use
this statement to obligate a person to feel this event every day not only
at the night of the Seder as they introduce their words with i1 orr 952
INXY NX NIX17 DTX 2''N. How is this statement at the night of the Seder
different from every day's obligation? We could interpret the word mxy
to refer to Hashem as Rashi writes in Gittin 56b. At the night of the Seder
in contrast to every day, one must also experience the simcha of Hashem
having a geulah from Mitzrayim mxy NKX NIXO7 to see as if Hashem also
went out of Mitzrayim with us.

D' NaN "2 NN
MY NIXN T NI
It was decreed at the Bris Bein Habasarim with Avraham Avinu that Yisrael

will be in galus 400 years and they would be in servitude to Mitzrayim for
210 years. Let us try to examine why these calculations were necessary.

The seforim write that the reason they went down to Mitzrayim was to
make a tikkun for the chait of Adam Harishon. After Adam ate from the
Aitz Hadaas all his Hashem given madraigos were compromised as the
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passuk says N292 "7y NWNI. Hashem placed His palm 9> on Adam and
diminished his spiritual dimensions. The Chazal state that the original
stature of Adam was two hundred amos tall. Subsequent his diminution,
Adam was reduced to one hundred amos of spirituality. This is hinted in
the word 9> which is gematriah 100.

This mission of Yisrael to rectify and repair the lost 100 amos of Adam is
hinted in the passuk N7 DX > YN 7X1W 'R ' Nn. Chazal comment
on the word nn to read nKn as if to say Hashem wants from you a
hundred. A hundred what? Chazal say 100 berachos to be said daily.
According to the above Hashem wants from Yisrael the fixing of Adam's
100 lost amos of ruchniyus. The return of Adam to two hundred amos
D'nXN would bring about absolute Ni>'7n to Hashem like before the chait.
The gematriah of D'nxn with its six letters equals n1>7n. Avraham at the
akeidah attained this level as the malach called him twice by his name
DANAX DNNAX which adds up to ', It is up to his generations to
complete the task yaxn 72 7y 71707 'n ool

In the famous Dreidle vort of the Bnei Yissachar he explains that there are
four levels that are present in Man. They are the power of i1, w91 DY
and 700 which corresponds to the fourth levels of nefesh which being the
highest includes and is the source of the other three. To give an example
of Adam's compromised ruchniyus of this body, before the chait Adam's
body was made of 1IX NIIND a covering of light in contrast to after the
chait he was clothed with 11y nino skin.

We suggest that each madraigah by itself was diminished 100 amos
thereby creating the necessity to make a tikkun of all four during the
period of 400 years of galus. Nevertheless Yisrael were in servitude for
only 210 years. We suggest that Tay'1a the two hundred would also
suffice because that was the general description of diminishing the n1Ix
and stature of Adam Harishon as it states n2>9> *2v nwnI. The words "7y

Qo is gematriah 210 alluding to the minimum tikkun of the four
madraigos with majority of 400.

There are those meforshim who learn that although we were redeemed
from Mitzrayim before the final tikkun of Adam, we had to therefore
undergo four exiles. According to our explanation they had to make up
the missing 100 amos. If you will look in the Bnei Yissachor on Chanukah
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in his vort on the dreidle he elaborates how each of the four galuyos
corresponded to one of the above nefesh madraigos.

o'n' T nxXn

There is an obligation from the Torah to eat matzah the first night of
Pesach. All the rest of the Pesach days there is no obligation but if one
eats matzah he fulfills a mitzvah (Vilna Gaon Chasam Sofer etc). The
guestion arises why didn't the Torah make it an obligation to eat matzah
seven days? One is going to wash to make a Motzei anyway so why let it
not count as an outright mitzvah obligation? In the Haggadah Shaarei Leil
Haseder he answers with a gemarah Berachos 35

N7 XYW AR X3 ORYDXR 7272 BTN 037 QWA AT 237 WK 730 92 92 737 0K
1219 273 7I0PIY 71T [TNITD 1°0°101 P AWK NINIT QOIINRA NITTT QY WRA
19 190DY 75 NIDDIR TIT NMEA TIT MR TIT FPNTTD PO2IN DIINRT NI Wy

N°377 730 ARTW TV YN 2700 307 1R ORI 127 IR TWYNI

One is not obligated to give maaser from his produce until he brings it
through the front of his house. However if he brings it in his house through
the roof he is 1109. The gemarah remarks about comparing the different
level of righteousness the previous generations had which the present
generations lack. Previous generations brought their produce through
their door, in contrast to the present generations they brought it through
the roof. The question is that the "present" generations are talking about
Taanim. They were in such a low caliber that they sought ways to being
free from mitzvos? Secondly it would only free them from a Torah mitzvah
but from the Rabbanim even brought in from the roof they still woiuld be
required to tithe their produce before eating so what did they gain?

The explanation is as follows. The gemarah in Kiddushin 31 explains that
NYIVI NIIXN 1I'RY NN DYIVIENIXNN 21ma that one who is commanded to
fulfill a mitzvah is greater than an individual who is not commanded in it.
Tosfos explains that the reason is because when one is obligated to fulfill
the command of the Torah the yetzer harah will fight him tooth and nail
not to doit. This is in contrast to one who is not commanded at all because
then the yetzer hara won't bother him that much even if he is still
commanded from the Rabbanan.
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It was not that these Tanaim were looking for a way to free themselves
from the mitzvah because they were still commanded from the Rabbanan
to fulfill it. Rather they wanted to free themselves from the harassment
and challenges with which the yetzer harah would attack him and they
felt they might not be strong enough to overcome it. The same reason
applies to the question why didn't the Torah obligate us to eat matzah for
seven days? We can't eat chametz anyways and we will wash on matzah
anyway why not be generous in fulfilling more obligations from the
Torah? The answer is that if it would be a Xn"IXT for seven days the
yetzer harah might get the best part of us and somehow make us miss the
chiyuv of one of the seven days and then we would get an aveirah.
Therefore Hashem stopped a chiyuv mitzvah after the first night leaving
the rest of the days as voluntary mitzvah that you get reward if you do it
and with little hassle and fighting with the yetzer harah ak"d.

With this explanation we can understand what the Torah commands from
us when it states to love Hashem 722% %52 with all your heart. Chazal
explain it means even with your yetzer harah. How does one serve
Hashem with his yetzer harah? One example is brought above. The
previous generations didn't look for the route where the yetzer harah
would not start with him. They were ready to be harassed and use all their
resoources and strength to demonstrate their love and mesiras nefesh to
Hashem. This is called using their yetzer.

There is a story told of Rav Chaim Ozer who was sitting with a friend in
the Succah when he excused himself because it was a little cold for him.
In five minutes he retuned to sit with his guest. His guest was surprised of
his return and said ndI0N N 11V9 (WwLXNN you don't have to sit in the
Succah if itis too cold. Rav Chaim smiled and said | am pattur from succah
because | am qyoxn but that does not free me from D'NIIX NO1dN. He
used his yetzer harah to show his love to Hashem and Torah like the
previous generations.

This could also explain when we say in the xon 7y for the aveirah of 1x'2
van. Isn't every aveirah with the yetzer harah so why is it singled out?
First we must understand that the word X0n doesn't really mean sin but
missing the mark as the Rishonim explain. Therefore according to the
above we can explain that this is referring to one who chose not to enter
a chiyuv from the Torah for that would make a harder challenge for him
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to overcome his yetzer harah. He missed the opportunity to use his yetzer
harah to demonstrate to Hashem his love.

2172 UIDN] INY! |2 "YNKXI

Why is there not a remembrance in the Haggadah and at the Seder that
we act or say something about of the "%ITa wid1 that they took from
Mitzrayim? We suggest that really there is and that it is demonstrated
with the Afikomen. Part of keeping the children awake for the Seder is the
ritual of stealing the Afikomen. It's not really the stealing part that gets
them excited but rather the present they have been waiting for an entire
year that they will ask from the father for the return of the stolen
Afikoman. Remember that they know they have the upper hand. Now for
a child, the trade in for the Afikomen is not going to be just a regular
present but something so special that will come into his possessions it will
be deemed a great wealth. When a child builds a Lego castle and
someone just comes and knocks it down he did not just break his castle
he broke his world. For adults to get a new car it is still not his entire world
it's only a part of it. Not so with a child. He can show us what it feels like
to be presented with a 721ma widO.

A bachur once ate by Rav Chaim Kenievsky for Shabbos and after benching
he asked Rav Chaim how does the Harachaman for the Baal Habayis
relate to you when we say that your 0'021 should be close to the city if
you don't have any businesses? Rav Chaim smiled and stretched out his
hand moving it across all the bookcases until he finished and then said
these are my possessions. Baruch Hashem | have them close to the city.
In fact they are all in my house. To him there is no greater wealth than
sefarim. 9021 2ANT '97XN 'S NN 7 210. (Tehillim 119,72).

Q10 D' ny"\?
AN X7 onn TNX

There is a machlokes in Chazal whether this passuk means not even one
of the Mitzriyim survived the drowning of Yam Suf even Pharaoh perished
in the sea. Others opine that up to one died but Pharaoh survived and
became the king of Ninveh in which he instructed the city to do teshuva
by Yona the Navi. If we look at the plague of dever we find the lashon of
the passuk TNX NN X7 78" 12 napnnl. Yet Chazal derive from this that
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one of Bnei Yisrael's died. It could very be because before in the warning
of the coming plague Hashem said 72T 78w 127 7010 nin' X71. Yet when
the plague actually happened the Torah did not use again the word QT
but substituted it with the number TnX instead. The change in words
could cause one to think that TnX nn X7 means only one died. However
in the scenario of Kerias Yam Suf it says "1ni1 X7 onn TNX which sounds
that not even one perished which makes it difficult to the opinion that
Pharaoh was the only one that survived?

We want to interpret this passuk in the way of derush which has nothing
to do with Pharaoh and the question of his survival. The nations of the
world preach unity. In the pledge of allegiance to the American Flag |
remember as a little kid we would recite with our right hand over our
hearts in order to show one really means it One Nation Under G-d
indivisible with liberty justice for all. Today this pledge is malarkey and
meaningless every word. It might have gotten that way because you are
pledging to a flag an inanimate object like an avodah zarah. X'71 N7 D'y
IXN'. If the pledge was to G-d | am not sure if that would make a difference
either. At least every child in the morning would mention Hashem as
being part of his vocabulary which is some accomplishment.

One nation indivisible. Am Yisrael prides themselves on their unique
oneness and indivisibility. As Rashi points out on the passuk 78w N1
7NN TA1 he writes TNX 272 TNX W'XD. Yet even Mitzrayim also claims that
they have unity and this is learned from passuk vo11 n'x¥ni and the
Egyptians were chasing after Yisrael camped at the Yam Suf. The Torah
yoin and not 0'yo1. Rashi comments TNX W'XD TNX 171. So it does look
like that Yisrael does not own an monopoly under the title "one nation".

However the Avnei Nezer makes a distinction between the two verses. By
Am Yisrael it first places the TnX W'N to be followed by Thx 271 and by
Mitzrayim is says TNX W'NXD TNX 171. Am Yisrael are essentially one
person, breakoffs from one gigantic neshamah and therefore TNX 172 we
desire the same thing. In contrast is Mitzrayim the only thing in common
is the heart and desires, power, bodily pleasure, riches so they become
allied with others who also seek to satiate their lusts. When they obtain
what they sought after they have no qualms of stabbing their partner in
the back because they were not really united at the source.
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The Maharal writes that Am Yisrael epitomizes the word TnX. The
formation of Yisrael as a nation appears in the letters TnX. The letter
Aleph stands for Yaakov who is set apart from the twelve shevatim. The
letter ches corresponds to the eight children of Rachel and Leah. The
letter dalet refers to the four children from Zilpah and Bilha. We are
essentially one.

This is what the passuk YN X7 onn TnX is referring to. The goyim claim
that they too possess oneness. That is only at the beginning when they
join together to defeat their enemy. But at the end when their adversaries
no longer exists, the nnn TNX their "oneness" N1l X7Doesn't remain.
The outcry then becomes Every Man to himself! There was never loyalty
to begin with.

noo Ay

The Ari Hakadosh says that Pesach is really two words no n® the mouth
speaks that the mouth was in galus and at Yetzias Mitzrayim it got freed
from it. The purpose of Man is to speak Hashem's praises. The passuk says
of Am Yisrael N90' '"M7nN "7 '"NMIX' IT DY when we do not use the mouth
for the right purpose for Hashem's sake then it becomes alienated from
its source. The mouth has two other functions and they are n'7'Ox eating
and nn'wa breathing. If one takes the acronym of all three missions n'7'2X
n'wi T it spells the word | TX master. The Chazal say that the mouth
is the king of all the limbs as written in the allegory in Medrash Tehillim
39 that the tongue is king. Even in three functioning's of the mouth the
tongue is king because breathing can also be done through the nose and
eating can be achieved through intravenous, not so with speech which has
no substitute. That is why Chazal call Man a N12Tn a speaker because this
portrays his uniqueness above all other living creatures.

At the Seder the mouth is King. It is used to eat all the mitzvos and drink
the Four cups of wine (corresponding to the four n'7Ixa 7w NNMIYWY) and to
sing all the praises of Hashem and to transmit the legacy of Yetzias
Mitzrayim to the next generation. At the Seder the mouth is elevated with
its three functions speech eating breathing. In retelling over the miracles
and praises of Hashem at the night of the Seder, the Baal Haggadah says
NAIYN DT "IN DX NXR'Y 1907 NN 721 the more one relates the
geulah from Mitzrayim the more the Nt the mouth and his power of
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speech become praiseworthy. Adam is a medabeir.The passuk says W'N
1770n '97 That the value of Adam the medabeir depends according to
what or whom he praises. If we spend the entire night with gratitude and
praises to Hashem then the Medabair and speech of such a person is
elevated to a much higher level.

The night of the Seder we eat mitzvos the matzah the maror the Korban
Pesach in the times of the Beis Hamikdosh. In Kiddushin 38 Chazal tell us
that the matzos that Yidden took with them when they left Mitzrayim
tasted like the (n. The Yismach Moshe in Parshas Vayikrah writes that
heavenly food is called |nin contrast to regular food which is called jiTn.
The regular food such as making bread from start to finish must undergo
a process of 13 NDX'M.that is the reason why in the word |ITn we find the
extra letters of 1T which add up to 13 corresponding to the 13 melachos.
The |n was spiritual bread from shamayim that even malachim ate from,
so the letters of IT of 13 melachos are omitted. Thisis hinted in the passuk
"2 mx' 1T DV they are called the IT people to allude that they ate from
the |n for forty years in the desert which did not have the letters IT.

The Tikunei Zohar writes NIX ' D'P78 X' that X 't is referring to
the Yom Tov of Pesach. The sefer 2j7y* n'7n1 expands on this thought with
what is explained in the Zohar. On the night of the Seder Hashem sends
rays from this light that was hidden at n*'wx12 nwyn and all the n*7xw!

D"WON merit to be like malachim. That is the reason we were a kittel
similar to the dress of malachim. That is why we eat matzah which is a
spiritual food. The gematriah of D'n Nnp adds up to NIX 'A'l. The
appearance of the |n was also white as Rashi says Devarim 1,1 and that
would also a reason why we wear a kittel to show the matzah we eat at
the Seder has the nature of the n. Just like the |n was totally absorbed in
the body's 248 limbs and there was no waste, so too the spiritual aspect
of the matzah at the Seder becomes totally absorbed in one's 248 limbs
which it purifies and makes them holy.

If Hashem on the night of the Seder brings about a revelation of the
hidden light then just like Shabbos the night of Pesach is called xnr
NNNWAIT a night that the body is elevated and sanctified to neshama. It is
as if Hashem is breathing into each he Yid a higher neshama.The lashon
of the sefer Bris Kehunas Olam writes that at the night of the Seder
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Hashem gifts a Yid with a nefesh |1"1vn so that he will merit afterwards a
ruach through which he will become a vessel to receive the Torah.

So we have explained how the mouth plays a central role in the Pesach
Seder from three aspects One is through eating the second through
talking and the third through a higher intensity of neshama which is
breathing n' 790N nn'wal nn'wl D 2y 0 770N nnwan . Especially
since the night of the Seder we receive from Hashem a much higher
neshama.

We will now continue to explain how the n9 with its three aspects of
expression parallel the Ten Makkos according to the Maharal.

After listing the Ten Makkos in the Haggadah, Rabbe Yehuda gives us the
acronym of them anxa wTY XT. The Maharal explains what is the
intention of Rabbe Yehuda to divide the plagues into three sections. The
Maharal explains that our world can be divided into three sections from
the earth below, from the earth and above to the heavens and in the
heavens. Hashem was proving that He alone is the sole creator and ruler
of all three, nnnNn yaxn w1 7unn n'mwa 078N KN 'n D which includes
underneath the earth. The first three plagues blood frogs lice attacked the
water and the dirt signifying below the earth. The next three plagued
above the earth wild animals, cattle dying, boils. The last section the
heavens enabled the last makkos to plague Mitzrayim hail locusts
darkness the killing of the first born.

We can say that the three sections of Rabbe Yehuda correspond to the
three functions of the mouth. Food for humans and animals is digested by
the mouth but its source is rooted under the earth whether it be grain,
vegetables, or fruit. Secondly, the food cycle ends with wastes and
excrement which is used for fertilizer placed underneath the earth.
Therefore we must use the king of our mouths tongue to thank Hashem
for being the king of the universe, the creative source for our sustenance.

The mouth also speaks and communicates with people and Hashem. This
12T who possesses a body and a mouth exists in the middle section on
the ground.

The third section which is the heavens corresponds to the breathing
aspect of the mouth which is the koach of the heavens the neshama from
the root Nn'wa to breath. In Mitzrayim the mouth of Yisrael was in galus
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for we did not appreciate Hashem as our benefactor in any of these three
sections of the world. Only after Hashem struck Mitzrayim in all three
sections of the world we realized that is was Hashem and not the idols
that bring about and sustain life and has a Nn'019 nnawn on Bnei Yisrael.
It was then that we had a complete geulah and our mouths with its three
functions became free to thank praise glorify Hashem and crown Him as
the sole n%71vin \'m.

The purpose of the Seder is to release the galus from our mouths in its
three sections of Nn'wl NIA'T N'7'DX whose acronym is |TX  making
Hashem our only true master.

The Bnei Yissaschar (* wiINT T WnXn) elaborates on the fact that the three
Cardinal Sins upon which one must sacrifice his life rather to transgress
them is hinted in the three mitzvos of Rabben Gamliel Pesach Matza and
Maror. Maror corresponds to murder as 21NN is gematriah nin. Korban
Pesach was the avodah zarah of Mitzrayim that they worshipped before
they did teshuvah. Matzah corresponds to nimy 1172:a In order for dough
to become chametz air NN has to be exposed to it. There is a spiritual
ruach that makes one fall prey to immoral behavior as Chazal say on a
Sotah woman NIVYW NN 12 0121 K7X XVIN DTN |'X ak''s.

It is interesting that all three aveiros have some association with the
mouth. The passuk speaks about NIy nay with the expression n'7oX
n'o nnnni (Mishlei 30,20). It is compared to eating. By the wife of Potifar
we find the lashon that Potifar put Yosef in charge of all his property
except the 72IX XIn TWXR DN7N meaning his wife. The only woman who
had relations with a Mitzri during the galus of Yisrael in Mitzrayim was
Shulamis Bas Dibri and Chazal say that she fell into that aveirah because
she was too loose with her talking saying shalom to everyone.

Avodah zarah is associated with 112" T speech as Chazal say 17'"8> oviDN ')
NIT NTIAY TaY The passuk says 1QTX D 'MINXN that Dovid Hamelech
wrote on himself | attained emunah in Hashem because | spoke about it.
The passuk Devarim 13,6 7'NK N'0' '> when your brother will advise you
to follow him and worship avodah zarah. It is through dibbur that one
comes to avodah zara. The Baal Haturim there writes that Jn'o* s
referring to persuasions by food. 15 qwn15 1371 .°nWY 79983 11 R, N0
299K 1717 ,7vaw qwpid. Chazal write on Adam Harishon that when he ate
from the fruit aitz hadaas it was as if he transgressed avodah zarah.
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Where did this aveirah stem from? The sefarim tell us that it was through
the speech of the Nachash who gave the advice to become like Hashem if
he will eat from the tree.

The aveirah of murder also comes from the mouth for Chazal tell us that
if you embarrass someone it is tantamount to killing him. Also it is known
that in a deep heated argument people have been killed.

So we have shown how the three Cardinal aveiros correspond to the
Pesach Matzah and Maror and can all be caused by the mouth. The night
of Pesach we eat mitzvah foods to rectify any wrong doing we did with
these three aveiros, all the way back to Adam Harishon (see Bnei
Yisasschar here). We also have to use our mouths not only to eat them
with kavannah but also to praise Hashem for giving us the opportunity to
rectify them.

yn'

What is the secret of splitting the matzah, half to be used for the motzi
and half for the Afikoman? In the sefer Nachlas Yaakov (154) he brings in
the name of Menachem Mendel from Rimanov that splitting of the
matzah is symbolic of the procedure and ritual of making a bris such as
the Bris Bein Habasarim between Hashem and Avraham Avinu. It was
there that Avraham cut the animal and made a pathway between the
pieces of meat and walked though them. See Rashi on the passuk 12v%?
377X 'n N2 (Devarim 29) The Baal Hatecheilis from Ishbitz writes that
the symbolism of the bris is that each partner in the Bris has to commit to
work on cutting up his nmnan w9l in order that the bris will work.
Without such a commitment of avodah it will be doomed to failure.

The source for such a comparison are two pessukim NIXNn NX DNNYI
that one needs shmurah matzah and the passuk *n"a nx Dnnwi. So
too when one splits the matzah in half one half is hidden behind one's
pillow upon which he reclines and the other is left on the 'n'l table and
the person is between them both similar to the Bris Bein Habesarim.

This pshat goes well with the Mechilta that says that the Bris Bein
Habasrim was on the 15™ of Nissan (Rashi Shmos 12,41 ntn DI'n D¥y1).
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With the above explanation we can say that the Baal Haggadah fixed 15
Simanim for the Seder. The reason being that many events of Pesach
happened on the 15™ as this Rashi points out. On Pesach the malachim
came to visit Avraham and they told him and Sarah about their giving birth
to Yitzchak. Yitzchak played a special role in being the catalyst for Yisrael
to be redeemed earlier that the decreed 400 years. As the Panaiach Razah
writes that the word NANI which begins the parsha of redemption is
gematriah pnX'. For Yitzchak was willing to lessen the gematriah of his
name pPNY' to pnX' missing 210. That is why Yisrael were only there in
bondage for 210 years. So the news of Yitzchak's birth of Pesach was also
relevant to the 15'™ of Pesach because his new born child was going to
make the geulah from Mitzrayim possible on that future Pesach.

The second even of the 15h of Pesach was the Bris Bein Habasraim which
included the galus and the geulah in and from Mitzrayim. Because of
these three events on the 15 of Nissan and all the other historical events
that happened and which are elaborated in the Siman of Nirtza 'xna 'n'
n'2'2n the Baal Haggadah made 15 Simanim to commemorate this special
day of Nissan the 15" pmm'w 7'9.

In the Siddur with the pairush DI7w 21T he explains that there were
three elements that made the geulah challenging. One was that the
Egyptians were strong and they had weapons. Two they had the mazal on
their side which fostered their power of control and servitude of the
Jewish Nation. This is the reason why Chazal say that a slave never
escaped Mitzrayim because of the mazal. Thirdly even if Pharaoh would
give them permission to leave they would be indebted to him forever and
Pharaoh could also have a change of heart in the middle. Therefore
Hashem Himself took them out. This is what the passuk means when it
says DIXNN DNXRX' YWWX DTN DI'N DX DT even though they had armies
that could have easily stopped you n*1ay n'an, Hashem took you out
from under the influence of the mazal and thirdly 'n x'xin T prina »
NN DDNKX not with the permission of Pharaoh but Hashem Himself.

These are the phrases in Birkas Shma of 7xw' 7xa:
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nNN”Xx oxnn from the Egyptians even though they were strong You
Hashem redeemed us. NN*T® 0'T7ayV Nn'anl from under the rule of the
mazal that gives power to enslave us you had us redeemed.

The Navi describes the Maakos in Mitzrayim as X911 9121 that the same
maakah that smote the Egyptians brought a refuah to Yisrael. For instance
in the first Maakah of DT Yisrael became enriched for they charged the
goyim for water. Nn'78a 71021 NN DN 7D The same moment that
You killed the first born You also saved the Jewish first born. This same
scenario happened at Kerias Yam Suf as well n7ayn o111 nyavu D'Ir.
The reason why Hashem did it in this manner was so one could not think
that miracles were some freak of nature and not that it was Hashem's
doing. The same change of nature cannot effect one person in a grand
negative scale and another person in a grand positive scale. Undoubtedly,
only a higher power from nature can cause extreme polarized effects with
the same element ak"d.

With this explanation we can explain why the Seder has matzah maror
and korban Pesach to eat. By killing the korban Pesach which the n70
lamb was Mitzrayim's top avodah zara whose influence was at its
intensity of the night of the 15" on Nissan, it was demonstrated that
Yisrael is above the mazal and all of the celestial bodies. The eating of
Matzah demonstrated that the strength of Mitzrayim couldn't have kept
us as slaves since they chased us out and there wasn't time for the dough
to rise because of their fearing us.

The Maror that we dip in charoses is not only a story of slavery and bitter
servitude but also a statement about the geulah as well. If it was only
about the bitter galus it should have been first in Rabban Gamliel's list of
Pesach Matzah and Maror and not last in the geulah section of matzah?
So the intention of Raban Gamliel is to realize that at the tume of the
geulah from the bitterness we dip the Maror in the charoses. Hashem with
a T prin took us out from Mitzrayim because otherwise if it was left up
to Pharaoh then he would have left his poison within us for we would
always be indebted to the kelipah of evil. This is the meaning in the
Haggadah D'Tayiwn 12112 121 X N DN 1NN XNIN N"pn X7 171
DI¥XN2 Y97 1N, It doesn't mean we would be actually slaves to
Pharaoh in T"own for it does not say ny197 nr1aY. Rather it means we
would be n*T1ayIwun indebted to Pharaoh. The Maror which represents
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the freedom from the bitterness includes the dipping the maror in the
charoses whose purpose is to rid of a poison that lies in the Maror
according to one pshat. It is symbolic to our freedom and we did not have
to direct our gratitude to Pharaoh but to Hashem who took us out.

|"N 2 AXaN nmwY

The gemarah says that one of the six questions that the Beis Din shel
maalah will ask each neshamah that comes before them is nyviw'? n'oy
did you hope and yearn for the final geulah. Number one we must clarify
where is there an obligation to do so. If we are asked such a question then
it must be a chiyuv. Number two: It really doesn't specify how many times
one is required to fulfill this obligation which is seemingly in the heart.
Nusach Sefard adds in their Shemoneh Esrai ni'n 25 117 \nyiw7
nVIY'? 0'oxnl. They say it three times a day. Here people might verbally
fulfill niyw'? n'oxn but if you have not involved your heart which is the
essence together with your words, then that is not called hoping for
Mashiach.

The night of the Seder is called DnNIT? 78w 12 70% DMy 7% Rashi
learns D''TAN N DIM'Y it's watched that no negative damaging forces
should contact Yisrael. But another Rashi learns that D"In'w means to
wait for, hoping for something to happen (Shmos 12,42) Hashem was
anxiously waiting for the night that he would fulfill His promise to redeem
Yisrael from Galus Mitzrayim. This lashon of 1w is found in the passuk
12TN NX Y I'aNI that Yaakov was hoping and waiting for the day that
the dreams of Yosef would be fulfilled.

The Megaleh Amukos writes that Mitzrayim is not counted as one of the
Four Galiyos. The reason being, that it is the wIw of the other four. He
writes that this concept is hinted in the passuk nn'I bnn D' AN DM N
DX¥N M (Shmos 2,23). The acronym of the word BN hints to the four
exiles "™ |I' 722 M. That is why the Torah mentions D"™x¥n NX'X' more
that 50 times and associated many mitzvos such as Shabbos Tefilin
Mezuzos Tzitzis with it. That we should say to ourselves that if Hashem
can redeem us from the core source galus, he can surely bring the geulah
to us from each of the four galuyos. And just like Hashem was waiting and
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yearning to redeem us from Mitzrayim He is waiting to redeem us from
which ever galus we are experiencing.

We have a mitzvah to emulate Hashem's NI as the passuk says N7
I'’)YT2. By calling the night of the Seder D'y 7'7 He is showing us that
there is a inyan to wait and hope for the geulah to come. Therefore
whichever galus we are in, Hashem yearned for our geulah in the core
galus Mitzrayim which included the yearning for the coming of the final
geulah and Moshiach. Therefore we also are to copy Hashem's middos
and ratzon and wish and yearn for our own redemption which is Hashem's
will to do so.

Chazal inform us that this nm'w 77 is a ripe time for the final geulah
to occur as Rabbe Yehoshuah says (Yalkut Shmos 12 |02l 17821 |02
7827 'T'ny. Where in the Haggaddah can we find a reference to the
fulfillment of nVIW'? N'ox where a Yid can have a heartfelt yearning for
the final geulah?

| once saw in the Haggadah 2x'in m written by a Yid in Russia who's six
different pairushim on the Haggadah were smuggled out over 50 years
ago. It is hinted in the words "N 12 nxan MW7, He explained if one
takes the letters of the word "IN he will find that each letter ends the
name of one of the redeemers of the five exiles. The redeemer of the first
galus Mitzrayim is N21 nwn the letter vov. The redeemer of galus Bavel
was 910N KTV the letter raish. The redeemer of 019 NI72 was DTN
"TIn'N which ends with the letter yud. The redeemer of the galus of the
Greeks was |ndn In'nnn the letter nun. So far we had the redeemer that
spell "1, we are waiting for the end of galus Edom who our redeemer will
be no other than n'wn. This is our wish "IN "2 NXaN MW7 not just to
be free, but rather have the malchus of Hashem through n'wnn 3\7n the
letter ches which is still missing.

Although today we only have the letters 1211 which is interpreted by some
to be in anguish and others to be in simcha as in the passuk n7*72 211 mip.
It has been a long time of waiting for Mashiach enough to cry about. At
the same time when one learns Torah at night he is besimcha because
Hashem is opposite him while he is learning. To bring the letter ches of
Mashiach we need both emotions. One to show Hashem that you are in
pain because the galus keeps on getting darker but on the other hand
you are besimcha that you can still learn and have Hashem as your
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chavrusah. There is no place for despair if one continues to learn Torah
for he can find Hashem in the Torah in which He hides Himself.

D'I¥XN] AYI97 N0 D'TAY

Let us analyze the name of Pharaoh. The decree of bondage in Mitzrayim
was for 400 at the Bris Bein Habasarim. The chesbon of this number is
because the geographic inheritance of Am Yisrael is composed of ten
nations. The seven of Eretz Yisrael as we know it and another three named
INTR 'Tp 1'P. The Medrash says at the beginning of Shmos that their
future lands of Eretz Plus must be acquired with suffering. Hashem's
chesbon of 400 years was reckoned with 40 years of galus for each land.
The last three geographic areas are to be acquired by Am Yisrael in the
Acharis Hayamim but the seven of Eretz Yisrael would be accessible for
us after 280 years of galus and servitude. However we were enslaved to
Mitzrayim only 210 years. We owed a debt of 70 years slavery to
Mitzrayim so how did we leave prematurely? The answer is that the first
galus when the Beis Hamikdash was destroyed was for 70 years until we
returned back to Eretz Yisrael. During those seventy years of galus we
made up for the missing 70 years from the 280.

N7 TNY? AaUTR? DT VI Y N1 AnY

With this Rav Kamai explains the difficulty in the Rambam who writes that
the first Beis Hamikdash when it was destroyed lost its original kedusha
which is in contrast to after the Second Beis Hamikdash's destruction the
kedusha nevertheless remained X127 TNY7? nwTRI NNYW? nwTR. Why
the difference? It should have been just the opposite because The Second
Bayis was lacking five maalos that the First Mikdash possessed.

The answer is that as long as Yisrael owed a debt of 70 years of galus
which was needed to inherit Eretz Yisrael, the kedusha was unable to
remain. After the galus of Bavel which lasted for seventy years, the debt
was paid off, so when the Second Mikdash was built, its kedusha remained
in tact.

MY NIMMIXI MI7N DIYN P8¢ DN'A QY0 AV
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Let us extend this thought a little further. Pharaoh also knew about the
decree of the 400 years of bondage and that they were still missing
another seventy years. Therefore he refused to let them out earlier. In
fact he remembered his dream that Yosef interpreted for him that the
seven fat cows were devoured by the skinny ones. When he revisited that
dream, he realized that he was presently experiencing the symbolic
dream in real time with Moshe in the name of Hashem demanding to set
the Jewish Nation free when their time is not yet over.

In Pharaoh's dream he saw healthy full nino cows which are spelled 19
gematriah 280 and a n which equals 400. This paralleled exactly the
heavenly decree to fulfill 280 out of the 400. However Yisrael are likened
to the seven skinny lean cows who are lacking in the fulfillment of the
seventy years, and it’s a chutzpah that they are demanding me to let them
go prematurely as symbolized by the lean cows eating the fat ones.

Even Pharaoh's name suggested that the conditions of the bris has not yet
been fulfilled. In his name is 19 and also an Y which is the seventy years
missing. These numbers made him obstinate in sending Yisrael free, a
middah which is also found in these letters of his name - 9y which refers
to stiff necked and unbending.

221 ni'2a 7w nv 'y nii7a? xaw'? D12 19'019 NWKR Dy NI'01A o1

What Pharaoh didn't realize is that he also had the letter n at the end of
his name which is composed of two letter a T and a * which spells *T1
enough. Even with just 210 years of servitude it is enough, for Hashem
was giving Am Yisrael credit for the other remaining 70 years with the
galus of Bavel. It was Yosef in Mitzrayim who facilitated that this debt of
seventy years will be postponed as a reward for passing his incredible test
with the wife of Potifar. Chazal say that his eyes that did not look at the
seductions of Potifar's wife merited him a nwITRT |'V. Yaakov bentched
Yosef with |'v "2y n119 |2 because Yosef did not look at Potifar and was
an |'v "7y that he removed his eye from looking, he therefore merited to
also lift up the Y years from N9 the letters that describe the decree of
280 from the 400 year decree.

AXNA 722 7087 2a'7'w pwna noT or
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Chazal also say that successfully passing his ordeal Yosef was rewarded
with |'v "7y when the Mishkan was situated in Yosef's territory in Eretz
Yisrael, with the privilege to eat the korbanos even outside of the walls of
the Mishkan from any distance from where Shiloh could be seen. He was
able to shorten the physical distance and to bring into close proximity. So
too Yosef was zoche to shortening the distance in time of v years later of
galus Bavel and lend it now to Yisrael in order that they should have
fulfilled the 280 years of Galus Mitzrayim.

DNY1 N NIX 190IN" nyIol qor

This is the n in Pharaoh's name that says 'T enough galus. For the letter n
Yosef also earned when he acquired the beracha of |'v "7y as a reward
for his ordeal of Potifar's wife . To this the passuk testifies qoin'a niTy
DIXN YIX 7V INKRY¥] MW, Because Yosef passed the test with the wife of
Potifar the letter N was added to his name that brought the geula which
was still at a distance to be already here (Sotah 36b). That letter n was
instrumental in the miracle of Kerias Yam Suf. The angel in charge of the
Yam Suf refused to split the sea in order to let Yisrael pass through. Its
refusal was for the same reason of Pharaoh that there are still seventy
years missing. However when it saw the coffin of Yosef travelling with Am
Yisrael it acquiesced, for it realized that Yosef earned for Klal Yisrael to
lend the 70 years as if they own no more years to the Galus of Mitzrayim.
As chazal say on the passuk o0I11'I NnX1 D'n that the sea saw the 01'l the
fleeing of Yosef from the wife of Potifar and therefore it split its waters.

01712 12731 NNSIYN QoI ¥ X

Chazal say Tanchuma Beshalach 2 Toseftah Sota 4,7 that Yosef was buried
in the Nile River in a lead coffin in order that he should be a beracha to
the Nile River. Interesting that the word for lead is N19Iy. Here we see
another hashgacha of Hashem. As we said above Yosef facilitated our
departure from Mitzrayim by borrowing the 70 years of galus Bavel as a
make up later in history. This is all hinted in the aron of Yosef which the
angel of the Yam Suf saw. The letters of N1y spell y n 19 Am Yisrael
has the 280 years of the 400 by being loaned the 70 years of galus Bavel.

What can we say about the remaining three countries which we will
acquire in the times of Moshiach. Which suffering must we undergo in
order to acquire those lands? | am suggestion an allusion to it and hope
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with Hashem's help it is not an illusion. Hashem told Avraham | took you
out from Ur Kasdim which was the furnace in which Nimrod through
Avraham because he served Hashem. And because you sacrificed your life
for me | will give you an inheritance of Eretz Yisrael. It was then that
Avraham asked Hashem how do | know for sure that | will inherit it?
According to one opinion in the gemarah the decree of servitude was
brought upon his descendants because of his question ' yIx nna
NMIWNX. Once again we have the appearance of a 112N a furnace which
passed through the pieces of meat. Then Hashem said | gave to your
children not only Eretz Yisrael but also the three nations of 'ty 'y
nINTRI. In fact the three were mentioned first even before the seven
which were already promised.

The inheritance of Eretz Yisrael and the land of the three nations were
introduced with the furnace of Ur Kasdim and a furnace at the time of the
actual Bris. That is why 280 of the 400 years in Mitzrayim is also called a
furnace 712N DN (Devarim 4,20).

The three nations InTp 'Tp "1'7 Chazal (see Rashi) tell us that these
three nations refer to DITX AXIN |INY  which is gematriah 21DN Hashem
took us out from the Furnace referring to Mitzrayim. If we add a letter vov
to the three nITRI AXIN MY we will arrive at Aya which means to burn.
This suggests that to merit even the three added nations Yisrael must
undergo a1d. This is hinted to in the gematriah of Nnlw1'X the inheritance
of all ten nations. For it equals T 'Tap ' (including the three
names).

The closest thing that comes near to the 11> of Mitzrayim are the ovens
of the death camps. After the sadistic tortures of the savage Nazis,
millions of Yidden ended up in a 113 of fire. If any comfort can be found in
the Holocaust it is the fact that the suffering until reaching the gas
chambers and yet even further the cremation of those bodies who died
for Kiddush Hashem, were counted towards the chesbon of the last debt
of 120 years of Bris Bein Habasarim. It is not a coincidence that Am Yisrael
received Eretz Yisrael very soon afterwards. May we be zoche to see the
coming of Moshiach quickly in our days 1".
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[127nN' D'YYI 210

Rebbe Nata from Shinova would interpret the Ma Nistana why is this night
different from all other nights meaning why is this galus which is so long,
different from all other exiles? The answer which was told to him by
Ailiyahu Hanavi was Kulanu Mesubin. We can interpret his answer as
follows. The passuk Tehillim 12,9 says [I27nN' 0'vwN 2'20 the wicked go
on the periphery DT 127 N2IT DD Chazal interpret these words
concerning tefillah that davening is so lofty yet many people degrade and
make nothing of it. The gemarah in Berachos 6b specifically darshans this
passuk about davening outside in the back of the shul and it is deemed as
if he goes 2120 the shul. He is called a ywA. Firstly he separates himself
from the tzibbur. Secondly, what kind of davening can he have?

However, we can learn in this gemarah a deeper meaning as well. The
spirit of this Chazal doesn't mean only that you are physically out of shul.
You can be in shul and even answer |nX occasionally but you are really a
1210 you conduct yourself as if you are not in shul but rather at a Kiddush
which you will attend later anyway. If you would observe yourself from
afar you will see an individual who walks around looking for others to
shmuz with. There is definitely a void of understanding of tefillah for the
individual who is a 2110 in the shul. The Nachash was cursed that he
cannot daven to Hashem even if he wants to because his food 7oxn 19y
is always in front of him. It is the greatest fortune and beracha to daven
to the sustainer of the universe three times a day because the bottom line
is that you need Him more than He needs you.

We know what Gedolim said about the pogroms of the years vn nn for
which the Tosfos Yom Tov instituted a tefillah of beracho for those
individuals who refrain from talking in shul. It is a big yetzer harah
especially on Shabbos to catch up with the current events when one
meets his friend he hasn't seen a whole week. But such a conduct places
you 210 outside of the Shul, and at that moment you become a ywn
1"n.
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Why is this galus longer than all the other galuyos? The answer of Aliyahu
Hanavi is that 271> most of us |*alon are in the 2110 category when it
comes to tefillah. The passuk (Bereishis 10 25) tells us that Aiver had two
sons 279 and |uj'. The name of 179 was given to him because 1'm'a '
YIXN Na'791 the population of the earth was divided and dispersed after
Hashem mixed up all the languages. Everyone went 2'20. The gematriah
of "alon equals na'191. The second son was named |Uj?* which is the
gematriah of one more over N1791. Rashi writes on |0j?' that he was an
1My humble. He produced 13 mispachos because of his humility. The
Radak writes that he was called |uj* because life span was shortened
because of the Dor Haflagah.

The fact that |0j7' is one more above N1791 conveys that the superior and
righteous path is his madraiga. Man is a medabair. The purpose of the
medabeir is to learn Torah and to daven to Hashem. The Dor Haflagah did
not feel a need for this as their goal was to become totally independent
of Hashem. Hashem stopped their attempt by creating 70 languages. Rav
Hutner ztl described this as tearing the tzuras Haadam the Medabair into
seventy fragments. To live without tefillah is tantamount to be
disconnected from the source of life Hashem n"nn 1PN Y 2. The
Medabair's dimensions become dwarfed and separated from himself.
Chazal say I'mnwi I'n' "> NN IN79N2 "IXNN 72, Anyone who davens a
lengthy tefilla merits longer life. |0j?' was named after the shortening of
life in his generation a product of the Medabair not davening to Hashem.
On this generation it could be said .jI107nn' D'yw 2120. That is why that
Hashem divided the languages into 70 parts which is gematriah 2a10.

But |uj?* who was humble realized that one must daven to Hashem
because everything in the universe is dependent upon Him n'nn nnNKI
D7D NNX. Yaktan takes his davening seriously not only for himself but as
Rashi says for his mishpacha. If you want your son to daven with meaning
and devotion then you have to set the example. Trying to give mussar with
the added clause Do as | say not as | do is castrating your fatherhood from
yourself. You will be looked upon as a hypocrite not to be listened to, not
only for davening but with everything religious that might still be sacred
to you. If you cannot control your mouth during davening and be the
appreciative and thankful Medabair you are supposed to be, then your
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child will be in the driver's seat for all your requests of having a
relationship with Hashem. Better not bring him to shul at all until you are
ready to control yourself.

If one asks why is this galus so long, the answer of Aliyahu is |*a10n 11710
our davening is not in the Mikdash Me'at but rather in the shuk!



