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The Keli Yakar writes that most meforshim learn that there were fifteen
donations. There are fifteen parts to the Seder; a number which carries
considerable significance. There were fifteen steps in the Beis Hamikdash
where the Leviyim sang daily before Hashem. There are fifteen chapters
of Tehillim that begin with the words: “ni?unn 1'w". Every month, 15 days
are required until the moon grows full, into a full moon. There are 15
generations from 1121 nwn to nn%w 171 and the building of the nna
wTpnin. The number 15 will appear again in the Seder, in the 11"71 vI'A.

These Simanim of the Seder are to be viewed not merely as a variety of
rituals, but rather as guided steps that are built up, based upon each
other, each upon the previous. These steps are the rungs in a ladder that
are intended to move us toward a spiritual ascent as we follow the
Simanim throughout the Seder. The word D'In'0 is gematria 210 which
corresponds to the 210 years that the Yidden were in galus Mitzrayim and
their geulah from it.

The word DN also is gematriah D192 which means inner as we find
D971 1197, the 197 is the wTp and the 01197 refers to the inner sanctuary
the D'wTpn wTp. In the number 15 which corresponds to n™, the letter n
is the 19% and the letter ' is the D197 which parallels the passuk 'n na 12
DM71V 1Y, that with the letter n Hashem created ntn D71V and with the
letter ' He created Xan D071V. When we reach the final step at the end of
the night, Nirtzah which is n' the 15th, we are no longer called upon to
follow a ritual or take a particular action. The word Nirtzah, which is in the
passive form, suggests that we have attained a feeling of freedom,
holiness and a closeness to Hashem 1"niv j'un. It is as if we reached Olam
Habah where there are no more mitzvos or rituals to fulfill, only to bask
in the Shechinah's presence.

The 15 steps are meant to guide us so that we may grow spiritually from
the Seder experience. To say more succinctly, the Seder is our ascent to
build a Mishkan through 15 rungs on the ladder and bring the Shechinah
down into our midst.



In the Tolna Haggadah page 22 he writes | merited to hear from my
grandfather that he heard from his fathers that if one merits to say in the
Haggadah "D'2%nn %0 1710 n"apn on'2v n220w V" that at Yetzias
Mitzrayim Am Yisrael had a vision of Hashem, it conveys on Pesach every
Yid is possible to receive a revelation of the awesome Shechinah similar
to the Shechinah which was present during Yetzias Mitzrayim.

The Rebbe Ahron from Belz would say about the Seder "Tonight all the
gates are open. A shefa of kedusha flows down to Yisrael directly from
Hashem mxval 1mada without any in between". The Nesivos Shalom
writes in the name of Rebbe Levi Yitzchak from Berditchev that the Torah
compares Yetzias Mitzrayim to D@31 '912 2V DINN KWNI. An eagle when
it gets old removes its feathers and new ones grow. The eagle displays the
power of rejuvenation '2'vi "W wTNNN (Tehillim 103,5). So too, Am
Yisrael when they left Mitzrayim they were like new by letting go and
removing all the "pollution" that they acquired in the galus.

In the last Siman of the Seder, Nirtza, when we have already ascended the
fourteen rungs on the ladder of the Seder, we sing 2Npa IN!a N1 KIN TN
2NN N2 N2 7 n1a 7. We beseech Hashem to finally build the Beis
Hamikdash. We feel confident to ask such a request because after having
the appropriate avodah during the Seder we for sure achieved to bring
down the Shechina. Therefore we can now ask Hashem to build the
Midkash immediately and set finally a fixed place for the Shechina to
reside in.
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Another reason why there are 15 Simanim. The Zohar refers to matzah as
a n71 who is preserved and nnw watched for her husband n"apn. In
Nachlas Yaakov he writes that the gematriah of nixn with its inner letters
"M 1" "1y n"n add up to nwNI UK. In fact the Vilna Gaon counts vaw"
niDN1" that are recited before revealing and having a union with the n72
the "matzah". Therefore the Yerushalmi says that if one eats matzah Erev
Pesach it is tantamount to having relations with the kallah, because Sheva
Berachos were not yet said.



From all of the above we see that the night of the Seder is a like a marriage
between Yisrael and Hashem. We venture to say that the yichud between
the Chassan and Kallah takes place after the Sheva Brachos when we eat
the matzah. As we mentioned Hashem sends us an intimate part of
Himself a nefesh elyon in the form of a matzah. This is when we can be
deeply attached to our chassan.

That is why that there are 15 Simanim because this number corresponds
for a wiN and NWN as they share the same letters of aleph and shin. The
only difference is that the man has the letter yud and the woman has the
letter N and this is the reason why the first Siman w1 is symbolizes
Kiddushin.

In Shmos Rabba (23, 5) Chazal bring the passuk (12271 'm& 072 12290 NN
'%1an the word (1217 is from the word 0'21% which means bricks. Hashem
says to Yisrael | took you away from the mud and bricks in Mitzrayim and
made you my kallah. The Zohar continues, Hashem went and picked up
each Yid and kissed him and gave a beracha n%1 1M'wy | made you a
kallah.

The Darkei Noam explains (noa 1"own) The greatest memory in Klal
Yisrael is when Hashem made us a kallah. No other event in Jewish History
do we find that Hashem took each Yid, pick them up and kiss them. mat
7M1V1 TON 32 but IM2122 NanX the time you became a kallah to Me will
never be repeated. The creation of Yisrael leaving Mitzrayim was a time
of "17 n1w1" the sweetest binding together that can ever be.

Therefore the passuk says 7'"n 'N' 22 DNIXN YIND NKRY OI' NN 12T |JUNY
The passuk does not merely say Remember your exodus from Mitzrayim
all the days of your life, but rather remember "the day" of leaving
Mitzrayim. It's not just about the leaving alone that you must remember
but also what else happened during that same day. You became a kallah
and Hashem demonstrated to you a love and an embrace of cherishment
that will never happen again wnn mya Tn. This memory and image should
last 7''n m' 22 all the days of your life.

The night of the Seder is called bninw 7'7. Because what ever happened
that night in Mitzrayim also happens every Seder night when Hashem
picks us up and kisses us. More than we keep and preserve the Seder
Night, it is the Seder Night that keeps and preserves us through our



history of trials and tribulations, pogroms and persecutions, inquisitions
and holocausts.

Blood Libels against Am Yisrael was a prosecution against the Yom Tov of
Pesach not any other Yom Tov. There is a reason for that. Pesach is the
Yom tov in which we first became a nation. Pesach is the moment in
History when Hashem made us his Kallah His soul our mate. If our enemies
can destroy the n'wi1 of Yisrael which starts at the Seder, they can
destroy everything else.

12'M1727 12'2V TNV TA22 TN X7 1271 12'MIAN? NTAVY N

The letters of the word X'ni refers to Pesach which is Seven days (letters
N1) during which we became Hashem's Kallah nwxi wix (letters nv)
preserved us through centuries of mud and bricks. Our enemies "Nw"
seek to destroy and annihilate from existence, the "1222 TNN" the mMya TN
of our creation, our marriage with Hashem. The goyim are obsessed with
a driven evil to ensure that there should no more Seder Night. Why?
11'MI727 they are eradicating it because it symbolizes the pinnacle of
expressed love from Hashem to us by becoming His n'72.

The minhag is to wear a kittel on the night of the Seder. Some learn
because it connects to Yom Kippur in many ways. According to the Chazal
we can add that we must remember our physical and spiritual state at the
time that Hashem plucked us out of Mitzrayim. 072112221 'MX. The avodas
perech of the mud and bricks broke our spirits and yet because of the
suffering that we experienced Hashem saw the purification of our nirnna
even though we could not see it in ourselves. Hashem took us from this
mud and D"1% bricks and made us his Queen. The Charoses which
symbolizes the mud and mortar, also corresponds to Hashem's "taking us"
for His n72.

Tonight we must try to bond with our Chasan Hashem and start being an
ITA22 1V in bringing His potential into the world.
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We will bring the opinion of the Ran Pesachim 28 in the Rif, and the
Seforno explained by the Sefer 10T ow. Yisrael prepared dough to bake in



the morning. However they were being chased out by the Mitzriyim and
there was no time to deal with the dough process to make bread. Had
they had time they would have made bread or allowed their dough to rise
and become chametz. Even though the first day of Pesach in Mitzrayim
was prohibited to eat chametz, the xxn'l nx1' 72 7w 110N did not apply.
Yet we see that the dough that they made in the morning of the 15t
remained in a state of non chametz which Yisrael did not want. This shows
that the geulah from Mitzrayim happened in [iI1an very quickly.

Another time where we see this middah of alacrity connected with that
dough is from the passuk 78 DINN N'ANI DM 1912 72U DINK RWNI Rashi
says there that the Yidden traveled miraculously from Ramses to Succos
which is a 120 mile journey in mere seconds. This simply means that
millions of people men, woman, children, with their animals and
possessions, were transported in a second to a destination 120 miles
away. The dough that they took out of Mitzrayim was baked in Succos as
we see from the passuk above that they travelled 120 miles from Ramses
Mitzrayim until Succos which is located outside Mitzrayim and the same
dough was still not yet chametz. This was an obvious miracle once again
to demonstrate that they left Mitzrayim with a speediness.

There is a third episode in the geulah of Mitzrayim where there was also
a miraculous exhibition of the supernatural. Rashi writes (Shmos 19,4) the
very day that Yisrael was to leave Mitzrayim all of them gathered together
from Goshen and met at Raamses which was a miracle of supernatural
speed (again with all their families and possessions).

So now we have three episodes of the geulah where we find a |ITan in the
geulah 1) all dwellers from Goshen supernaturally arrived together at
Ramses to leave Mitzrayim. 2) the Mitzriyim chased them out from
Mitzrayim and the proof was that there was no time to let their dough
rise enough to make bread. 3) with that same dough they miraculously
appeared at Succos and the dough still had not yet risen.

What was the purpose of all this miraculous rushing? The Seforno writes
because Hashem loved Yisrael so much He couldn't wait and hold back to
appear to them. Mitzrayim was full of avodah zarah and not the place to
reveal Himself. Succos however was outside of Mitzrayim's border and
Hashem appeared to them in the pillar of fire and a cloud to lead them in
their journey to Har Sinai. With these two Pillars Hashem appeared to



them in Succos. The Seforno explains why did Yisrael make in Succos only
matzos and not bread as they planned to do originally since there is no
issur of NXn' %21 NN 92? He answers that if you are standing in front of
the Melech who finally manifests Himself with the Amud Anan and Aish
it would be very inappropriate to occupy yourself with the process of
baking bread.

Now we can clearly understand the explanation of Rabban Gamliel in the
Haggadah that the reason we eat matzah at the night of the Seder

N"21pn 02710 1271770 DNV D223 TU YININNYT 12'MIANR 7Y 0pXA p'a0n X7w
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We eat matzah to commemorate the [ITan that Hashem demonstrated in
our geulah from Mitzrayim conveying His yearning love pangs to reveal
Himself to us. This includes the miracle of travelling 120 miles in a second
which is proven by the dough not rising all that travelling distance. As
Rabban Gamliel says D'a%7nn 171 170 DNV N220w TV until Hashem
revealed himself to us through the two Amudim in Succos. That is
considered "D7NXa1" He brought them the geulah as they were now
completely out of Mitzrayim's borders, plus they had the revelation of
Hashem. Nniyaan 2V yapn DNnn 2V 2710 X2 0T NN TIT 21

Matzah represents the hurriedness of the geulah because of Hashem's
love for Bnei Yisrael. This hurriedness happened in three episodes.
Therefore it is symbolized by three matzos for the matzah is the symbol
of quickness with no time to bake the dough properly. The opinion of two
matzos is because the matzah dough was the proof of Hashem's swiftness
to redeem Yisrael, manifested by the Mitzriyim chasing Yisrael out leaving
a dough that did not rise Dpx2 p'aon K7, and the Dwi 1911 2V where
after a 120 mile journey the matzah dough still did not become chametz.
However the first |iITan of travelling from Goshen to Ramses in a second,
we do not find any mention of the matza dough in the pessukim or Chazal
that associates it with matzah. Therefore it is not demonstrated with the
other two matzos where the proof of [|ITan came from the dough itself
that did not turn into a chametz dough.
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One of the most challenging mitzvos at the night of the Seder is DT~ 2''n
DIXAN NX' NIN 17'N] 1NXVU NN NIRTYZ . (Pesachim 116b) Each individual is
obligated to feel the experience as if he went out of Mitzrayim this night,
now. It all has to do with a mind set and the middah of Bitachon. Rav
Yerucham ztl the Mashgiach from the Mir Yeshivah explained (Daas
Chachmah Umussar 7Tiny ,2 p7n). Hashem's hanhagah with Yisrael is that
first we must have emunah and bitachon as if it already happened, and
only then Hashem will actually make it happen. Yisrael had to first act as
if they are already |"In 12 as the Torah describes. They took the avodah
zarah of Mitzrayim shechted and barbecued it without any fear of
repercussions from the Mitzriyim as if they were already free men. They
were to eat it D172 D271 D2'2212 D2*2V1 DNIAN D2'NNN their loins tied,
shoes on their feet and their staffs in their hands. This was not a dress
rehearsal for a coming trip. They were in jail and they trusted in Hashem
and his promise and viewed their situation as a done deal and they are
already on the way (Seforno).

There is a story about two Chassidim who were childless and they went
together to their Rebbe to receive a beracha for a child. The Rebbe gave
both of them the beracha they sought. Nine months later one of them
had a child and the other one not. As time passed, the childless Chossid
went to the Rebbe and asked him why did his chaver's beracha become
fulfilled and his not. Did the Rebbe give a better beracha to him? The
Rebbe answered | would not do such a thing. But | will tell you that when
your friend came home from visiting me he went out and bought a crib.

We say in davening D"N 'pIN DTN?NI 2 INLAY 1'NIANR 11AVA. Only because
Yisrael believed and trusted in Hashem and said nwul before unven
Hashem gave to Am Yisrael the Torah. When Yidden in Mitzrayim heard
from Moshe Rabbeinu on Rosh Chodesh Nissan of making the Pesach
Seder, and all the details of the Korban Pesach, the passuk says on them
WY 1271 (Shmos 12,28) and Rashi writes

IWY 17'8] 21NN DNV N72un DNV 1722pY 1Y

This is the power of |Inba in Hashem. The Yidden in Mitzrayim felt as if it
was already done. This was a demonstration of a 77T NX'9p in time going
forwards into the future ten days as if they did it now. Since Yisrael
possessed this power of Bitachon, Hashem also gave them a 070 nx'ap
and brought them from Raamses to Succos, a 120 mile journey, in the



time that it takes a blink of the eye (Shmos Rashi 12,37). This |nt nx@ap
which came from Bitachon also could be the reason why Yisrael only
fulfilled 210 years of bondage "12'v to Mitzrayim out of the 430 years from
the time of the decree at Bris Bein Habasarim. The passuk says (Shmos
12,40)

NI NINN VIINI NIV D'WHYY DNIXAL AW IWIN 28w D awinl

The Rashbam interprets the passuk from two different time lines as the
word naw is repeated twice. The four hundred years were counted from
Yitzchak's birth. The thirty years are added if one counts from the Bris Bein
Habasarim a"k. Nevertheless the meforshim find this passuk difficult to
understand since the time line of servitude to Mitzrayim in the Bris Bein
Habasarim was at least that 400 of the 430 years an era of DNIX 11l
affliction and bondage which it wasn't?

We suggest that the answer to this is in the passuk oonun 1wo'l. The
gematriah of oonwn is gematriah 430 which was the city of slave labor for
Yidden for 210 years. But as we said above, from Ramses Am Yisrael had
a TN NX'9p in space and time and what was considered a natural long
time and a very challenging and treacherous hike to Succos, it became
miraculously shortened for them. Likewise the 430 years from the decree
of Bris Bain Habasarim, which 400 of them was "12'u, was achieved in 210
years. This is what is hinted in this passuk according to Rashi's
explanation. They travelled miraculously to n20 which is the plural of
N210. Two times N210 is 182 and including the 8 letters we arrive at 190
the missing 190 years missing from the 210.

If Yetzias Mitzrayim meant that millions of people can skip forward in time
and place, surely one can go back in time with memory. Yetzias Mitzrayim
is embedded into everyone's memory of his soul because the sefarim tell
us all souls were there in Mitzrayim and Kabbalas Hatorah. Tonight there
is a special siyata dishmaya to experience nin'n in all its forms. This night
we too can skip over boundaries and limitations just as Hashem helped
Yidden to achieve during their Yetzias Mitzrayim.

T'an
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One of the major highlights of the Chinuch Mesorah of Klal Yisrael takes
place at the Seder. The focus is on the children as the passuk says |vn?
7732 a1 722 282 190N, This night of the Seder there is a mitzvah on the
father to teach his son the details of Am Yisrael's galus in Mitzrayim and
the geulah from it. N2aIwN NT NN DX DR 1907 N2NN 221

The Baal Haggadah made it easier for us to facilitate the fulfillment of this
mitzvah by authoring the basic Haggadah which has become part and
parcel of everyone's Seder Night. He gave us Simanim that announces
each part of the Seder which is about to take place. There are different
opinions as to how many Simanim there are. Most meforshim count 15.
The Maharal for instance counts 14 leaving out the last one nx11 which is
the state that one has to attain at the end of the Haggadah but it is not
part of the process.

One might ask in how many of the Simanim must a father strive to involve
his son in. Of course it depends upon the age, maturity, patience, how
much rest he had before the Seder, how exciting the parent makes the
Seder etc. | want to bring a remez in the opinion of the Maharal of 14
Simanim that a father should strive to involve his children in every Siman
up until nx12. The allusion to this is in the gematriah of the acronym of
the 14 Simanim. naxvwannnInip which adds up to the same total of
the passuk .N2 "IN NIN NI 2R T2'0 NN AR 28 2w (7,17 n'wR1]) That
Reuven returned to his brothers after not finding Yosef in the pit and
exclaimed and said the boy is not here where can | go to escape my
father's anguish. My father n"v would interpret this homiletically: when
our children go astray from the mesorah we lament How can | go to my
father in heaven when my son is not with me. From here we see that we
should not settle for a partial Seder with our children if we could really do
and stretch ourselves even more. It needs planning and one must know
his child and how to make it geshmak.

The Baal Haggadah sees Four Sons each with his own character sitting at
the Seder. The Four cups of wine parallel the Four terms of geulah and
also the Four Sons. The Meshech Chachmah writes (XN1p'1) that the Navi
Hosheia says

DIMIAN M'NT NN'WNID NINNA N1ID1D 78 NN 12T DY)
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Grapes are not to be placed on the Mizbaiach for honey which is sweet is
prohibited which includes many fruits. However, the "children" of the
grapes which is the wine that comes out from them is a mitzvah to bring
on the Mizbaiach together with the korbonos in the form of wine
libations. In this respect the children are greater than the parents
(grapes). The nann fig is not fit for the Mizbaiach however it is brought as
part of the mitzvah of Bikkurim. But in this instance the "children" the
honey that comes out from the figs are not even able to be part of the
Bikkurim. Here we find that the "fathers" the figs are greater than the
"children". Hashem is saying when | took Yisrael as my nation | was hoping
that | am taking D'aav grapes. Even if the parents do not succeed in their
growth in Torah and Yiddishkeit at least their children will be better than
them and closer to Me. Unfortunately the parents were rather like Daxn
figs which can be brought as Bikkurim but not their honey "children".
Their children were far away from Me and from their parents and did not
follow in their footsteps and their Mesorah.

The Shemen Rosh writes that as we sit at the Seder Table and relate to
our children Yetzias Mitzrayim we are inspired to transmit the mesorah of
Am Yisrael in the best way possible wishing that our children should grow
up to be like wine which is a mitzvah to pour on the Mizbaiach with the
korbonos. We are shooting for the stars to bring out in our children the
best of their potential to become the greatest Torah Yid that he can
become. When we drink the Four cups of wine we must remember that
they represent four different children whose separate beracha is recited
by separate parts of the Haggadah. Yet we desire that all of them should
be better than you and not have your shortcomings.

Yehudah said the same message as Reuven when due to circumstance he
would not be able to fulfill his promise to his father to bring back
Binyamin. MmN 11N Wanl AR 78 nPUN 'R 1. it's a tremendous
responsibility that our children should be products of grapes not figs. If
you are an individual who is a wine connoisseur and all the time you seek
out the deluxe wines that are on the higher end, just make sure that the
chinuch for the children of the grapes also get a deluxe chinuch which
starts from you.

The mitzvah of Sippur Yetzias Mitzrayim to one's children is located at the
beginning of parshas Bo. At the start of Parshas Bo we have the makka of
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Arbeh Locusts. What is the connection between the two? Unique to this
makka is that Hashem did not communicate with Moshe what makke he
was supposed to smite Mitzrayim with. It was left to Moshe to figure out
what is the ratzon of Hashem. niann 22n nxth nann nanwa nn?

Bais Yaakov Ishbitz answers with a passuk in (Mishlei 30,27) n2x? 'R 70
1712 yxIN &X'l when the locusts move from place to place there is no leader
like other species but yet there is an achdus between them and they are
a tight group nevertheless. It was left up to Moshe to decide. Moshe
although an individual, was equal to all of Yisrael. He embodied them all.
Therefore a plague that would be many but still in achdus like Moshe can
only be locusts who shares this characteristic.

The Rosh answers that Moshe made a gezairah shava from the lashon of
the word 190 that was mentioned here 7117 190N, and in Yoel 1,3 where
they also had a plague of locusts and it states there also 1N90 D1117 NV
DN"2% Dnnal.

Rav Shimshon Ostropoli says Hashem told Moshe nu1a 7x8 X2 place the
letters of X1 in the word nu1a making it ¥anv19, then change the
letters va with the interchangeable letters of ax and you get the word
N1IN. This is hinted in the words of the passuk 127p2 N8 MINIK M'w |un?
in order to place these letters in him (the name nv19). That is how Moshe
Rabbeinu knew that Hashem wanted him to smite with the makah of
Arbeh. Three different answers are brought to explain how Moshe knew
to bring upon Mitzrayim this particular plague without being told so. The
answer of Rav Shimshon Ostropoli represents the nan for one must be a
DN to answer so. The answer of the Rosh corresponds to the Dn the
simple son. He learns and remembers. He see the 1190 in parshas Bo and
sees the same lashon in lyuv with the same plague. Simple logic to
connect both 1190. The Bais Yaakov pshat describes the Rasha son, just
like the locusts have no melech over them he doesn't have a melech or
authority over himself either. He is running after physical pleasures and
therefore always saying 127X | want more because he can never be
satiated.

Three different sons with three different type of answers. It is from this
Makkah that we learn the mitzvah of nnxn nx'x' 1190 to your children
and grandchildren. It has to be delivered to each child according to his
level of understanding, age, nature, and middos. 1217 '9% 1v1% J1aN. Even
the Rasha one must address since he nevertheless came to the Seder.
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Something penimiyus is driving him. One must try to tap into that if
possible.

According to Targum Yonasan, Hashem the night of the Seder
miraculously brought Yisrael to the location of the Beis Hamikdash and
returned them back to Mitzrayim. What purpose did this miracle serve in
relationship to Yetzias Mitzrayim.

We can answer this with the insight of the Leshem who explains what
really happened the night of Makas Bechoros. Since the Yidden in galus
Mitzrayiim did not yet have the Torah and Mitzvos, eternal geula could
not happen. Hashem had to devise an alternate route in order to free
them from galus. Hashem had to turn the clock back and bring the
creation back to its very beginnings of the Three great lights. The first light
was Hashem's chesed to be a 2'bn a benefactor 12102 wTNNn and D271V
N1 Ton. The second light is MwiITp 1IN which corresponds to the Tian 1IN
that the entire universe will be filled with kedushas Hashem, the yichud
of His name which is creation's purpose. The third light is human bechirah
through which the first two lights will be revealed. For this bechira to
happen Hashem created evil in the world thereby allowing for reward and
punishment.

At Yetzias Mitzrayim Hashem revealed these three lights as they were at
the beginning of creation. Hashem at this time brought about his chesed
by making for Yisrael the miracles and wonders that happened in
Mitzrayim. He brought about His kedusha as the passuk says 717a X102l
NAIW 1792017, and T2 |2 7XPTN AR N2W NN 0N 2V nnaw nnk. Also in the
Haggadah we say n"2pn D'2%7nn 1271 7170 DNV 0220w TU. As far as the
third light, Hashem then gave an extra boost of power to evil to allow for
bechirah in the world so it wouldn't become nullified with the newness of
the first two lights and this would allow in bechiras Yisrael themselves the
ability to bring the geulah.

Mitzrayim was the center of all the Kelipos in the capacity of 1n2. Hashem
himself alone without a malach brought about Makas Bechoros in order
to destroy that kelipah of Mitzrayim and to demonstrate to Yisrael their
direct relationship with Hashem. But by revealing His light during Makas
Bechoros, the evil in the world was in jeopardy of being exterminated
completely and bechira with the yetzer harah would also vanish with it.
That is the reason why Mitzrayim and the leftover kelipah chased Am
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Yisrael from Mitzrayim for the Ohr Haganuz which was revealed through
them would annihilate all the kelipos in the world which Kelipas Mitzrayim
was their source. They had to leave in a hurry in order that there should
remain some level of tumah and kelipah in order to keep evil in existence.
This is what the Mitzriyim meant when they said b'nn 11712 we are all
about to perish.

However this light could not be sustained for that would be the end of
bechira. So after the first night of Pesach it disappeared. But the first night
and day of Pesach Yisrael had no yetzer hara just like it will be after
Moshiach comes. After the first day of Pesach their bechira returned, for
the lights of the Ohr Haganuz was removed from Yisrael. Had they
brought those lights by their own avodah in Torah and mitzvos which they
did not have yet, these lights would have stayed forever and it would have
been the final geulah like at the time of Moshiach where there will be no
further yetzer harah and bechira. From now on it is upon Yisrael through
their bechira to bring back this light and revelation of Hashem's
Shechinah. Every year at the night of the Seder these original Lights
reappear and influence Yidden in a grand way.

The Leshem basically disagrees with the opinion that if Yisrael did not
hurry out of Mitzrayim they would have sunk into the 50" level. A Year
had already passed where there was no slavery. Hashem began showing
His chesed with miracles an entire year before. The night of the Seder
Hashem revealed His Shechina to Am Yisrael. The rush to leave Mitzrayim
was because the bechirah all the kelipos of Mitzrayim would have been
exterminated and the bechira of Man would have come to a halt. Since
Yisrael did not bring about the lights of Hashem through their actions,
bechirah had to remain in the world the second day after Pesach and
onwards.

With this we can understand what the Vilna Gaon said that the mitzvah of
Pidyon Habein is hinted in the first word of the Torah n'wx11 which is the
acronym 79N DI' O'WY® NN [IWXKY 2. According to the Leshem's
interpretation the source of Pidyon Habain in the word n'wx11 is not
merely because 121 and nN'wN12 represent the first. It is because at
Makas Bechoros Hashem restarted the world again from the very
beginning with the original process of creation. This is what happened at
Makas Bechoros and the revelation of Hashem's Shechina in Mitzrayim
where the mitzvah of Pidyon Habein finds its source
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Now we can understand why the night of Pesach the Yidden found
themselves at the makom hamikdash. Hashem was giving them a crash
course on the geulah from Mitzrayim. The Tachlis of the world is for man
to utilize his bechirah conquer the evil and bring about Hashem's kedusha
and light to fill the entire world. The Yidden when they experience this
light should not think that the final geula has come. You will be on that
madraiga without a yetzer harah only for one day. However your bechirah
will be returned to you since the light of Hashem was not your doing but
Hashem's.

The beis hamikdash is called n1'nan N2 because it returns the bechira
that one lost when he repeats an aveirah a few times, as it becomes
second nature. By going to the Beis Hamikdash and bringing korbonos
with teshuvah one can return to the point of bechira that he had before
he sinned. In short, the Beis Hamikdash symbolized the mission of man
which is to be in the maximize bechira mode constantly always raising the
bar to higher levels. That is why Hashem resides in the Beis Hamikdash
because this is the tachlis until one brings Moshaich.

The Haggadah relates all these Tanaim were staying up all night talking
about Yetzias Mitzrayim. Their talmidim came in and said 7w w"p ntunan
nnnw. The meforshim ask that the word nnw is superfluous. We can
say that since the night of the Seder in Mitzrayim Hashem brought the
world back to the beginning of the creation in three aspects, the ohr of
chesed Hashem niar Ton 071y, the kedusha of Hashem which the Ohr
Haganuz and revelation of Shechina, and the vl was strengthened in
order to keep bechirah intact. Therefore one must speak this out at the
Seder for without each middah and addition by bringing the world to a
new beginning, the geulah couldn't have come and the world would have
stopped existing.

All three nivawn are hinted in the word nnw. The letter w stands for
MY, the letter n stands for Ton and the letter 1 stands for va the
creation of evil. The parsha of remembering Yetzias Mitzrayim in this
manner is a preparation to the ynw which is the acronym of nian 71v
D'nw. This is hinted in the last letter two letters of nnw which add up to
vnw 410. Hashem took us out from being slaves in order to accept His
malchus upon ourselves. Part of the malchus shamayim is that Hashem
created the world from nothing. At Yetzias Mitzrayim we experienced
these three purposes of creation as if they were experiencing it from the
very beginning of creation. The talmidim were telling the Rabbeyim that
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you already fulfilled all three aspects of sippur Yetzias Mitzrayim hinted in
the word 1nw, so now you are prepared to say the vnw of nnnw.

AN TAN 'NIN

NYVUNJ] N1wni nliv navnn

Rashi interprets this to mean that Lavan who is called Arami (wanted to)
to destroy my father, Yaakov. Even though this desire never came to
fruition Hashem considered as if it was executed since by goyim an evil
though alone is deemed like a deed. What does this topic have to do with
Yetzias Mitzrayim and the Seder night?

One comes to the Seder with high expectations and excitement. He
already prepared some of the Torahs and stories that he will share with
the rest of the mishpacha. However sometimes it does not actualize as
good and as meaningful as he hoped for. For instance his cup of wine
tipped over and spilled out on the new white tablecloth, the baby was
crying, his younger brother was having a tantrum, and he only found two
matzos shelaimos from one entire package, and someone forgot to place
a cover on the newly grated chrain. With all this going on, one can become
discouraged and fall into despair that this Seder is fastly going
southwards. All that was happening tonight was nothing else but "out" of
Seder.

One must then know that nwuna nawni naiv nawnn that if one has a
good intention to do a mitzvah and it did not work out, Hashem
nevertheless deems it a mitzvah. Unlike the goy whose bad thoughts
count against him even though his intentions were not executed, this is
in contrast to the Yid who's bad intentions alone don't count against him
but his good ones do even though they did not come to fruition.

We can say that the reason we bring the passuk 'ax Tax MmN is to tell us
this foundation. By a goy his evil intentions count even without fruition of
the action. You who come to the Seder with high expectations of kedusha
and geshmak which did come to fruition as you would have wanted, also
count as a merit.

There are many stories of tzadikkim who at the night of the Seder would
visit simple Yidden to see how they make their seder with simple holiness.
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There is a story told of the Divrei Chaim of Sanz with his shamashim who
came across a simple Yid who did not have yet any children. They saw that
after saying the berachah of 2xwr 9N in the Haggadah he mistakenly
started to daven Shemoneh Esrai as we do during Shacharis tefillah. The
shamashim began to chukle. The Rebbe said to them that with this
davening the Yid accomplished the merit to have a child born to him by
next year.

The Spinka Rebbe would say every Seder the story of a simple Yid who's
Haggadah was printed with a mistake in the instuctions to cover the
matzah o19n nx N lift the foot instead of lift the 0i1an. This simple Yid
picked up his foot and said 13'nIax? nTAYw X'Nl. Every year the Spinka
Rebbe would relate Kabbalistic teachings based on the mistake of this Yid.

If one's intentions are pure even if it comes out wrong, Hashem counts
the mistakes with love. As the Chazal say nanx "V 172271 even your 1277
the skipping of words are upon me with love.

After these two stories we can add another pshat to 'ax Tax mIN.
According to the Chizkuniand |bn Ezra learn that the word N is referring
to Yaakov Avinu who when in Aram was TaN which means poor without
money. A hint to this interpretation is in the gematria TAR MIX with its
seven letters equals the same as 12'axX 2pv'. What does this fact have to
do with the Seder Night? The Chazal say that there are two types of
poverty one physical and one intellectual nuTa 87X "2V |'N. if one is an DV
YIXN not learned he is poor in Torah. One would think if he is a simple Yid
what kind of Seder can he have? If one has the sincere intentions to praise
sing and thank Hashem, then with his simplicity he can make an
outstanding Seder. After all, the matzah which is called "1V DN% poor
man's bread is the central food and focus from the Torah this night. Chazal
say 11V DNY7 the matzah is the bread Nni7xw N2 1'%V DIIVWY it gives many
answers to our questions at this Seder. Even an nuTa 2V can play a major
role in the Seder and give NN nna to the Ribbono Shel Olam.

12'AN DNIAN \ 7172 w1212 INY! 12 "INNI

In Shmos 11,2 the passuk says
ANT 221 902 '22 NNV NIND NWNRIEINUI NIND WIN [78W' DUN TR N1 12T

Rashi wrote that the word 82 means please. Hashem is requesting to
please warn them that the tzadik Avraham should not come and claim to
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me that from the Bris Bein Habasarim | fulfilled only a partial of it, the
segment of being enslaved, but not the part of leaving with a great wealth.

Many commentators ask why Hashem had to come on to the reason that
Avraham will become upset if Am Yisrael will leave Mitzrayim without a
great wealth. What about Hashem Himself who promised it to Avraham
why wouldn't this be enough of a reason that Moshe should ask Bnei
Yisrael to collect for themselves the riches of the Egyptians? How good
would Hashem look if He didn't keep His word even without Avraham in
the persuasion?

In parshas Nk the passuk describes a mitzvah that a master over an Eved
Ivri must fulfill at the time of his departure from servitude (Devarim 16
14-15) give him many severance gifts from you flock, your threshing floor
and your wine, from whatever Hashem blessed you with.

TAVU 12 NITH 7 NN PR N 1272 WK 12771 120201 JARXN 17 P1vn pavn
'P7N "N TaN DNXN YINA NN

. Rashi comments
17 NIWI PIUN NNN QX O'N NTALDNXA DTN 17 MY Npavnl

When Am Yisrael left Mitzrayim Hashem gave us severance gifts not once
but twice, the spoils of Mitzrayim and the spoils left at Yam Suf after the
Mitzryiim drowned. You too should follow suit and give twice.

We see from this that Yisrael when they left Mitzrayim had a status of an
Eved Ivriwho when he leaves his master he is required to give him npaun.
This was the fulfillment of the promise 21Ta wi212 INX! |2 1NN

In the sefer 7N 1NN 121 IN271wWnN he brings an answer from his Rebbi Rav
Nachum Perchovitz ztl to the question why Hashem asked Moshe to plead
with Yisrael to ensure their taking the wealth of Mitzrayim, vessels of
silver and gold etc. in order that Avraham will have no claims against
Hashem.

In Avos D'Reb Nosson chapter 7 it says

"MW NN D'NIINT NI DN AIRY Q'R N DNNAR 72 0'NIIR ND12N N21M
WINY 212K7 D220 1'N K7W NN 12'ar 0N? NIk AN DNNAN 17K 721987 D9
[" PN M NINY? 220 'Y NIN WA IN71ARN 1WA 21087 790 'R

That the Hachnasas Orchim of Avraham was greater than lyuv's. lyuv
would give to his guests whatever they were accustomed to eat and drink.
In contrast was Avraham Avinu where he would give his guests foods and
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drinks that they never experienced in order to heighten and enhance their
pleasure. This was the nature of Avraham's chesed par excellence.

To continue with this thought in describing Avraham's divine middas
hachesed, Chazal say that in the merit of Avraham's super gemilas
chassadim in Hachnasas Orchim, Klal Yisrael received the manna from
shamayim (Shmos Rabba 25,5)

N1IN "2 NAN 2 0w N2 g owa niw " an?n nTn R
NIQTA WIPNA NAN71 WI282 T [2'A1 jAn D2 T NIvon 1"n% 1N
'NIW 11227 V12 n"apn 2 DRI "Wl wI? (NP NTWRI1) DNNAN INRY

:DMWN [N DN? D27 1'bNN 1IN

What is the midah keneged midda? Chazal say that the manna had
unlimited flavors and tastes. Whatever one's heart and taste buds
desired, that is how the manna tasted. The meforshim ask what type of
chesed could Yisrael fulfill in the desert when they were under the Clouds
of Glory which took care of all their needs. One of the answers given is
that the simple person who always ate simple food was told to think about
foods and drinks that were not in their life's experiences in order that they
should have more pleasure when they eat. This paralleled Avraham's
chesed as he offered delicacies to guests who never ate or drank the like.
This was the midah keneged midah.

The word pavn to load up with gifts is from the lashon pav a giant. A giant
requires much more "everything" than a regular person. He eats more, he
sees further' his strength is beyond etc. In our eyes there seems to be no
limits to his needs. The Baal Haturim (Devarim 15,8) in the mitzvah of
NPIVN writes 1IV'W N7 |'X there is no measurement. The Torah by using
this lashon of npavn for severance presents, is conveying that one must
treat his Eved Ivri when he leaves as a giant 11u'w 72,

It takes a giant to recognize another giant. The passuk gives the title of
73V to Avraham Avinu 0'pva 21man DTNN (Yehoshua 14,15 Rashi.

Peri Tzaddik Kedushas Shabbos 3

N2l [IUNRIN DTN 21TA AW DRIV 21TaN DTRN K1Y NINY KX
PN ' 707 DRW N2NN 8122 X7 2 2V1.12pN07 IMNR KW 2T NnRY
721 .0%21V2 DTNN NINMAY WY RINYI 21ITAN DTR K173 RN DT 12
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[NAND 921 [N [IWRIN DTN DNNANA NIMIN OR1ANA 2V NNKR
LRIT M NIt XNINRTD

Chazal say that when Moshe ascended Har Sinai to receive the Torah the
malachim put up a big fuss saying 12'2'2 nWK TI17'2 nn and Hashem made
Moshe's face like the features of Avraham Avinu and said to the malachim
weren't you guests by this person who fed you? With this remark they
acquiesced that the Torah can be given to mortal man. What exactly
changed their minds just because they ate by Avraham?

Staying true with Avraham's "Giant Outlook" on his guests we can explain
the above with the Tiferes Shlomo noa TN

127 222 71N N2MIX NA2RIZ72 VD20 NIANYN DIY 22 1P RN 1V Nan
7 210N KINW (ARI9T) XNIONT X22M NN NXNN 2 (2 ,29p 2) p'nim N
NIN 272 7"10 NIANYN N2 P'RY DA 12 (N2MN) XNIRANAT X72' XN wain
NNIINNNT X722 KINIR912 77217 ' K7W NIDAL 12212 721N DAL NANRA KN
DNIX NN DX D"V 121 A8 DNNAR 28N DIAN7AN IND TWND |2 2 Nl .21
NIANYNN DN 02280 DN? NNY 212! ' X7 Nan 21087 DN9% NNY NalH'02In
D''N 1IN AN2W 1N21) 2"V DN D'WITH 0712 DN 12 T [IpNN 0N7 X712 %"n
DNIAN D' YUT AWK (2,N2 NAY) (DAX7N DNw AN X1 Iw7 292 20 'n
DN9% N1 DIV |27 .92 DNINAY D22RAN AN "9 *2'wan AN AN 121X
N211) INTI.I78N D'228NN 2w N2ANYNN 22 111212100 "N 1 DN9Y [Na 21087
D'228AN 72 [P RN D NP MUNE TDAR [P'NT KPR NP (2,19 RUNn
70172 2 Npt (TN NYRIA) INTE.DN1AaYT N3 TR TA2 210N "'"NA 1 DINRWNY?
72 72% 2101 0 "AE%MIN nIanYN DIv 22 ' pa[an ! aman 137 19'o vl
I'N TN 2 172N'1 YUn NNN DAYV TR RN (NN 0w) 101,922 1 nianun oY
DI7 XN 22N .VITN D'NN YV RINE 22X NYUTA YY [P DI'NN YU NNN DRYW)
DY) NI |27 DN197 N2 DIV 0'2I8AN N2 %22 NI2UN% 2" 2IM N '"n Xow
110N '"NAN DAXVY DNIMY? NINAN P21 1NATA 21287 172! N7 12281 nax nixnt (A,

ININIY 10D 127

They ate Avraham's food which was spiritual food in a physical form.
Avraham realizing that they were malachim purified the food from the
effect of the Aitz Hadaas bringing it back before the chait of Adam. This
was food that no malach ever tasted until this very moment. It showed
the madraiga of Avraham that his chesed was beyond nature above the
physical, basically unlimited beyond three dimensions. A malach can
never achieve such a feat only a descendant of Avaham Avinu to rectify
the Aitz Hadaas and transform it into Aitz Hachayim the Torah. Therefore
the Torah is only possible to be given to Am Yisrael. This is the avodah of



21

Avraham who was an Vv even greater than Adam Harishon in Gan Eden
with the malachim barbecuing for him meat. In Gan Eden the meat and
wine were created pure with no mixture of rah. Avraham out of Gan Eden
created that same reality with his avoda. Even with malachim Avraham
fed them food they never experienced and they ate it.

Hashem in the Bris Bein Habasarim only promised that Yisrael will leave
Mitzrayim with a general wealth unspecified. Being in slavery and
bondage for so many years, receiving a generic wealth of npvn would
have been more than enough to satisfy them and leave them thrilled. Only
because of Avraham's avodah of chesed who would give his guests foods
to eat and beverages to drink way beyond their limited experiences as if
they were giants, it was necessary to ask Yisrael to take from Mitzrayim
the highest quality of wealth that they possessed, the vessels made of
gold and silver, without which Avraham would have had a grievance
against Hashem. How can you give giants midget gifts? (see a different
opinion in the explanation of Ibn Ezra and Chizkuni Shmos 35,27).

Avraham who contained within himself all the neshamos of Am Yisrael
looked at all its members as D'V individuals as potential giants in avodas
Hashem. Even as an embryo in its mother's womb he is able to see from
one end of the world to the other side.

nian 1wy

|"n N2aw

By each makka one spills out some of his wine. Wine can distort ones
vision of reality and it is dangerous. There is also a drunkenness that is not
physical but rather a perversion from the truth |'"m X71 n1aw (Yeshaya
51,21). The sefarim explain that the three levels of anx2 WY I¥T was to
show three clarifications in our Emunas Hashem: 'n 1ax, yaxn211pa'n'aN
and yIxn 222 12 |'8. That Hashem exists, there is Hashgachas Hashem,
and Hashem Is control of creation and can change nature to what He
desires. These are the three emunahs that one must be committed and
dedicated to. The Ten Makkos were administered to the Mitzriyim in
order that they should sober up and come to the recognition of this
reality. Every slight increase and deepening in emunah, removes another
part of nibw and drunkenness from one's head and way of thinking.
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The Degel Machanei Efrayim writes on the passuk 'n 'ax '2 bnxn 1T that
it also refers to the Mitzrayim within the Yid. The Apikorses outside of the
N27n YW NN T is a tsunami of Kefirah. The night of the Seder is a
refresher course in sobering up from all the accumulated distortions in
our middos that stem from the lack of sobriety from alien infiltration. This
is symbolized by removing wine from our cups with each mention of a
Makkah. By understanding the incredible Hashgacha of Hashem through
each Maakah, the Mitzri and galus that are within us is cleared away in
order for us to bring in the Torah Mitzvos Tefillah and Tikkun Haadam
which make us the true ambassadors of Hashem. This concept is
capsulized with the interpretation of the words nmxn nx'x' which literally
means the going out of Mitzrayim. It should have rather stated nn'xt
DMxNN 2R This comes to show that the flow of spiritual lights gifted
to us at the Seder is also for the purpose to sober up and remove as much
as we can, the Mitzri galus culture that lies within is.

0T NN

N'Yvn 0T NJNnN

MN'WUN DT NINA 1202 170 AR 1 IR NN IR AWK DATAL T D N2 NINY
[IM'PN NININT 170 NXA1 DM ARIND NNETAR N 78T XN T 28!
T 17 N 12 201K NXANTNNRNRN N 0N ANIY 2811 DT AR ORI N2INN
NNIY 2R NN DY N ANRIEIR NNWA 17 I0IREDT WYL NREDM bun
INW MU ININD DN NNIY NN DNTA 2RWM NpI7 nfwal 0T xXnniom

The Chiddushei Harim said that the Ten Maakos correspond to the Ten
Mamaros of Creation and to the Ten Dibros. What then is the relationship
between the Dibbur Tmnn X7 do not covet and the Makkah of DT1?

Rav Naftali Hertz Av Beis Din from Levov says an incredible novelty in this
maaka of blood. That the water of the Nile remained clear water. What
changed was whenever a Mitzri drew water it immediately turned into
blood. Why did Hashem do the Makkah this way? The Chazal tells us that
Yidden became rich from this Makkah by selling their water to the Mitzri
who paid for it. If we are going to say that the Nile turned into blood and
when the Yid would take water it miraculously turned back into water, if
so from this water it would be prohibited to make profit since the benefit
is being derived from a miracle. Secondly, why would the Torah write that
the fish died? If the Nile turned to real blood of course the fish died out
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of water. Because of these two questions we are forced to say that the
water stayed water and did not turn into blood in order the Yidden to
make profit from the plague. The fact that the fish died also in water was
another miracle to top it off.

Why does a person get jealous and envy the wealth and possesions of
someone else? It is because he lacks the emunah that Hashem is the sole
power that not only distributes life to each individual daily, but who also
decides how much money a person shall earn and how much possessions
he should own. If Hashem desires, he can immediately make one rich from
a bag of simple flour. He is in charge of all circumstances.

There was a poor woman despite her poverty, she tried to help those less
fortunate than her. Every day she baked four loaves of bread keeping one
for herself and family and distributed the other three to the poor. One
morning after distributing the three loaves, another poor person knocked
at her door. She compassionately gave him the remaining loaf and said to
herself she will bake another for her family. She took a bag of wheat
kernals to the mill next to the sea shore and milled itinto flour. She started
carrying the bag of flour over her shoulders when suddenly a gust of wind
came and thrust the bag into the ocean. The woman was devastated
especially since she was moser nefesh to give her only loaf away to a poor
person. Where is the justice? There was a yeshiva near rhe shore and she
entered to relate to the Rosh Yeshiva her misfortune. He too said this
doesn't seem right. While they were talking two merchants came in and
put down on the table two bags of money as a donation. When the Rosh
inquired what the special occasssion was? They replied to exprees our
gratitude to Hashem for the miracle of saving our ship from sinking, after
it hit a large boulder. We promised Hashem that if we will be saved we
will donate a large sum of money to the first yeshivah we see. As soon as
we made the promise a miracle happened and something plugged up the
hole to stop the water from rushing in. What stuffed up the hole, asked
the Rosh Yeshiva. They answered a sack of flour. The flour became dough
in the sea and glued the bag onto the ship in the exact place to plug the
hole and our lives were saved. The Rosh Yeshiva turned to her and said
you were wondering why you deserved a punishement for your mesiras
nefesh? Hashem was giving you a reward for you chesed with mesiras
nefesh. You now merited to save the lives of all the people on the ship.

In this Makkah of Blood, Hashem made from what was free water from
the Nile River into one of the most expensive items to be purchased. To
boot, every Yid had a monopoly on it. If you don't have what someone
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else has, there is a reason for it and it is in your best interest not to own
it, even though you might not understand why. Hashem can make you
rich from plain water if He wanted to.

Now we can understand why the Makka of DT parallels the issur of X7
mnn for when one clearly understands that if Hashem wants to give you
what your friend has of which you are jealous, He would give it to you if it
was beneficial for you to possess. The gematria of TANN X with its two
words equals the inner letters of DTn which are n n'2 n. they both equal
m'aw. Before one gets jealous he should think about the power of the
Shechinah.

Note that the inner letters of DTn are the same letters that spell D2nn
which means praises. One has to thank and say daily praises and gratitude
to Hashem for his life as the passuk says wain xin 0DTn '2. One must praise
Hashem daily for redeeming us from the bondage of Egypt and setting us
free. This is also hinted in the word D'7nn the letters 2 are the 430 years
in Mitzrayim and the letters o' which hints to the miracle of crossing the
Yam Suf which we say every day. nQo' m7nn 2 max' It oV. The nation |
created for myself (in Mitzrayim) should sing my praises. Reciting Tehillim
to Hashem will place within a person the proper perspective that he must
depend upon Hashem for everything and that Hashem possesses the
power to create the world anew every second giving to each individual his
needs and fulfilling his lack, in order for man to complete his mission to
cleave to Hashem.

wIn

aApun ANv;j I'N

The Makkah of qwin preceded the Makkah of Makkas Bechoros. On the
passuk 781w m22 112 (Shmos 4,24) Rashi writes that with this statement
Chazal say Hashem sealed His agreement with Yaakov buying from Aisav
his birthright. This message was to be given over to Pharaoh as a warning
that He will kill all the Egyptian first borns. This was brought to Phararoh's
attention in order to remove any non belief that Makas Bechoros cannot
happen because there is a kitrug on Yaakov and his descendants for
pushing Aisav into the sale by taking advantage of him. If so, then it would
not be just for Hashem to kill Egyptian first borns of Mitzrayim and save
the first born of Yisrael after what Yaakov wrongly did.
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People tend to forget what they don't want to remember. Nnimix [wn
niw. Hashem sent a reminder to Pharoah in order that he should
remember that the 121 rights and priviledges of Aisav was a legal sale
and therefore no kitrug will be able to stop the firstborn of Mitzrayim's
deaths. The makka of qwin was Pharaoh's reminder that the sale was very
just and Yaakov became the bechor of the two.

Going back to the sale of Yaakov he told Aisav 2 7n122 NX DI N12N as
Rashi explains that your sale to me should be as clear as day. However the
meforshim ask how can one sell a birthright of bechor when he wasn't
physical born first? The Skulener Rebbe ztl answers with a Medrash. The
deeds of tzadikim are compared to light and day which is in contrast to
the deeds of reshaiim which are compared to darkness and night. We see
in Chumash that Hashem only places His name in reference to the light
and day as the passuk says 077 Xp qwN71 DI' N7 D'PIXR XK'l Hashem
called the light day and He called the darkness night. Chazal say that
Hashem only placed His name by the light and the day and not by the
darkness and night, even though the night and darkness were created first
TNN DI' P2 ' 2V DL So too says the Rebbe, that Hashem places His
name on the tzadikim and not the reshaiim even if they were born first in
the process of creating of Am Yisrael.

Now we can understand why the Makkah of Jwin preceded the makka of
Makas bechoros. It was the proof that Hashem sealed His agreement on
the sale of Aisav's bechora to Yaakov. The Chazal say that there was light
to Yidden even while standing in the four amos of a Mitzri. This
demonstrated that Hashem rests his name with light and virtuos people
like Am Yisrael and not amongst the idlolater worhsippers.

This takes us back to Hashem's introduction given over to Moshe to say
before Pharoah 78w n11 121, The makkah of qwin was the last makkah
that Moshe did before Pharaoh as a reminder of the 10" to come. The
next makkah is by Hashem Himself as He called Yisrael His son. Hashem is
light qI0 '8 1IN and He favors the people who choose and spread the light
of Hashem over any other nation.

DNInY 7%

D"INIvN 72 1Yvam
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The night of the Pesach is called nnnw 29 (Shmos 12,42) the night of
watchfulness. In order to understand the deeper meaning of this special
night we will bring the words of the Bnei Yissaschar (X, T 1xn) to
enlighten us. The Zohar calls matzah the food of emunah. Which emunah
does the matzah give us? The matzos seem to play a major role in Yetzias
Mitzayim as the passuk says (Smos 12,17)

. DNXND YAINND DI'NINAX NN MIRXIN NTN D' OXVA '3 NIXDN DX DNNNRYI

In what way can the matzos reshape our hearts and minds to increase our
navigation towards avodas Hashem?

The difference between matzah and chometz is that chometz rises on its
own without any manipulation and input from the one who kneaded the
dough. It has physically changed in the process of being baked. This is
unlike the matzah whose physical appearance and size has not changed
in the baking process. The only difference is that it is now baked and
edible.

The generation who was enslaved in Egyptian bondage believed in avoda
zara especially to the lamb which was the chief of all eleven mazalos.
Everything in life is watched and guided by the constellations. When it
came to Yetzias Mitzrayim on the 15 of Nissan, the mazal lamb n%0 was
at its height of strength. Nevertheless Hashem overrode all of nature
including the mazal n7v making it totally dysfunctional. It was then that
the entire world realized and acknowleged (koheles 5,4) niax 2un niaa
v higher and beyond higher, "niw, Hashem is the watcher and
controller of everything. The lashon higher and higher refers to the mazal
N2 who is the highest mazal, on the 15 of Nissan when the mazal reigins
at its peak, Hashem is still higher. Ak"d.

The night of the Seder is called 'n% xin oMM 2'7. Every individual has
DY guardians throughout his life. When he is young his parents are
his shomrim who watch over him and take care of his needs. A person
owns a house and feels protected inside of it. Just to make sure, he
installed the most expensive security and fire alarms connected to the
police, a security service that drives on his block every 15 minutes, he
tripled the bolts on all the doors. What could go wrong? Just look at all
those recent people who suddenly lost their homes and their contents
because a gigantic fire went rampant in California. All the alarms went off
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as planned, the police and fire engines finally came but there was
absolutely nothing to save but yourselves.

A man has so much money and therefore spreads his money in different
banks. In each of his banks he has his money insured with other
insurances in case his bank suddenly goes bankrupt. Now he feels very
secure with him money. One thing he doesn't realize is that even though
according to the laws of nature this individual won't probably lose his
money. However, Hashem has an alternative path even in nature and that
is to remove him from his money ch"v. October was a month when we
learned that you cannot trust the IDF to protect you since they are
humans with flaws and they still can make horrific negligent deadly errors.
ny'wa11rn niY

NUIWN K7 'NY DTN |22 DT INLAN 7N.
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Every day in davening we have to remind ourselves that all physical
shomrim are fallible for after all they are creations of Man even Al.

12 INIY TNXK DY NNIRY 1N TAN '3 NIY 28 NNRY 1INY 28u 0w
YITp DV NIRY 1Y YITH

At the night of the Seder Klal Yisrael realizes that all our shomrim in nature
cannot be fully trusted unless the main 11w behind all nature agrees with
your hishtadlus because you find favor with your alleigance to Him.

MANIX 22 NN "N N

At the Seder night we must come to realize that we must be MP's matzah
people and not chometz people. Matzah lives live with the
understanding that Hashem is in control of everything of yours except for
bechirah between good and evil. Nature and physical aspects of life such
as parnassah do not normally change from the way the Master of the
universe assings your role. You are not as free as you think to like chametz
to expand and rise where ever your heart desires, if Hashem did not have
this in mind for you. Tonight we conclude 'n% 10 DM 917 that all our
shomrim in our lives, even retirement funds, will not always go as we
planned. Rather it must go with Hashem's plans in order for them to work.
INIY NI 2un NI,
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We must eat and learn the lesson of Matzah which is a segulah to acquire
this emunah above. nixnn NX DNNWI we must watch the matzos that
they and us don't become chametz. Hashem took us out of Mitzrayim in
the middle of this day the mazal n7v at its pinnacle where we were
witness how no natural or human powers can override Hashem's will.

p'alJ k]

129122 01 Nan

Hashem tells Moshe (Shmos 4,22) to go down to Pharoah and tell him that
Yisrael is my bechor. Rashi comments that with this sentence Hashem
conveyed that he agreed to Yaakov's buying from Aisev the birthright and
all its ramifications. Why did Hashem wait until the geulah to reveal his
pleasure with such a sale? We see from this that the selling of the
birthright relates to Yetzias Mitzrayim specifically.

The Keli Yakar (Devarim 4,20) connects these two events together the sale
of the bechorah and Yetzias Mitzrayim on the following passuk with a sort
of NIw NI

Nt "orm" n7na1 ovu? 17 nira% oNxnn 2M2an 1120 DINK KX NP2 DINNI

Hashem took you out from the iron furnace from Mitzrayim to be to Him
a nation of inheritance like this day.

N?10912'0 721 Q03N NPINN .2TI2N 112N NP? DINRINKIY NN %V 'R DT DI
7N2 NWYIW TV DIXA 121U D37 101N 1271 72 AanNNd 2121 P e Ty
NKXD 2NN W21 mirn 22220 Nt DI2 0701 V7 17 NI K 7'V ,wnea
N717N2 RN 07T DI NN (K7 N2 N'WRI1) DI 213N 31 NI wnwn

.72V NN N2 N1N2 NN 121121 2 121091120

We see a connection between the Mechirah of the first born rights with
Yetzias Mitzrayim in the words DI'2. The sale of the birth right should be
free from any unclarity like the sun. So too by Yisrael being in bondage to
Mitzrayim it was comparable to entering an Iron Furnace to remove the
impurities of gold until you came out totally refined like the light of the
sun a"k. A hint to this connection is found in the word 1121 to sell and
712(')n from the furnace conveying that they both brought out a product
of clarity.

Let us revisit the actual sale in Chumash and Chazal and uncover an even
deeper connection. The day that the sale occurred was on the day that
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Avraham Avinu died. Yaakov was in Aveilus and was making a seudas
havraah for Yitzchak as the custom of Aveilim. He made D'wTv 11 a red
soup of lentils which is the customary food which is round showing that
death is part of the life cycle. Aisv comes to Yaakov and says that he is
tired and famished. Chazal interpret the word qw as describing an
individual who just committed horrific aveiros.

2101 ,NDIINND N1V 2V N DI ININD YR ININ 12V DN wnn anie 27 N
N7V 2V N2 .N11D2n DX LYI ,0MNRN NTYNNA 1921 ,1pva 191 ,Wain NN
YO0 NN AN NINXA NTYA 12 DNN 2N NTYN [N 1WY XA RIN 2N ND1INND
NI 2'N2 1pP1Ua 1921 DRATINY 'wA1 NaV 11 12 N1 IR DNN AMA]1 9V XN AM)
7710 122X "IN 2MIT 0NN NTNNA 1931 INARE IR AT 0NN 2MNal Y7 AT an?

N122N NN 1YWY 121 AMIT N1I22N DX bWININYG

Aisav until the day of his grandfather's death on the outside seemed ok.
In fact he had a lot going for him. The sefarim tell us that he was supposed
to split 12 Shevatim with Yaakov, each giving birth to six. He also was
carrying two special neshamos of Klal Yisrael who were the basis of Torah
Sh'be'al Peh Rabbe Akivah and Rabbe Meir. They were both descendants
of geirim who came from Aisav. Nevertheless he gave it all up for the
pursuit of physical interests and bodily cravings. On that day of Avraham's
death his direction and purpose of life was unabashly publicly made.

Chazal said that it wasn't a coincidence that Aisav's declaration of
perverted purpose occurred on the day Avraham died. In truth Avraham
was to live another five years to 180 just like Yitzchak but Hashem took
him from this world in order not have anguish seeing his grandson turn
himself to be completely unaffiliated and distanced from Hashem. The
five aveiros that Aisav transgressed that day paralleled the five years that
were taken away from his life because of Aisav's wreckless descision to
lead a life of hedonism. One aveirah for every year.

On this very same day, Yaakov removed from Aisav the bechorah and took
upon himself and his descendants to be Hashem's ambassadors in the
world. The bechorah was transferred from an individual of tumah to one
who was full of Torah and kedusha. Without the transfer of bechorah who
knows for sure if there would have been a Yetzias Mitzrayim. After all it
was this fact of Hashem validating Yaakov's buying of the bechora from
Aisav with which Moshe came before Pharoah and demanded that if you
don't send out My bechor, you will suffer.
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If it wasn't for this legitimized sale who knows if Moshiach would come.
This sale had a big impact in Moshiach's coming since the gematria of
D'WTY is TIT |2 n'wn. In the tefillah of Nishmas we say about the world
recognition of Hashem's presence in the future will be expressed with the
words 77 70V M1 7 nIw' m 2 nnT M. The three verbs of praise have an
acronym of w1V which hints to the lentil soup. The sale of the bechorah,
was also executed by the DNn% which also alludes to Moshiach as we say
in Lecha Dodi "an?n na 'wr |2 T 9V because Dovid was born in bn? na.

Before we continue with this thought there is another reason that
Avraham died prematurely. When Rivka couldn't give birth Yitzchak
davened for her with great strength until it caused Hashem oI'9
appeasement and 'In'a seduction to answer his tefillah (Rashi). What was
the issue that Yitzchak's tefillah had to appease and seduce Hashem? Rav
Yosef Sonnenfeld ztl answered because by listening to Yitzchak's tefillah
Aisav was born five years earlier which meant that Avraham would have
to die five years prematurely in order not to see Aisav reject the mesorah
of Avraham. That is why to answer Yitzchak's tefillos it needed Hashem to
allow himself to be appeased and seduced. A phenomenal hint Rav Yosef
gave to support this interpretation and that is the gematria of 'n 12 1y
is the gematria of Daw wnn referring to the five years that Avraham
would lose because Hashem answered Yitzchak's very strong tefillah now,
as seen from the word 1nu'. When Rav Aron Kotler ztl was told this
gematriah he excitedly remarked that this was said with ruach hakodesh.

So now we have two reasons for Avraham's loss of five years of his life.
One cause was in order not to see Aisav go off the derech. Secondly
Yitzchak's tefillah was so strong that Hashem answered his tefilla now and
did not wait five years which would have allowed Avraham to have lived
to a full 180 years just like Yitzchak. This premature death Hashem was
appeased with.

D'217 |n'0 NIAX nwun whatever the Avos achieved, they left an impression
for the future generations. The selling of the bechora paved the road for
Yisrael to leave Mitzrayim prematurely. This is hinted in the words n'wnni
DMIXN YIRN 2R 12 19V, Chazal interpret this word to mean multiples of
5 such as 1/5 1/50 1/500 of Am Yisrael left in the geulah while the
remainder died in Maakas Choshech. We can now explain the word b'wnn
as the plural of a set of five (wnn). It is referring to the two reasons
mentioned above why Avraham died five years earlier specifically on that
very day that Yaakov bought the bechora from Aisav who because of his
evil actions that day, thereby forfeited it.
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Avraham died not to see Aisav who possessed the potential of six
shevatim and Torah Shbe'al Peh sink into the 50 level. This action
programmed a similar future reaction to Avraham's descendants to
hasten prematurely Yetzias Mitzrayim. For if not the premature geulah
from Mitzrayim, Yisrael would have also sunk into the 50" level of tuma
causing intense anguish to Avraham Avinu. This relationship of the the
loss of five years from Avraham because of Yitzchak's tefillah and the
premature exodus from Mitzrayim, is alluded to in the gematria of ANV
with its three letters which equals 28I M2 which made possible Yetzias
Mitzrayim before they sunk into fifty levels of tumah. The 7xIw' 23112
was an allusion to the solution and that is to leave prematurely because
of D117 |N'0 NIAN nwun.

niina nan
n7'20 NIXNa

DMIXN N2 KX IR 1290 NIXN2 '0 N N2 why did Moshe Rabbeinu say
nixna with the letter 2 which translates as about midnight. Hashem smote
the first born at exactly midnight? To understand this we have to first
explain the matter of the Seven Planets according to Chazal. There are
seven planets that have particular Mazalos besides the 12 constellations.
Their names are N11% 1212 NI NN DTRA PTX '8NAW. They are hinted in
the [ITN 772 that we say on Shabbos morning. The planets of N1A21wnw are
explicity mentioned in this payut because they can be seen in the sky. The
remaining five are hinted to in the words 0NN xax %3 17 0NN naw —
D'TNA PTY 1212 N2 '8Naw. Each planet has a malach in charge of their
energy flow. At midnight the mazal Maadim reigns. This mazal is
represented by 78-n0 the head angel of Edom and Aisav who finds
prosecution against Am Yisrael not only in Mitzrayim but in the Four
Galiyos as well. Maadim had to be subdued and subjugated in order for
Yisrael to have a geulah from Mitzrayim. However, by nullifying any kitrug
from Mazal Maadim, Hashem also prepared for Yisrael the final geulah by
removing the kitrug from the 78-n0. Proof is from the Targum n%'%n NIN
DNNIT? 28w 112 727 0NN 'n? ntn which the Targum Yosnosan explains
[INMT? INNN722an |Inp1am?s to redeem them in all their galiyos.
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However by this occurring at midnight, there is a flaw that Mitzrayim will
defend themselves of not feeling guilty for the lack of recognizing Hashem
for they would say that it was Mazal Maadim (which translates as blood
and represents murder) which brought about the killing of their first born
and not Hashem. Mitzrayim believed in mazalos and not in the
supernatural powers over them. To uproot this false notion, Hashem
prepared His appearing in Mitzrayim by revealing His Shechinah in Mazal
Tzedek just before Mazal Maadim reigned. This mazal of Tzedek
symbolizes n7nn 0"ni nalv. Since the revelation of the Shechina for the
purpose of killing the bechorim appeared in Mazal Tzedek it demonstrated
that what happened in Maadim was a supernatural act of killing all the
first borns from a Mazal of 2101 b''n. Hashem the omnipotent can change
mazalos around to fit His desire. This also showed 28w 2T 'R that
Hashem intervenes with His people above the law of nature and mazalos.

The truth is that Makas Bechoros occurred exactly at midnight as the
passuk says. Moshe Rabbeinu told Pharaoh nixna because he was talking
about Hashem's preparation of bringing in His Shechina before chatzos in
order to show Mitzrayim that Hashem is above all the mazalos and He
intervenes to have rachmanus for His nation Yisrael. That is why we find
the lashon (Shmos 12,12) 0mxn yaNa 12 and xXi' IR, These lashonos
are referring to the n1aw 199 which occurred during Mazal Tzedek.
However the actual killing of the Bechorim happened exactly at nixn.

With this we can understand the nusach we say in Maariv 1Ny NX RXI'
D71V NINN% D2INnN 28w, How can that be if we went through four galiyos
after Mitzrayim? The answer is that D%IV nin'n is referring to being freed
from the mazalos's influences because 78w 21N |'N happened during
Yetzias Mitzrayim (Bnei Yissaschor mamar 4 derush 2 and 9).

This thought can be extended to interpret the pessukim which we recite
when we put on Tefillin on our hand.
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NAMNA 2 PMYINI 0NN TONA DAWNAI PTNYA 72 PNWANI D21V7 72 IMWNI
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We suggest that these pessukim can be talking about the night of the
Yetzias Mitzrayim starting at the night of the Seder and ending with Kerias
Yam Suf. The night of Makas Bechoros we became the kallah of Hashem
(Shmos Rabba 23,5). 071V% "2 yMwNL is a lashon of |"oN'® and kiddushin.
When did this happen? 0'mn1al ToNaI LaAwNal PT¥A 2 JNRANIL. |t
occurred in the Mazal p1¥ which was Hashem's preparation of doing
vawn judgment of the Mitzriyim. Simultaneously Hashem skipped over
Yiddeshe houses which was nmna1 Ton as Rashi says noa is a lashon of
D'mN (Shmos 12,23). After Makas Bechoros NTX NUTI N1INKA 7 7MENNI
"N which occurred at Kerias Yam Suf which was the end of Yetzias
Mitzrayim it is written 172V nwnal ‘N2 1My and 1K1Y AT they pointed
with their finger which is the bechinah of 'n nx nuT!I.

We do np1X at the Seder by inviting needy people "Kol Dichfin". Why does
the Seder begin with tzedaka? It is because we want to show also that it
was with mazal 27y that Hashem did makas bechoros and saved bechorei
Yisrael. That is the hachana preparation to our seder which parallels
Hashem's preparation to Makas Bechoros when we became m21 12

1 al 7L
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Why is the shiras Hayam written with large spaces in between phrases?
We can answer this with the interpretation of the Meshech Chachma
Shmos 14,29 .In the Shira it is written D?Xnwni D1'n'n nnnN 0n? 0'nNnl. the
second time this phrase is written it spells nnn (wall) without the letter
vov and it can be read chaima (with anger). This lets us know that the
waters were reluctant to split and remain so for Yisrael to pass over. After
all the Yidden in Mitzrayim served idolatry just as the Egyptians. However
they did teshuvah and believed in Hashem, circumcised their children etc.
therefore we do not find any kitrug prosecution against Am Yisrael when
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they left Mitzraim and therefore Hashem gifted them with Amud of fire
and the amud of the Cloud. Why wasn't the Mitzriyim treated the same?
when at Kerias Yam Suf they said "l will flee from Yisrael because Hashem
was fighting on their behalf in Mitzrayim". Wasn't this also teshuva to the
point that this acknowlegement even merited them to get buried (Shmos
15,12 Rashi). What was the difference between their teshuvas that their
fates were polarized with life and death?

The Meshech Chachmah explains the difference as follows. The Yidden
worshiped avoda zarah from hard servitude which made them broken,
weak spirited and unsettled. However their teshuva was not from any
similar pressure because six months before the geulah, the bondage
ceased and the Maakos to Mitzrayim took place. Their decision to do
teshuvah was sincere for it came from seeing the emes by themselves
without no outside pressure. They had plenty of room and space to think
it out well before they committed themselves. Just the opposite was true
by the Mitzriyim. Their avoda zarah was not from any pressure or
weakening of spirit but rather they took full responsibility for their choice.
However their teshuvah came from their fear of drowning in the Sea and
it wasn't Lishmah T1"nav.

Now we can answer the form of the shira why it was written with large
spaces in between the phrases. The spaces of the shira belong to Am
Yisrael who did their teshuvah for their avodah zara with sincerity and
plenty of space to think it through. It came without pressure. The
Mitzriyim's teshuvah came with no spaces but from the fear of dying and
therefore it wasn't Lishma to be saved completely even though it was still
enough to merit burial.

The deaths of the Mitzriyim are described in the words 0'a nn1 12271 010
. the 212N is the rider the 0ID is the outside power that ran wild as the
driver lost complete control. This symbolizes that the Egyptians did
teshuvah by a force not in their control — nnw?% X7 (ulterior motives). If
one takes the gematriah of 11271 010 XA NNA it is the same as Nnw7 X721,

Shmos 4,5 Pharaoh said 1n71avn 28w nX 11N%w 2 11'wy "NNT nn". The
Bnei Yisrael used the same expression when they saw the Mitzriyim
approaching DNxNN IN'NING 127 N'wY "NRT NN". The answer is NNA NN 12
D2 N1 1201010 is the gematria of NNT. This is the same word we say when
introducing Kerias Yam Suf in Shacharis in the bracha after Shma, nnt%v
7N ' 2101 DK INaw. Our essential kavannah is not that we were
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saved but rather 121271 D10 nXA NNA 12 .Haashem's kovid and glory were
uplifted.

1T
12T NINN NN 127 N2 X721 120 10 192 D2 1'%

If you have brought us to Har Sinai and had not given us the Torah it would
have been enough. How could that be if the entire purpose of the Yidden's
enslavement was to prepare them to receive the Torah? The Magen
Avraham asks how can we say on the 6™ day of Sivan the Yom Tov of
Shavuos n'MIN |nn |nt. We paskin like Rav Yossi that the Torah was given
on the 7™ day of Sivan since Moshe Rabbeinu added on an extra day of
preparation three days instead of two? The Chidushei Harim answers that
two Torahs were given to Yisrael at Sinai. One was on the seventh of Sivan
which was the Written Law. However the Oral Law was given on the sixth
day of Sivan. For by Hashem pushing off His own chosen date and instead
gave the Torah to Yisrael on Moshe Rabbeinu's later date by his adding an
extra day preparation, Hashem handed over the power to our Chachamim
to develop and interpret the Torah Sbe'al Peh to which all Yisrael must
adhere to.

Now we can understand the Baal Haggadah's statement that if Hashem
brought us to Har Sinai and not give us the Torah 12""7. He means to say if
Hashem would have given us the Written Torah elaborating all the many
details that we would need to know to the end of time, and not
empowred us by handing 127 the great privledge to continuously interpret
the Written Torah, it would have been sufficient.

1T
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The lesson of the |n was that each one deserves what he gets without any
surplus or deficiency. The manna was delivered to each individual
according to his madraiga. The rasha had to to bother and schlepp to the
field in order to collect his portion. The beinoni, the manna fell in front of
his tent. The manna of the tzadik fell into his tent. Hashem was very exact
with this present from heaven.



36

So too Hashem's gift of the neshama yesaira on Shabbos also depends on
one's madraigah during the week. The greater the "struggle" victories
that one had achieved for Hashem and His Torah, the greater the
neshamah he receives. As we say in Zemiros 17U9 'a 2V TN NN NAW the
reward of the neshama yesairah one receives on Shabbos is dependent
upon his avoda during the days leading up to the Shabbos. Once one
learns this lesson of X1aK XVUX DI97 from the manna with the distribution
of the heavenly bread, it would not be necessary for the Shabbos to teach
us the same lesson with its heavenly gift of the neshama yesaira.

We can also explain this in the same fashion as before. Shabbos is the
source of creation every week as the Ohr Chaim explains. How can we
exist without the Shabbos. Yet there is a Shabbos that we ourselves make
as the Torah says nawn nNX Niwy? that we also make the Shabbos by the
mitzvah of tosfos Shabbos to add on part of the weekday to the Shabbos.
It would have been fine if Hashem did not include 122 us as His partner in
the making of Shabbos with this mitzvah - 11117.

nxn

Matzah is from the lashon of nxn' Parshas Vayikrah (5,9) which means to
squeeze (out the blood). The Zohar calls matzah food of emunah. Every Yid
is born with a built in emunah in Hashem D'a'mxn 12 D'MRN INIX. The
Yesod of Pesach is emuna. The matzah that we eat has the segulah to
squeeze something that is embedded deep and won't come out on its own.
The night of the Seder is the time to squeeze the emunah out onto the

surface. Matzah makes this task easy.

A big deparment store in N.Y. advertised a new miraculous orange squeezer
that it squeezes the last drop out of the orange. They even gave a public
gurantee on it to the point that one day they advertised that everyone is
invited tomorrow to come to the store and win the $1000 prize. All you have
to do is to produce one drop of orange juice after the orange was processed
by the magic machine. As expected there were lines of people determined
to beat the magic squeezer but they all failed and couldn't produce a drop.
An old Jew took his turn and low and behold he squeezed 20 drops. The

people were so flabbergasted that the director came running out to meet
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the winner with the check in hand. He asked the Yid what did you to make a
living. He answered | was a meshulech for an institution and my job was to
squeeze each donator for money even though he claimed he had none to

give.

We are all meshulachim of Hashem with a mission in life. Our task is to
always squeeze ourselves a drop more and upgrade our avodas Hashem.
Tonight the matzah you eat will help you bring out your potential in a strong

way.

nxn

NPTX NIXD

The Likutei Maharan 201 writes that the word nxn is the acronym npTx
ninn 7'xn (Mishlei 11,4). By giving tzedaka one can stop his spiritual
fallings as we find in the acronym of nnarax? mnata (Tehillim 112) is the
word 291. By giving out your money to the poor you stop the fall.

Let us extend this thought and see how it relates to Pesach and Yetzias
Mitzrayim. Every letter of the Aleph Beis begins a passuk in Ashrei in
alphabetical order with the exception of the letter nun. Chazal explain the
reason for its omission. The letter nun possesses negative energy because
it is the first letter of the passuk 78w N21IN2 DIp q'OIN X7 7921 The virgin
Yisrael fell and will never get up again. The obvious question is that there
are other pessukim that begin with the letter nun that send positive
messages as well. Likewise there are other letters in the Aleph Beis that
begin with letters that send negative messages?

Rav Moshe Shapiro ztl explained the kavanah of Chazal to mean that if
one would split the Aleph Beis into two parts, the middle letter would be
the nun belonging to no side. Therefore the letter nun in its intrinsic
nature is a letter 7911 since it is not supported by either section of the
Aleph Beis.

Yet Chazal say concerning this spiritual decline that it is also hinted in this
same passuk just the opposite depending on placing the comma in a
different spot 78w Nn72IM2a oIp 90N X? n791 "She fell but will not
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continue to fall. Get up the virgin of Yisrael". This is why that after the
missing nun comes the letter samech with the words n'791a3n 2% 'n nio
That Hashem supports those who fall. From where did our Chachamim
know to place the comma there in order for the same passuk to have a
positive and hopeful message? We can answer from the last word n%ma
virgin.

The sefarim tell us that no matter what level a Yid finds himself he must
be aware that there is within him an irrevocable and indestructible core
that is called n%1mMa. Just as the word n2IN2 describes a woman who was
never physically defiled and penetrated from an outside force, so too
every Yid possesses a purity connection with Hashem that never changes
no matter what the circumstances are. There is a spark of holiness whose
fire never extinguishes. That is why n21ma with the word adds up to wTim,
a place where the Shechina dwells as it is written mwi wTpn 72 IWUL.
DJIM2

The Chidushei Harim calls this inner core Dn1ax |an the shield of Avraham.
Being the first Yid, his avodas Hashem attained that this inner deveikus of
unadulterated love with Hashem will always remain and never be lost.
This avodah continued with Yitzchak and Yaakov. This is hinted in the
word nann from the Fathers which is gematriah n'mna  (Shmos 4,5)
Yaakov who excelled in the middah of nnx was the last of the Avos to
build this irrevocable relationship with Hashem. This is alluded to in the
gematriah of nnANa which also equals n21M2.

Another name for his inner core of love and emunah is the word D012
which describes a relationship of a father and son. In contrast to a married
or servant and master relationship, it is inseparable just as the DNA in
one's body. The passuk says D2'p7X 'n2 DnX 011 that Am Yisrael has an
exclusive relationship with Hashem shared by no other existence in
creation. This is hinted in the word DNK which contain the letters of nnN
. Our relationship with Hashem who is called the 071V 7w 1917N is eternal
and overpowers the letters of nn — expiration making this father son
relationship DN complete and never missing.

It is only when we fall spiritually one finds himself in a state of despair by
thinking that this relationship with Hashem has been damaged and
doesn't exist any more, which fosters a further decline and weakness in
avodas Hashem. This is the ploy of Amalek to cool one off 71 from one's
emunah and inner love of Hashem called n71n2a which contain the letters
n"1 N1% the flame of the last two letters of Hashem's name. That is why
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Amalek attacked D0'2wnan the weak ones who the Clouds of Glory spit out
from the regular camp of Yisrael. The word n*2wnan equals n%mM3, those
who were weak in their steadfast irremovable connection with Hashem.

This is hinted in the passuk NN IN'WN X721 1ITTANN X7 DI'PIX 'N7 DNN D2
nn% 0212 2. The word ITTANN has the root word Ta which means to cut
off and sever. As Chazal say that Gad was born without a foreskin as if he
had a Bris Milah. Other meforshim learn that ™21 is from the lashon of
nTa1a rebellion which is a cut off of loyalty. The Torah is hinting that our
relationship of Father and son with Hashem should foster our emunah no
matter how much we fall from Hashem. We should not erroneously think
that we are cut off from the Besulah within our depths. Don't look and
view your life as if ITTIANN X7 there is a bald spot NN on which hair will
never grow again. You are not severed from Hashem eternally. When do
these thoughts enter one's heart and mind? When one feels that he is
part of D'9wNan, that he is already severed from his relationship that is
everlasting, and he lies in a coma state which is described as nn.

A third partner to D211 n21N2 is the mitzvah of npN. this is based on a
gemarah Baba Basra 10 brought in the Beis Halevi derush 1

DN NA'V 110 DK 78W YWD DI9NDIID NN (K ' 9T) NN X121 N20N1A Nl
7Y NN N2 1R 71X T2 17 N (01190 12'R NN 190 DMV 2NIR DIN7N
DTI 1Y 717107 NNIT AT N2 2wWn 72 21IwnK D22"NN 1T NATTN 17 1IN ,00010
17201 L,INIPYWN2 X72WI172'aRN7 X27W 1190 DIXEMIORND N 1IwANTTAY 2V DUIY
INNIY D'TAY "N DNNIE Y DUID N2 1700 vnwwa Inpwinl 17' 2801 TNR 0N
1712 NNIT 12TN NNY wWn 72 210K N2V 12017 KR .0TAY N1 1% 0
1701, INIPYN2 X7W1 122802 X722 172V DI I0ORN N2 IwaN1 12 7V DVaw
['NP DIPAR 7@ 1211 2N RIN |NIT X2 1700 ynwwd Inpwinl 17'aRN1 TNR DTR
7Y DIXT 'WIV DNIN |'N 'W2VI,DTAY "N DIPR 7Y 2IXY 'WIV DNN |'NW]1 01D
DYDT NT 720 RXI'N .JANY 2U17 019 K70 (TN DWW INIR KIN D172 K ,01m

:D22 |'NP 1INT DIYA RIN NPTX NIXN

Turnusrafus the wicked, asked Rabbe Akiva if your g-d loves poor people
then why doesn't he support them? He answered in order to save us from
Gehenom by the merit of donating to them. Turnosrofos asked just the
opposite is true. It is compared to a king that got angry by his servant and
placed him in jail (galus) and commanded not to feed him or give him to
drink. One individual went and fed him will not the king be angry at him
for his forbidden deed? Being in galus Yisrael are compared to avadim.
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Rabbe Akiva answered that your analogy is wrong. Rather we are
compared to a son of a king who acted inappropriately for a prince, and
was sent to jail by his father with the orders not to feed him or give him
to drink. If an individual will come and secretly feeds the prince and gives
him to drink do you think the king will be angry at his benefactor or will
he be happy about his disobedience. Even in galus we are still called sons
of Hashem.

What we learn from this gemarah is that giving tzedaka even during galus
when Hashem is obviously disenchanted with us, nevertheless brings out
the fact that our relationship with Hashem is one of bnx 012a. That even
if Am Yisrael had a great fall into galus we know for sure that eventually
we will be redeemed for our life line is tied to us securely by our inner
core of D2l N2iMA.

Now we can explain the Likutei Moharan that nxn refers to tzedakah
which saves one from death. The sefarim write that death can mean
spiritual death and falling. The matzah of Pesach symbolizes humility and
bittul the opposite of Chametz which rises and symbolizes haughtiness.
Matzah represented the inner core of a Yid the besulah and D12
relationship that is irrevocable. D11 is gematriah naIMNR which runs
deeper that human logic. Here is Yisrael on the 49" |evel of tumah and
they go into the desert without any food preparation only because
Hashem said so. On such an act of self negation the Navi says in the name
of Hashem NUNT N7 YIX1 12702 NNK IN22 1'NI7172 ANk 111va Ton 77 'M1at
. The gematria of the acronym yIxa 127na NN JN2% 1'NI2172 NanX Ton
2"NY NUINT X? adds up to 021 namN. No matter how far Yisrael falls, the
Pintelleh Yid is alive and well. When it is time for its revelation we are
ready to experience the geulah with a "kick start" from it.

The Zohar parshas N2 that matzah is called food of emunah N72n
NNINMNT. That is why we find that nxn (with the word) equals namx
171. also the word 2"nv nixn equals NAINKR. On Pesach especially at the
Seder, one can tap into the inner core of n71N1 unadulterated emunah in
Hashem, and the aspect of b2

The sefarim write that the word npTX in the gematriah of 1"a w"1 n"N
remains the word npTN. For the letter X has its counterpart the letter n,
the letter T has the shidduch with the letter p, the letter jp has the match
with the letter T and the letter n meets with the letter X. What this
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gematriah conveys to us is that with all the ups and downs, flung from
one end of the Aleph Beis to the other, the word npTX remains npTX
without changing. This is what the passuk alludes to TU? NnTnIv INpTNI
(Tehillim 111,3). That is why npTX is the mitzvah that symbolizes b2 and
28 N2IN2 our unalterable relationship with Hashem. If one takes the
gematriah of N2 with the kolel it will match the gematriah of npTX
with the hidden letters 'n qip N7 pr1X. The gematria NIMR N2 (with
the two words) equals nixn an. Chag Hamatzos is the time to come in
contact with a deeper faith and commitment in emunah called n21mnaand
DM,

This inner core of a Yid is always in the mode of nip'aTwith Hashem even
if it be unknowingly to us. The gematriah of n2ina oip with the word
equals npaT2 (Devarim 30,20). Seforno writes that this deveikus means
Lishma for the sake of Hashem and not a pursuit of self interest which is
the key to Olam Habah and eternity (see Rambam peirush Mishnayus end
of nian).

X1l

NOY NAT DNINNI
(Revised Email of Shabbos)

In the last Siman of the Haggadah Nirtzah we say in the piyut N2t bnINNI

no9 in which we enumerate all the events that happened on Pesach in
Jewish History. With these episodes that occurred on Pesach we
overcame our enemies and we were saved. One of these events is the
destruction of the city of Sodom mentioned in Parsha Vayeirah.

Y72 NaxX NIXNAIONN DI7 Y70 ,WNA 1DNI?1 DNITO INNIT

Sodom was destroyed and Lot was saved on Pesach. What is the
significance and parallel between Pesach and the destruction of Sodom
and Lot being saved?

Two events that seem to follow each other are Avraham's circumcision
and the destruction of the city Sodom. The sefarim explain that when
Avraham made the Bris with Hashem and removed his foreskin, it came
the time to destroy Sodom which was described as the foreskin of Eretz
Yisrael. To understand this concept we find the Maharal explaining the
reason why the covenant between Hashem and Avraham was Bris Milah
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on the aiver of procreation. Until Avraham Avinu there existed a spiritual
orlah covering and separating the heavens and the earth. Even if one
agreed that Hashem created the world, he believed that from then
onwards Hashem has no intervention in matters of earth and is not
involved with Man. Avraham with his spreading of emunah to the world,
removed this mechitza and brought the consciousness and belief of a sole
creator and sustainer to Mankind.

Hashem's Bris to Avraham was middah keneged middah. That on the aiver
of procreation one must remove the foreskin that covers it. By doing so
he proclaims that the creator of all creations is Hashem and that Man's
mission in life is to fulfill His will and sanctify His name.

The sefarim explain that just like there is a foreskin on man's physical
body, and one that separates his mind from his heart (middos), and both
of which are in the category of nefesh, so too there is a foreskin in makom
— space on earth. This spiritual orlah is particularly a blemish in Eretz
Yisrael which is the source of earth n'mw |Jax. In Eretz Yisrael, the city of
Sodom was the spiritual covering of tumah over Eretz Yisrael. The word
N7V which means foreskin contains the letter n% V1. It is evil and must
be removed. After Avraham's removing from himself his orlah, it activated
the necessary removal of Sodom a city which promoted evil which was
the orlah of Eretz Yisrael.

Chazal say on Mitzrayim that it too was called N2V in Shir Hashirim Rabba
2,29

AN (A" DW) 'KIY NNRENWA DT AT AT YIND INID NINIXIN YIND IN1D 01NN
N W INT VN LUNN 1T NV NK? DX VIR AR 281 nwn 2R N
NTIAY AT YUAN ,NATY DNIXA YW AT VAN ,INTNY 021V 2w NIt uan 7807

D'LAY NWUN DNXN 'N7X 7211 (DW) 'NIW 1pUnY [n%w 02210

"The time has come to cut off 1'nth Ny, the time for Yisrael to be cut off
from Mitzrayim, the time has come to cut off the N7, it is time for
Mitzrayim to be cut off and their idols to be uprooted". We see that
Mitzrayim was in itself an n'71V. A person who fathers a child, sees himself
as a creator. But who is the creator that created him? As we keep going
back to the first man one should ask who fathered him? Pharaoh said he
is G-d who created the Nile. Yet every morning in private he would relieve
himself in the Nile so it won't be discovered that he is an imposter.
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We who recognize with absolute clarity that Hashem "fathered" the
universe from nothingness, are willing to sacrifice our lives in order to
upkeep this Bris.(Gittin 57b DI'n %2 12270 "2V 12). As we circumcise our
own children removing the orlah covering, we are declaring beyond any
shadow of a doubt, hat the force and ability to create the world the way
we know is not an unknown or mere speculation. Rather it is revealed to
us and that it is Hashem who brought all existence into being. This was
not a fly by night bris but a strong lasting commitment of | believe, v
12Mwad NnNNW JNNA that is branded on our flesh.

However, those who remain with an orlah such as the gentiles, the
remaining covering foreskin represents a never ending ignorance of the
creator and world designer. Until today it still is a "hidden" mystery and
unfortunately will always remain concealed, if one belongs to the
convenient club of followers of science who trace creation back to
thousands of millions years ago. These people live with a foreskin not only
on their bodies but also with one that separates heaven from earth and
blocks the bonding power of intellect to the heart which is the seat of the
middos the call to action.

When Yosef knew that his family is coming down to Mitzrayim to live
there he had all the Egyptians circumcised. He hoped that it might arouse
a consciousness to recognize Hashem as the sole creator and purify the
air in Mitzrayim as much that was possible. Yosef as Avraham strived to
bring the message of TNX 'n to the inhabitants of Mitzrayim as the
Rizhener Rabbe interpreted the passuk (Bereishis 45,9) |ITX? D'}P79N Inw
DNIXN YIX 721, it was | who placed Hashem as Elokim throughout the land
of Mitzrayim.

We can reinforce this interpretation by the episode when the brothers
fulfilled Yosef's request to tell their father the above message. The passuk
says (45,26) DMxn yIX 222 Ywin XN ot Tiv. The word KIn s
superfluous in this context for it would have been sufficient to say qolI' Tiv.
DX YIN2 7wIni 'n We can interpret the word NIn as Hashem who is
hidden (third person). As Chazal say as long as Amalek is in existence
Hashem is missing the letters of ni of His name and the & of His T122n xO2.
as the passuk says p7nva 'n nnN%n n' 02 v 1! 2. Yosef was sending to his
father that due to his position of viceroy in Mitzrayim he placed NIn
Hashem, who was hidden and unknown to the populace until now, as the
world ruler in Mitzrayim. This is what we beseech Hashem for in the
Kedusha of Mussaf 1"an1a nuwr Ninl, Hashem let us hear the missing
letters of XIn by bringing to us the geulah shelaima. That is why we find
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that Amalek detested the fact that Yidden removed their orlos (Devarim
25,18 Rashi). This is hinted in the word 7072 70p "wX which means
happenstance without a creator. Note that the word p is gematriah 7v.

Pesach was the time that the Egyptian Empire with all its power and glory
which was like an orlah in the world, was cut off and destroyed by Hashem
who demonstrated "hands down" that He was the sole creator and
sustainer of everything on earth. That is why an uncircumcised Yid was
forbidden to eat the Korban Pesach. Pesach means to skip over the houses
of Yisrael during Makas Bechoros. Both the killing of the first born of
Mitzrayim and that of saving the first born of Yisrael demonstrated
Hashem's all powerful abilities as the sole creator of the universe and only
those who were circumcised could partake from it. This idea is hinted in
the word N7 nw N7 nw Inp' (Shmos 12,3-5) which is mentioned five
times even though the passuk says explicitly one time D'tvn [n1 D'w1dN N
INpN. Yet we find another passuk using the general term XX as it is
written Shmos 12,21 noan 1bnwi XX 0237 Inp1 1awn which includes D'ty
goats. Rashi seems to be bothered by the fact that the Torah's usage of
the word nw is more than v and therefore explains that tv is also called
a nv. So why didn't the Torah use explicitly XX which would include both
without having to prove that an W can also be included in the word nw
and without prioritizing the usage of a nw? We can answer, that the
word N conveys in derech remez that the korban Pesach's ritual was
for the purpose of one to rid oneself from the n7v of Mitzrayim both
physically and spiritually. This is alluded to in the gematriah that nw is the
equals n7V. Without this avodah and separation from Mitzrayim one
had no relationship to the Korban Pesach.

This is the connection between the destruction of Sodom and Mitzrayim.
They both were geographic orlos full of evil that covered over the belief
that Hashem is the sole creator in the world. Both were destroyed on the
Yom Tov of Pesach which removed the n71v and revealed unto mankind
the opposite of their idolatrous beliefs.

With the above we can answer the question in the passuk (shmos 6,13)

NN N'XINT DNIXND 1710 NU1a 781 28R 102 IR DX nR 281N 98 'naT
DMIXN YIRND 7KW1 1]

How should one understand that Yisrael are commanded to send
themselves from Mitzrayim? The answer according to this mamar is that
through emunah they can remove the N1y of Mitzrayim from themselves
both physically and spiritually. Without emunah they would have died
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with the 4/5 of Yidden during Makas Choshech. As Chazal say (Mechilta
Beshalach) |nk' (T Ninw) 'Naw NINNN 12w K78 DIXAN 7KW 1781 NIW
DUN.

A second connection between Pesach and Sodom is that Lot was saved
from Sodom by Avraham his uncle. Chazal say that Lot and Avraham had
the same facial features. The sefarim explain this to mean that in Lot was
the seed of Moshiach as the Medrash says T2y 71T mxxn (Tehillim 89,21)
Where did you find him? In Sodom. What is Dovid doing in Sodom? The
sefarim tell us that the seed of Dovid was carried by Lot and was
transmitted thorugh his daughter after they escaped from the
destruction of Sodom. From this union came Moav and Rus who was the
great grandmother of Dovid Hamelech. This is what Chazal mean that Lot
looked like Avraham. It was not because of Lot but because of the nishmas
Dovid that was being carried by Lot. Avraham was the beginning of Am
Yisrael and Dovid will bring the geulah for the end of Am Yisrael. Some
meforshim learn that Dovid had the neshama of Moshiach (' fawn napn)
Full circle means, that the end and final geula touches the very beginning.
Dovid and Avraham had to cross pathways at one time or another.

Avraham risked his life to save Lot who was captured by the Four Kings
which the Medrash compares them to the Four Exiles. Avraham's
intention in this encounter was to make war against the four future
galiyos of Klal Yisrael 02117 |n'o niaX nwun and be victorious over them.
He had to ensure that the neshamah of Dovid Hamelech would remain
wholesome and protected and not get lost until Moshiach will come and
bring the final geulah.

Just like Moshiach was in a Lot, in a city of evil destined to be destroyed,
so too Am Yisrael were in Mitzrayim as an embryo in its mother's womb
in a country also about to be destroyed. Avraham saved Lot and preserved
the neshama of Dovid on Pesach as the piyut says. Also on Pesach,
Hashem Himself took out and redeemed Am Yisrael who the Baal Shem
Tov told us that each member possesses a spark of Moshiach in them. It
is not a coincidence that Lot was baking matzos when Avraham came to
save him and protect Dovid Hamelech. Chazal say |'T'My |021 17821 |02
28217, It wasn't Lot's religiosity that we find him on Pesach eating matzos
in the evil city about to be destroyed. Rather it was the neshama of Dovid
Hamelech within him who was pushing to do so. Dovid was feeling the
geula when it came to Pesach, for from him comes Moshiach who will play
the major role in that time of 7827 'T'nv.
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Dovid refers to himself as poor and needy (Tehillim 86), 'n nvn TIT? 70N

1IN |I1ANI 1Y 1 11V TR, Dovid had a bittul to Hashem 1a3pa 570 171,
Matzah as well is called 11y DN% poor man's bread. Dovid Hamelech will
herald in the era 'n N7 NK VINWY7 DK '3 DM RNX X721 DN%7 QW1 N7, At the
end there will a unquenchable thirst to drink from the wisdom of Hashem.
At that time we will all be like Dovid nixn 11y bn% even though Hashem's
lights of chachma will not cease to flow. As Chazal say (Nedarim 41) |'N.
NUTL K78 1Y

This year Motzaei Shabbos is the night of the Seder. It is also time for
Melavah Malka. The Seudah of Melava Malka corresponds to Dovid
Hamelech. The sefarim say DOTOD is the acronym ~2%n TIT NTIWO. In
Shulchan Aruch siman an "we open up the door to recite v Jnnn Jiaw
D"IAN because tonight is DmMw 722 and with this merit of our emunah,
Hashem will bring Mashiach". On Pesach night we also have the strong
emunah that Aliyahu Hanavi comes to our house (besides In'78 012). In
the seuda of Melava Malka we also sing a piyut of Aliyahu Hanavi who is
also the malach habris at every Milah. 'n 71N at tonight's Seder we are
super charged with extra revelations of geulah, of removing our n77v and
bringing out the Moshiach within us as we mentioned in this mamar . Take
advantage of such a Seder and make sure that YOU are supercharged as
well.

NID TR\ NIX1 )2 12

DXN NI?22 NN NIMIN

They are said in the ascending order of the Aleph Beis. The Bnei Yissaschor
writes (a,n 1NKN) that the 27 letters of the Torah were also in Galus
Mitzrayim (Yisrael and the Torah are one, each Yid possessing a letter in
the Torah). When the Yidden went out the galus, the letters of the Torah
also left the galus and it was then time for Matan Torah. That is why part
of the Haggadah talks about Matan Torah right at the onset of Maggid
MYITPA 28W! 1NY7 NN NIW KRIN N2 DIpRn N2, This was Hashem's
intention when He told Moshe Rabbeinu (Shmos 3,12) IX'XIN2 NINN 77 DT
this is the sign, but it could also mean this is the "letters" of the Torah
which will also exit with Am Yisrael. Every letter of the Aleph Beis contains
all the letters inside. Since there are 27 letters, we have in total 27x27
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which equals 211N nx¥n noa hinting that because of our exodus from
Mitzrayim the letters of the Torah will also leave with them.

Rabban Gamliel in the Haggadah was strict in the fact that one has to
pronounce all these words otherwise he did not fulfill his mitzvah of 1190
Yetzias Mitzrayim. By using the mouth we are showing that at the night
of Seder the letters are also being freed from galus. That is the reason why
when we learn Torah we must learn out loud Dn'~XIN% DN DN to those
who pronounce the letters (Eruvin 54).

Chazal relate that Moshe Rabbeinu instituted for the Yidden with
Pharaoh's permission, to take off work on the day of Shabbos. Shabbos is
the name of Hakodosh Baruch Hu (Zohar). The Bnei Yissaschor explains at
the beginning of his commentary on Shabbos that there are 27 letters in
the Aleph Beis. Each letters receives its life energy from the name of 'In
which is gematria 26. So we have 26x27 equals 702 which is gematriah
naw. We can learn from this that Moshe's intention for Yisrael to keep
the Shabbos in galus was that by keeping the Shabbos we are
safeguarding the 27 letters which were in galus with us.

The Rasha son in the Haggadah asks D2% nxtn nTiavn nn and the Baal
Haggadah writes that the father responds to his question with the passuk
DMIXNN MRX¥ 2 "N nwY NT1ava (Shmos 13,8). The father answers because
of the fulfillment of 1970 1NN nxn noa | merited to leave Mitzrayim
(Rashi). Why these three? Because their gematriah hints also to the
redemption of the 27 letters of the Torah which was the tachlis of the
galus in the first place as the Medrash at beginning of sefer Shmos says
DMID'A NP NN, Torah is only acquired through afflicition. If one mocks
the mitzvos he is mocking the 27 letters which make up the entire Torah.
The Rasha's letter is therefore missing. Chazal tell us on the passusk nan
N2 2 0T NNY21 NINY 71210 DaX that in these words Aisav denied Techiyas
Hamaisim and therefore he will not be resurrected. The sefarim explain
that if he was to merit resurrection he wouldn't deny and mock it. The
proof was 11! once one mocks a precious holy thing it shows that it is no
longer available for him to access. The father is hinting to his son that as
you stand now your letter's existence is very questionable. If you were in
Mitzrayim there would be no motivation to leave since your letter in galus
became disassociated with you.
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We end the Haggadah with n¥11 we are wanted and desirable by Hashem.
At the end we say the Aleph Beis in ascending order in both piyutim in
order to demonstrate that we felt tonight that we left Mitzrayim with our
letters in the Torah and therefore we can request from Hashem n' nat
anpa for nn &N [I'xn from the Beis Hamikdash the Torah emanates
from, and we ready that our glowing letters should be part of us.

NnO9 1IT'O 0N



