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Rav Elchanan Wasserman ztl said in the name of the Vilna Gaon that he has a
mesorah that the number of mitzvos both 2271 XN IR that are fulfilled at
the Seder Night totals 64. What is the significance of this number?

The Baal Haturim brings three pessukim that share the same word and therefore
threads a theme between them. the word that unifies these three pessukim is
Dy-nation N78a 1T DY | brought geulah to this nation (Shmos 15,13), nag 1T oy
this nation You acquired (Shmos 15,16), 1N90' 'N7nN 7 'Nx! IT DY this nation
that | created shall tell over my praise (Yeshaya 43,21). The Baal Haturim
interprets the trio as follows. When you brought geula to Am Yisrael and
acquired them (Rashi learns that Hashem demonstrated to them that they are
beloved and precious to you), it was as if you created them anew "7 'mIy:.

This aspect of Hashem creating Yisrael as a nwTN N2 is hinted in the passuk
12 2770 'IA NP7 D78 NoIn. Am Yisrael were likened to an embryo in its
mother's womb all their stay in Mitzrayim. It was Mitzrayim from whom Yisrael
were nourished and influenced with their tumah life energy and character. It
was at Makas Bechoros that Hashem totally severed their connection with
Mitzrayim and a new life energy in its place came directly from Hashem. This
transfer of the life force from Hashem was tantamount to being created with a
new birth. As the Navi points out (Yeshaya 44,21) "7 Tay 'Nx' NNX 'Tay 2 |
created you and from that moment on you became my eved. From this altering
of the source of life the passuk says 1N90' 'n7nn from now on you must sing
My praises.

According to the above we can understand how Pesach and Shabbos share a
similar theme. The Torah attests to this by calling Pesach with the name Shabbos
nawn nnnn (Vayikra 23,15). This is hinted in the gematriah "2 max' 1T DY
which equals naw nI'n. Because of receiving a neshama yesaira a person
becomes a NnWTN N1 as Chazal say [X27 IX2 NIWTN. 019 The Ohr Hachayim
Hakadosh says that Hashem renews the entire creation every Shabbos through
Yisrael's Shemiras Shabbos. Therefore Yisrael on Shabbos also undergoes a
rebirth.

We see from this that part of the praise that Am Yisrael says at the Night of the
Seder must include one that expresses gratefulness for creating us anew with a
life source flowing from Hashem. We therefore suggest that this theme of



gratitude to Hashem for the transfer of life energy to Yisrael at this very night is
demonstrated through the 64 mitzvos we fulfill throughout the Seder that bring
us to a new birth. An allusion to this is the passuk '*&n 7T7' NIx (Devarim 32,18)
Hashem gave birth to you and you forgot. It can be referring to the night of the
Seder when Hashem created you anew. Therefore the gematriah of the 64
mitzvos of the Seder equals T gave birth to you. Through this birthing
process, Am Yisrael became connected to 1 TX Master of the world, and Yisrael
themselves transformed to be the residence of Hashem (Yirmiya 7,4) 'n 72'n.

nninThe word >"ny T equals the gematriah of TN and 73'n. Every word
and praise at the Seder from beginning to end is made possible only because
Hashem made us a newborn this very night. Even the first two letters of the
word 1T0 alludes to the 64 mitzvos that occur from the beginning of the Seder
until the end.

But it is of utmost importance not to forget that the purpose and goal of the
rebirth is for "2 to be Hashem's eved. Not every person is a winner in life
especially if does not have a spiritual GPS or a Hashem above that extremely
cares and loves him beyond any conception of love in the universe. By having a
neshama you technically already won because Xan D71v7 7n 17 w* 28w .
However the awaiting prize for the one who won is to the degree how much you
let your master Hashem TnX own you (the same letters). The more He feels that
you are an eved "7 the greater the prize.

The night of the Seder is the time to rededicate yourself to your tachlis. Eliezer
eved Avrham was a descendant of Cham destined to remain a slave. He said to
himself if | am a slave forever | might as well be the best slave | can be to the
best master. He became Avraham's slave, made the shidduch for Yitzchak, and
guards the entrance to the inner Meoras Hamachpeilah. So stop being a slave to
your work, your habits, your pleasures, your distorted middos,your kovod, your
control of others etc. and activate your will to actualize your avdus to Hashem
2. This is hinted in the 64 mitzvos of the Seder. The gematriah of the inner 7
with its inner letters are TI T'n = 64. N1IL NY'0)

nTan

1TON TIO



Why is the compilation of the Seder Night recital called specifically nTan and its
part of retelling the story Yetzias Mitzrayim called Maggid from the same root?
Why wasn't another lashon of speech chosen such as 119'0 2127 "MK which
were also used to describe the Seder Night. (Shmos 12,27,

On the passuk (Amos 4,13) IN'Y NN OTX? T'anl NN X128 0NN X NN D the
sefer Nefesh Hachayim chapter 13 explains in the name of the Zohar that the
term nTan refers to a secret. This relates to the time when one is to give |'T
[IawnI an accounting before the Heavenly Court on his life. At that time, Hashem
will reveal to him the "secret", the effect of his speech throughout his lifetime.
Even though speech is not tangible and physical, it nevertheless it unfathomably
causes in the heavens the building and destruction of entire worlds according to
its positivity or negativity. Not one single sentence or word is lost or disappears
into oblivion. One will be accountable for all the damages that he caused even
though it was kept a secret up until now.

Likewise we suggest that the Baal Haggadah chose the word nTan for telling
over the story of Yetzias Mitzrayim in order to convey that relating the 119'0
itself also possesses a great secret. It is easy to think that after so many years of
repeating the same text line of the exodus nothing really supernatural is
happening. Yet the Zohar that is customary to recite before Maggid reveals to
us the secret of Magid.

Hashem rejoices with our story of Yetzias Mitzrayim. He gathers myriads of
malachim and says to them come and hear the praises that my children are
giving to Me and also their rejoicing with My redemption. All these malachim
gather and attach themselves to Yisrael and they listen to all their praises with
which they laud Hashem and their happiness and relish in their Master's geulah.
These malachim then thank Hashem for making all these miracles to His nation
Yisrael who rejoice in Your redemption. This encounter of praise and gratitude
to Hashem increases the strength of Hashem which causes the malachim to fear
Hashem even more than before and His kovod becomes intensely heightened.

By calling the textbook of the Seder Night nTan and T'an, the Baal Haggadah
wants us to be inspired and passionate towards Hashem by recoknizing the
secret of the Haggadah recital and the immense Kiddush Hashem that buzzes
throughout the heavens by our Maggid. This idea is hinted in the word TIO
secret which is gematria Tan IT. Likewise the hint of this incredible secret is
hidden in the first two letters of 1 TO the word TO. It's one of the best kept
secrets that we are now privy to. With such a massive heavenly audience
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listening to our songs and praises to Hashem, let us rise to the occasion and use
these words of lofty inspiration to make our Seder a heartfelt and meaningful
experience of kovod Shamayim.

12'2N nNYn
NTANQ 10T XY

The name of Moshe is not mentioned in the Haggadah as the leader who took
Yisrael out of Mitzrayim. It merely brings the passuk ITay nwnal 'na nmx as if
in passing. Even though his name is not mentioned explicitly, it nevertheless
appears in Haggadah in the form of gematria by the Makkos on Mitzrayim. The
Sfas Emes (07N NOY) asks why did the Baal Haggadah include all the different
opinions of how many Makkos Mitzrayim was smitten with including the makkos
at Yam Suf. The first were the 10 makkos listed. The nextis AnX2 WTY ¥T which
is plus three more. Rav Yosef Haglili says there were 60 Makkos. Rabbi Eliezer
says there were 240 Maakos. Rabbe Akiva is of the opinion that there were 300.
Altogether there were 613 Makkos. The Sfas Emes explains the total of this exact
number (TNIN NOY) that it corresponds to the 613 oppositional forces of the
Sitrah Archrah to block the fulfillment of the Torah's mitzvos. The Aseres
Hadibros contains within itself 613 letters aligning to the 613 mitzvos plus seven
more letters corresponding to the seven mitzvos D'Rabbanan. So too the Ten
Makkos contain 613 forces to knock out the "missles" of our enemies that are
aimed to destroy our fulfillment of the 613 mitzvos.

Moshe Rabbeinu was sent to Mitzrayim before Pharaoh in order to activate the
613 Makkos which brought about not only the geulah and freedom from
bondage but also was the catalyst to actualize the purpose of this freedom which
was receive the Torah that contains 613 mitzvos. This is all hinted in the
gematriah of 11'21 nwn which equals 613. So even though the name of Moshe
is not explicitly mentioned as the individual who was Hashem's n'7w in
producing Yetzias Mitzrayim he is nevertheless hinted in all the Maakos.

This scenario is also hinted in Parshas Tetzaveh that Chazal say that Moshe's
name was intentionally removed from being mentioned in this parsha because
he said to Hashem 7190n X1 '1nn when he pleaded before Hashem to forgive
Yisrael for the chait of the Aigel. Nevertheless, his name is still hinted to the
number of pessukim in that parsha which is 101 which corresponds to the
gematriah of the hidden letters of his name Xn |'w nn. Similarly even though
the name of Moshe was not mentioned in the Haggadah, the gematriah of his



name 12'21 nwn is hinted in the total of the Makkos which led to Matan Torah
of 613 mitzvos which is hinted in the title of 12'21 our Rebbi.

One might ask why was his name omitted by the Baal Haggadah? We suggest
that the Chazal says that Moshe Rabbeinu refused for seven days straight to be
the n'7w of Hashem to redeem Yisrael from slavery to the point that the passuk
says NUN21 'n qx N'I (Shmos 4,14). Due to his resistance from accepting his role
in the geulah of Yisrael, Hashem punished him by taking away from him the
merit of being the Kohen, and avoda in the Beis Hamikdash for generations
(Rashi). The Sifsei Chachamim in the name of the Maharal explains that if Moshe
would have accepted to fulfill Hashem's mission with |Ix1, desire, that would
have demonstrated that he was fitting to be the n'7w for Am Yisrael and worthy
to also be a Kohen. For Kohanim are messengers of Yisrael to Hashem. Now that
you have shown your resistance towards being the sheliach without [I¥, you
are not worthy to be a Kohen.

The name of nwn with the word is gematriah |1¥1. This conveys that Moshe did
possess the middah of concern and chesed to help another Yid. In fact the reason
why he was chosen to be the leader of Am Yisrael was because Hashem saw the
incredible degree of rachmanus he had for a lamb that separated from the flock
in search of water. This middah was sufficient to be the n'7w of Hashem to bring
the geula to Am Yisrael. This is alluded to the gematria of nwun with its three
letters which equals n"7w. But as we know Hashem is exacting and strict with
tzadikkim. Moshe's refusal to accept the mission for what ever the reason might
be, was inappropriate and he was punished.

It could be that this flaw of hesitation in Moshe concerning his acceptance of his
shelichus, made the Hashgacha to cause that the Baal Haggadah would not write
his name in Maggid explicitly in his role of Yisrael's redeemer. The reason being
in order to teach Am Yisrael for generations (Moshe Rabbeinu) not to make
cheshbonos when Hashem requests from you to do something that might seem
incorrect in your eyes (such as not to hurt Aron's feelings). Avraham was asked
to shecht Yitzchak even though it contradicted what Hashem previously
promised him that Yitzchak will be the future of Am Yisrael. Avraham didn't
refuse an iota and fulfilled the command immediately with all the preparations
for the Akaidah even before he arrived at the destination.

A support for this concept can be found in a gematria on the passuk 'n qx N
upon which Rashi brings an opinion of Rabbe Yosi that Hashem's anger at Moshe
caused by his reluctance to accept his mission, left an impression and impact qx
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"Dwnn 12 N ", The gematriah of nwNn 1T "in this was the effect" equals
NOo9 NTan that Moshe's name will be omitted from the Haggadah.

The Kedushas Levi was asked if Moshe refused to accept the role of redeeming
Am Yisrael from Mitzrayim why did he willingly accept the role of bringing down
the Torah to them? According to our interpretation Moshe Rabbeinu witnessed
the 613 Maakos that befell Mitzrayim which was a preparation for receiving the
613 mitzvos. He realized after the total number of Maakos that added up to his
name 1121 nwn that he was chosen to bring those Maakos on Mitzrayim and
that he should not have made any second guessing of Hashem's choice. The
Maakos were only a preparation for the purpose of giving the 613 mitzvos.
Surely it was his role to accept it willingly as a tikkun for his reluctance to perform
the 613 smites on Mitzrayim.

Nevertheless, the Baal Haggadah went out of his way to elaborate on all the
opinions of the number of Makkos with which Mitzrayim were smitten in order
to allude to Moshe's name because inside Moshe Rabbeinu possessed the
essence of |I¥1 to be Hashem's shaliach as his namesake shows.

N1 - U1
2702 DIYWN NN

The first siman in the Seder is T and the last siman is nx¥M1. The siman W1 is
telling us that the Seder that you are about to fulfill should be a holy experience.
Sometimes people mistake into thinking that holiness is manifested by more
stringencies. Pesach is legendary of chumros especially with chametz. The Tolna
Rebbe Shlita said in a shiur n"ywn Rav Asher of Stolin would say that the passuk
which says you should .observe the of Chag of Matzos immediately follows the
passuk you should not make for yourselves molten gods. Many people are very
careful to eat the best Shemurah Matzos and if someone in the family is not so
strict, he gets angry which is equivalent to idol worshiping. By putting these two
pessukim in juxtaposition of each other it is telling us that it is better not to eat
shmura matzah than to get angry. He added that R' Pinchos of Kopritz once
found a piece of Matzah in his soup and his son R' Moshe got angry at the
attendant. R' Pinchus told his son "Now that you are angry, you can eat
chametz!"

The Tolna Rebbe is his Shabbos Hagadol derasha 1"own quoted the Chazal
(Berachos 12) nm'nin 7NX 1710 DN that every thing goes after the end. The
siyum of the Haggadah is the siman of nx11. The simple understanding of the
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name is that we should be desired and wanted by Hashem. However we can
explain this to also mean that we should be desired by all of the assembled
people at the Seder. No one was hurt, insulted, or sneered at. Only then will our
Seder will be nx71 also above.

A remez to what the Rebbe is saying is in the gematriah of nx¥71 which is nun
who was the most humble person on earth. Just as matzah is humble because
unlike chametz it doesn't rise, so too the success of one's Seder is at the end he
can say that nx"1 was fulfilled by me.

The first letter of the first siman is p, and the first letter of the last siman is 2
which spells |j7 a nest of a bird. The Seder being referred to a |j7 is alluded to the
passuk in Tehillim 84, 4 07 |7 YNNI N'2 ARX¥N NI9X DA. In the sefer Lechem Rav
on Perek Shirah he writes that W9X is gematriah D19w. Similarily with pAnx
[ndn whose name is also equal to DI7w.

MYY2 XIN N'NENANXKA 72 A n"apn 17 nww an 21 1may Da niw e o
NN MNNNI NN N"apn DY Awivn 91 01%Y nwy DNKRY DA pRYIL 1Y
WX X"V 1 070 7"TNRY IND N2IAQ TRV N9 T'AN KIN DI7YW M RINT 119X

DNINNN XN DI7Y QYYD ' 119X 1NN

Ahron personified shalom in all his matters, and everything Hashem sent his way
he accepted with shalom and love. He himself was calm and he made peace.
Whoever makes peace Hashem elevates him. The bird which is gematriah 17w
flies high and perches itself above on top of mountains. For whoever tries to
conduct his life with shalom by everyone he is elevated by Hashem.

We suggest that this passuk is alluding to the Seder Night. A\NT is a sparrow
(bird) but it also means freedom. At the night of the Seder Am Yisrael became
freed from slavery by Pharaoh himself. Throughout the Seder which is alluded
to in the word |j7 from W to N¥N), the presence of the NI9X gematriah DI7Y
must be evident and in the atmosphere. By making this happen all the
participants will be elevated to a lofty place of the Shechinah together with all
the mitzvos of the Seder.

T'AN
XN 721 0"ann no'w
The Rambam (Hilchos Chametz Umatzah 7,1 writes

IIRIV 10°12 WY AwHA 9223 01¥N3 IPNIARY WYIW NIRYDII 0°013 907 77N YW Wy NIXn
1°1m1 NAW QP DR DT ('O NIAW) IARIW 19D DM¥HN DNRY® WK 717 0T DR 3T (370 DINY)
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QO NI XN WIW AYWA 7T M2V INRY RITT 012 7130 DT 9912 Tnbn oy nwnn 2w
0771272 RPN 231 018H NXX72 9507 021 072173 00N 19D 12 1% PRW D PV Ax) 1Y
:TI2IWM 71 7 PRV WIRY

The Rambam begins with the lashon 190% to tell over, and at the end he uses
the term 1"XN7? What does the term "Xn%7 actually mean to make it long?
Rav Hutner ztl once explained the difference of learning nisix1  without
interruption or learning with breaks even if they are small. He compared it to
the difference of singing for two hours or singing a two hour niggun. Singing in
a kumzitz for two hours could include breaks, snacks, drinks and inspirational
introductions to the songs along the way. However singing a two hour niggun
with thirty parts means there are no stops because one is always in the middle
of the masterpiece until he finishes.

The learning that is "long" without any interruptions possesses a different
quality and value. It's not only that with breaks one learns a less amount of
Torah. n19'¥x1 makes the learning becomes compounded from minute to
minute. They used to say on a tzadik who was niftar young that he had n>"x
n'm'. It did not mean in the sense of the quantity of years but rather in the
quality of years lived. Every day was packed like a can of sardines without a
minute wasted, creating a different reality of spirituality, especially if it was
compounded.

This difference between 1907 and "kNY7 also reflects the degree of our
experiencing DMXNN XX' XIN 17'RD INXY DX NIXY? DTX 2N that everyone is
obligated at the Seder of see himself as if he just went out from Mitzrayim. This
is a very challenging mitzvah to fulfill. The Rambam by using the term "IxNY7 is
advising us with a strategy of how to go about actualizing such an experience. If
an individual just underwent a life and death situation with which he was saved,
he would tell over the story of his experience with n19'¥1 blow by blow without
having a break to eat food. And even if he would be eating food he would still
be jabbering about it. This is not the nature of one who relates over a story from
the past which has already been processed, even though it was a life and death
situation.

So when the Rambam says that if one is 3" &n he becomes NaIwn is not only
because he lands up saying more praises to Hashem to which the lashon of 721
1907 nann would have also been a worthy word just like the Baal Haggadah
wrote. The lashon of 71" Xn adds to the Maggid the fulfillment of the arn of
NIXIAYT as if he is experiencing now NN'X' DM¥N.



NV XnNh'%7 Xn
nxXJl DIN Ny

In the Chida's Haggada D71y N71xa he writes that the acronym of X2y Xnn'7 Xn
DIXNT KVINA XINQNKX 170K T is gematriah 117 corresponding to the years of
affliction in Mitzrayim. Levi was the last son of Yaakov to die. As long as any son
of Yaakov lived, the severe part of the galus did not start. From his death to the
geulah was 117 years. He brings a remez to this that the passuk n1x2a DX my
that Hashem was with us in our tzarah that the word my is gematriah 117 with
the kollel.

We can add to this, an explanation in the passuk D' xnn IX'XIN T' 77N . How
did the T prn manifest itself? At the Bris Bein Habasarim it was said DNIX 11'VI

MY NIXN yax they will afflict them four hundred years. By not having
completing the affliction for that total number of years presented a kitrug.
Hashem forced the issue that there should only be 117 years of affliction. This is
hinted in the word Tna which is gematria 117. This shortening of the period of
affliction was aroused by Hashem's love for Am Ylsrael. Hashem calls Yisrael
MmN "Marr upon which Chazal explain (Yalkut Shimoni Shir Hashirim 5)

NY 72 UIN WD IR DR TNRD YU 1770 DMIRD 0N DMIRND W) 'MAn nar
(N DM'WUN 'Y D1YNY VIE'?Y) NIX DIX

When a twin feels pain his brother feels the pain as well. This is expressed in the
passuk NX2 'DIX Y that the Shechina also goes into galus. This is why Hashem
appeard to Moshe in a burning thorn bush in order to show to Moshe that
Hashem Himself is in pain that his children must to through such suffering. The
gematriah of N102a a bush is 117 in order to show that the affliction of '11'y
should have been 400 years but 283 of those years had their '2'v removed
gematriah 7'onn (subtracted) because N1¥2 IX My. This is also hinted in the
N'101N VINT that Hashem demonstrated in the geulah. For the word yINTis also
283. Would it not have been for Hashem's love to us, those 283 years of affliction
would have probably killed us off which is hinted in the gematria of 729 which
means dead.

We begin Maggid with X2y Xnn? Xn which shows n1x¥2 21X Ny and the chesed
and ahavah Hashem has for Yisrael. There is a minhag to say Shir Hashirim after
the Haggadah. We suggest the reason is because Shir Hashirim also has 117
pessukim the gematriah of my. The source of this hanhagah of 1y is in Shir
Hashirim on the passuk 'mnn M. Shir Hashirim shows the 171 nipmn nan
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78 W' 70 (Berachos 59 Rashi). Why did Rashi use the name fo DIpn in this
context. We can answer because the love of Hashem to us is so great that He
even goes to places like galus where there is constant Chillul of Hashem just to
be with us N1x¥2 'DIX My.

We want to reemphasize that the entire mitzvah of nxn nx'¥' 119'0 is
surrounded from the very beginning and until the very end with our gratefulness
to Hashem chesed and rachmanus for His beloved children.

There is a story of Rav Yosef Chaim Sonnenfeld that one day as he was walking
with a chaver, an Arab from the other side of the street threw an orange towards
him and he was hit. Rav Yosef screamed out N> 2w to the Arab. His chaver a
little bit shaken from this violence, asked him why did you say n> Yw"? He
answered Chasdei Hashem it could have been a rock.

When the going gets very challenging we must thank Hashem that it could have
been worse.

noa' m" xT 22 2281 M '92T 72
1TOY D'WAX 1'n Y

Attitude means everything when it comes to Seder Night. If one views the Seder
as the opportunity for me to be gateful to Hashem for His miraculous delivery of
Yisrael from the bondage and tuma of Mitzrayim, he will then be super excited
concerning every step in the Seder and relish to tell over the n"xn nx'x' NI19'0
as if he was now experiencing that geulah. As soon as the Seder begins he is very
hungry not for merely for physical food but for the food the Navi describes as
N"YN MAT DX VINYY7 DX D 07 NRNY X71 0N'77 2y X7, His reward for having
such an ambition and thirst to praise Hashem for everything that He did for Am
Yisrael, is that he will receive a siyatah dishmaya to feel his neshama join his
body in the celebration of this special night.

The words of 7o'l 'n* |'9>T 75 addresses such an individual who is spiritually
hungry and thirsty for tonight's rendezvous with the Shechinah's presence that
has also been waiting an entire year for this experience. The word 75!l of the
Haggadah is parallel to the mw 75X (Shmos 24,11) which Chazal explain to
mean that they were in a spiritual satiated state as if they ate and drank.

However, there can also be another type of individual who comes to the Seder
because he has to. Maybe the push is coming from his wife or his kids or the
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neighbors who will inquire how long his Seder was. Or simply it's a long night
and he'd rather go to sleep. As a compensation for himself, the longest part of
his Seder is the Shulchan Aruch for at least the menu is different from the whole
year (matzah balls). The words of no9'l 'm" xT 7> addresses such a person
who fees 1XT that he "needs" to do the Seder but his heart is not in it or
excited. If he is one of those people then what he is advised to do it noo'I 'n".
The word N0 means to have mercy (Shmos 12,23 Rashi). He should ask for
mercy upon himself because by not giving gratitude to His savior Hashem on the
very redemption anniversary, is what they call in Yiddish a pahtch in panim (slap
in the face to Hashem). If he acts this way he should daven for rachmanis from
Hashem to help him correct his ungrateful behavior.

Another advice for such an individual is no9 skip over some the parts of the
Haggada. na1122 X7w NN nad2a vyn 11V better to do a smaller portion with
concentration and feeling than a larger segment without thought or heart.

Notice that there is no beracha on the mitzvah of the Haggadah and Maggid.
Maybe the idea of such an omission is to send the message that it's a no brainer
that one has to make an anniversary celebration to thank Hashem for
redemption from Mitzrayim. It is so basic that you should run to do it even if it
wasn't a commandment.

Rav Dessler writes Michtav Aliyahu p.51 that ingrates will lack deveikus with
Hashem in the next world. The more gratitude that one expresses to Hashem
the greater degree of deveikus he will experience. The Baal Haggada is setting
a mind and heart set of the attitude one must have for the Seder. You have two
choices, to be part of the |'90T or the 3"xT. The choice is yours from the very
beginning of Maggid. Here is the time to make the reframe.

NV XnNh'7 Xn
TAY XNun

We say this is the poor person's bread that we ate in Mitzrayim. When did we
eat this matzah at in Mitzrayim? If it is referring to the Seder at the night of the
15 this would contradict the reason of Rabban Gamliel that we eat the matzah
at the Seder to remind us that when we left Mitzrayim in such a hurry there was
no time to let it rise to become Chametz? The Maaseh Nissim Haggadah explains
that many Rishonim write that the staple food of Am Yisrael as slaves in
Mitzrayim was matzah (Seforno Devorim 16,3). The reason being that the slave
drivers rushed them to go to labor that they had no time to let it rise and they
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were always left with matzos to eat. The Shlah (237 NIX NN N¥n D'NOY 'on
) writes that what the Mitzriyim did to the Yidden during galus in that they
rushed them to work not allowing them to let their bread rise, remarkably
happened similarly at the time of geula where we find that the Yidden were also
rushed out of Mitzrayim thereby not allowing their dough to rise to become
chametz. This is a X'79 a wonder that the very thing with which they afflicted Am
Yisrael in galus, they themselves were forced to correct by conducting the same
behavior in the time of geulah. This brought a greater sense of an emotional
joyous freedom to Yisrael as they realized XIn q19N11. They themselves were
forced to eat the matzah in galus and they ate it again at the time of geulah and
the same Mitzryiim were rushing us to leave. This is how Rashi explains the term
N1y 0NY7 the bread that reminds us of the matzos that we ate during galus
(Devarim 16,3).

Now we can understand why when there is a leap year, we make Purim on the
second Adar in order to make one geulah adjacent to the second geulah Pesach.
The depth of this is that the two geulos have in common the wonder of 19n1
XIN. The gematria of "Ny noDn ana equals 19nal.

Esther told Mordechai to declare fasting for her behalf during the night of the
Seder. She had plenty of months before the decree against Yisrael would
happen. Why then not wait for the king to call her and not risk death at all.
However Esther understood that the night of Pesach was the night which
revealed and aroused the power of XIn 1911 and the Yidden can be saved with
teshuvah.

With this we can understand the siman of yn' in the Seder when we split the
middle matzah into two parts one for the motzei and the second to be eaten as
the Afikoman. They represent the two sets of matzos that Yidden ate in
Mitzrayim. Xy XnN7 X concerns the matzah that we ate as slaves because of
the Mitzriyim were pressuring us to run to work. The second matzah the nijp'ox
which the letters represent 7'o9X to go out (of the galus), corresponds to the
reason of Rabban Gamliel which came about the lachatz of Mitzrayim hurrying
the Yidden to leave Mitzrayim.

There are two types of servitude, one to a human and another to one's yetzer
harah. When Moshiach will come the foreskin of our hearts will be removed as
the passuk says 1227 NX '?778 'n ‘1 Hashem will circumcise the covering over
your hearts. This foreskin does not allow for the wisdom of the neshama to enter
and direct it properly. The tikkun for our servitude ™12V to our yetzer harah, will
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occur when Moshiach will arrive. This is hinted in the word 12y gematria 86 the
same as n'7' with the kollel.

When the orlah of the heart blocks the 70w from penetrating into the 2% we
don't have the power to press the pause button in order to process and think
over and judge whether the demanding requests of the heart are morally correct
and justified. The yetzer hara's approach is don't think about it just do it NOW. |
once saw a story told of a young child being pushed in the supermarket wagon
and as they pass the candy section the child starts whining for his mother to buy
him candy. She refuses and he throws a tantrum. Embarrassed, she tries to calm
his screaming and banging of "give me candy" with a simple request from him,
just to add that one special word before we ask for something. The child looked
at his mother and then blurted that one expected added word in order to get
his candy "Give me candy NOW!

TV XNWn describes a NOW slave, one who has no patience to wait or put off
his cravings for later. He must satiate himself now even though it is
inappropriate to do so. He has no self -control and has become a slave to his
physical appetites like an animal. Yet the Torah expects even from the person
with the orlah on his heart to nevertheless work on disciplining himself and pull
in the reins of his cravings. For the Torah prescribes that the first three years of
a fruit bearing tree one is prohibited from partaking its fruit which are at this
period called orlah. One must take charge over the orlah and not allow the
orlah to take charge of you.

IMIN 12 Xan MY, We can translate this to mean that next year we will be
people who wear white (097 11IN). The nefesh habehamis resides in the blood
wUoln NIN DTN . When one is overcome with a '*Tay XNwn state he is
overpowered with the color red. 11'2%7' A7w> WD DO'XVN I'n' DX. Aisav was
called Edom from the color red that he desired to drink down like a camel the
lentil soup that Yaakov made on the day that Avraham passed away. When one
has control over the craving he connects to the color of white and purity. When
we will rid ourselves from the w91 being in control of our decision making, we
will become |"7In 12 the color of the kittel that we wear at the Seder.

The day of the week that rehabilitates the NOW slave is Shabbos. It is a day of
menucha and non physical intensity. On Shabbos a Yid receives a neshamah
yesairah which grants him a copious surge of 70w that can penetrate even
through the orlah of one's heart. This is also hinted in the gematria of NXnwn
which equals 706 and nawn equals 707 one more than XNwn. This gematriah
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conveys that Shabbos is the refuah training course in order to free oneself from
being a Ty XNwn. Pesach is also called naw which conveys that this Yom Tov
has the segulah of D>212%7 N7y Nx DN'7ni

NV XnNh'%7 Xn
NXIO NIINK NIxXN

This is the bread of affliction that our forefathers ate in Mitzrayim. We begin
Magid with this statement because matzah is called n1y nn7 and Chazal explain
that it is the bread that answers all of the questions that one has about the
Seder. If we look further on in the Haggadah the statement of Rabban Gamliel
whoever does not explain the reason of Pesach Matzah and Maror has not
fulfilled his obligation at the Seder. So why is it that we open the Magid portion
of the Haggadah with a blast about the matzah X1y xnn%? Xn and only later on
in Maggid we talk about the matzah again in greater length? Secondly, our
opening statement is puzzling since it says the "matzah they ate in Mitzrayim"
when Rabban Galmilel does not even talk about eating matzos in Mitzrayim.
According to what he says we don't eat matzos because we ate them in
Mitzrayim because we didn't. He claims that there was not enough time to let it
rise even though we were going to make bread from them and a miracle
occurred that we were whisked to the city of Succos and the dough still did not
rise.

We can say that the beginning of the Haggadah and Raban Gamliel are not
arguing. The beginning of Maggid is talking about the mitzvah nixn 17o0xn 2wa
that this was a commandment for the night of the Seder even before the day
they left Mitzrayim that Yisrael had to eat matzos with the Korban Pesach.
Rabban Gamliel is talking about another aspect of Matzah that a miracle
happened that the matzah dough did not become chametz even though it was
left by itself to rise.

The Zohar calls matzah with two titles XNIOXT X72'n XNniNnNn'T X7>'N a food
of emunah and a food of refuah. We can explain that the matzah that they ate
at night was a refuah for them. Chometz represents the yetzer hara. At night
when Hashem revealed Himself to perform makas bechoros all the evil of
Mitzrayim became diminished. The eating of the matzah gave Yisrael
tremendous clarity of purpose and meaning in Hashem and all first born of
Yisrael were saved. In contrast Rabban Gamliel made his statement concerning
the matzah of emunah nyNT X7 YAX2 12T 'NX ND7 We had tremendous
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emunah to go on a journey into the desert without any preparations. Because
of our emunah, which was beyond logic, Hashem also made a miracle that the
dough did not rise. This could be why at the Gaon had two matzos at the Seder
one symbolizing emunah and the other refuah.

So the matzah of refuah is the opening of Maggid nixn 178N 2. This is the
bread that our Avos ate in Mitzrayim at night. The word 170X 'T besides meaning
to eat can be translated as 'w91 N7 Dal N9021 longing and yearning. When
Yidden ate in Mitzrayim the matzah Seder night it gave them the refuah that
they were longing for. They were so happy to rid themselves of their yetzer
harah and have for one day deveikus with Hashem without interference. The
Baal Haseider is telling his guests and family that this matzah when eaten in
Mitzrayim brought Yisrael to a state of yearning to Hashem. |'92T 73 if you are
hungry for the word of Hashem and yearning to come closer, then 7OX' he
should eat the matzah because it has the same segulah to bring craving to
Hashem and to purify you. 3MXT 7D anyone who is needy that he lacks the
excitement and the yearning to come to deveikus with Hashem, tonight he
should no9' ask for rachmanus from Hashem to help him get there to that level
to yearn or even nIYIT NIy to want to yearn. The word no9' is like Rashi who
says NNon 7V 'n nooI means nu. If you ask for it you will merit to receive it.

Am Yisrael needed these two matzos in order to release them from the decree
of bondage to Mitzrayim for the length of 400 years. The gematria of 400 equals
NIMNKI ANI9N the spiritual characteristics of these two matzos.

yun

'Y DX Aanpn

If the decree of servitude was for 400 years how then did Yisrael leave
prematurely by 190 years? The Zera Bareich answers that Chazal say (Yalkut
Shimoni Yisro 271) that the treacherous slavery caused severe blemishes on the
bodies of Am Yisrael such as blindness, deafness, losing teeth etc. The halacha
dictates that if one knocks out a tooth or an eye of his eved, he is sent free. The
same applies to Bnei Yisrael in Mitzrayim, and for this reason we were able to
leave earlier.

MY NX nnpn doesn't mean literally to knock out his teeth or even put them on
edge. Rather it symbolizes the theme of life that if one wants to grow spiritually
he must be willing to compromise the bodily pleasures and leave his comfort
zones. The Rasha son asks 027 NXTA NnTIAyn nn why do you allow yourself to
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be burdened and afflicted so much with this Yom Tov, cleaning the floors on
your knees to remove all chametz, eating matzah with no taste at all for seven
days, running the Seder with all its details and rituals such as forcing yourself to
eat marror and almost pass out, stuffing the Afikoman down your throat
because you already ate too much etc.

We turn to the Rasha son and say to him this is nothing compared to the
affliction that our ancestors experienced in Mitzrayim. They underwent so much
stress and pain because deep down they realized that this was Hashem's plan to
create a nation that will be D12y to Him and bask in His glory. They didn't throw
in the towel. To be D*1AY owned by Hashem means the acronym 'w* ]2 TIT
N'wn YTy (Blushever Rebbi ztl) knowing that the future belongs to us Am
Yisrael.

Sometimes it is worth being physically blemished in order to be freed from a
treacherous and seemingly unending slavery. The expression of Il'& NX NN

conveys to him the banner of life "no pain no gain no growth". Sure you want to
be in your comfort zone all the time and you avoid any challenges that would
cause you distress or suffering. However when the Yidden were in Mitzrayim the
key to the geula was the experiences of physical compromises because of which
their freedom from the galus was hastened and they were redeemed 190 years
earlier only to receive the Torah merely fifty days later. Without them, which is
symbolized by the knocking out of the "eved's tooth", they wouldn't have been
redeemed and would have sunken into the 50" level of tumah without ever
leaving.

yvn
X2 N X7 DY AT IR

On the surface the father's reaction appears very harsh to his son. After all he
still came to the Seder joining the family. Let us sweeten a little the father's
response to his son with the following explanation.
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In our generation we have given a name to individuals who look at Torah and
mitzvos with disdain and negativity saying it's not for me. Their name is OTD the
acronym of off the derech. We have an insane wreckless culture without any
regulations and boundaries especialy our technology. If one is not matzliach in
yeshivah for whatever reason, he is more prone to be a product of OTD. If he
has parents who have their own issues, this too can facilitate a negativity to self
esteem and Yiddishkeit.

One thing for sure is that this acronym OTD also spells DOT. All the sefarim tell
us that every Yid no matter what his dark situation is he still has a Pintele Yid and

N1IV NTI71 deep within himself that has a burning desire to come closer to
Hashem. If he felt the WOW of learning or Shabbos, the embrace and concern
from others, that might help him to lessen the WOW he can easily get from
devices. Sooner than later he will come to realize that the outside wow is never
lasting and meaningful but Torah and kedusha is.

The father says to him that you are denying the 1\j7'v which is your essence the
Pinteleh Yid within you which always is attached to Hashem. If you would have
been in Mitzrayim at the time of the Maakos and Hashem's revelation to Am
Yisrael which for Yisrael was the pinnacle of WOW that they ever experienced, |
am sure that your "X7" referring to your negative perspective and feelings would
have been 7821 redeemed and disappeared.

Pesach is a time of nanXn NaIwnN. Rav Chanoch Karlenstein ztl writes that
because of this concept there is a minhag that people draw the 117w n'n to bake
the matzos from the same well that they said "7wn where they threw away
their aveiros. For if Pesach is teshuvah from love we can therefore turn those
aveiros now into mitzvos. Likewise on Rosh Hashanah we refrain from eating
walnuts TIAX because it is the gematriah of XONn and yet at the Pesach Seder
Chazal advise to give to the children walnuts? The answer is on Pesach the
aveiros can turn into mitzvos and become positive energy. Likewise the OTD son
on Pesach can find his inner DOT awakened within himself and change his
former X7 which was against the Torah and transform it into a positive X% to
fulfill the 365 negative mitzvos and to say X7 to his yetzer harah.

12'NIAXY7 NTNYY NI

12'M1727 11'2V TNV 72172 TN K7W
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It is written in Megilas Esther that all the servants of the king bowed down and
prostrated themselves before Haman. Mordechai ninnw' 821 v12' X7 he will not
bow down or prostrate himself. The Meforshim ask that just as it is written
concerning the servants, by Mordechai also should have said that he did not
bow down in the past tense. Instead the Megillah used a future tense expression
that he will not bow down and prostrate himself? The Bais Avraham Slonim
answers that the present tense does not exclude that things might change in the
near future. However by Mordechai when he decided that he cannot by down,
his decision was forever no matter the circumstance or the pressure it brings
upon him.

He brings proof from the Para Aduma upon which the Chazal relate the passuk
(lyuv 14 4) TNR X7 Nnon N N' M. Who can bring about that an impure person
can become a 1IN, that the pure tzaddik Avraham can be a descendant from a
Terach an idol worshipper, is it not only in the power of Hashem Echad! The
ashes of the Parah Adumah accomplishes this paradox that the Kohen who
sprinkles the Paras Aduma becomes tameh while the person tameh upon whom
these ashes are sprinkled becomes undefiled.

The Bais Avraham explains this Chazal to apply in general to avodas Hashem. If
a person wants to upgrade his Yiddishkeit and change his middah it will only
happen if his resolve is forever and never again not even once. This concept is
hinted in this Chazal that to uproot oneself out of tumah one must take upon
himself TN X2 not even once will he revert back to his shortcoming. Only in this
fashion can he never falter again even in the future.

With the acceptance of a TNN X7 kabbalah, one demonstrates that he possesses
NYITPT NIWPY stubbornness of holiness. Avraham Haivri was the title that the
Torah gives to him (Breishis 14,13). lvri is from the lashon of other side like 12y
[T, All of humanity was on one side of the world serving pagan idolatry and
Avraham was on the other side unassimilated as it is written Dn1ax n'n TNN
(Yecheskail 33,24). As a nation, we have an inner core that refuses to assimilate
into surrounding societies or religions. Hashem chose us as his nation because
we are willing to die if tested to serve other deities. The Shem Mishmuel
(Aun 1aTNa)writes

Q1Y N290Y N9 (2"9 N2 NN) AT NINT .NIVIAWA NN D290 [NIpY NN un
TVU U122 K21 NI QIIY QWP "D U0 NINIR V19 NIMIR XD 091V N2N1.ANINNY
N'DY NINK 28I 22 [NTA RN NIMIR XD NNENTA 1909 XD NNEDN'WYUN Nann
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NLWIAl NAN K'N NA',IM wa1 NN NN 28 (0" TV 0%0n) 2ma [ mnn mar
2w n"ni (2" ™) '21NT P9 0"wad quun 190N KIN AIRIXT,NDI19N NANINIRIXY
v, crucify A28 IN IR IR (' 2"N "9 " W) 2"TW'NI "2 Y awp nTn DN Wt
VIT'Y DNXNAN INYNINY PIDN 2722 1T TR AN 2ITaN 21070 INP271 DNXNN DNNNAT
YINND JNIRNIN AWK PN N 1DIR 90 10T .0Mnn 0172 wia? N 2mn wioanwy
1T X7 D21VaW NINNN 72 MWR MIP7R 2207 qpinnl prinn N Ja v 2"l ,0Mxn

,7"22 217X IR "IN IN DONN

nV1a spells q1vn the neck symbolizing stubbornness of tumah not to subjugate
himself to Hashem throughout all the plagues up until the very end. This middah
of brazenness and obstinacy was part of the 7172 wia1 the fortunes that Am
Yisrael took out of Mitzrayim to use for their own spiritual convictions and
dedication to Hashem even to the point of Mesiras Nefesh. This is what the first
of the Aseres Hadibros means D'IXN YIRN JNKXIN IWN P'P72XR 01D that | am
Your Hashem which took you out of Mitzrayim to be my servants with the midah
of Mitzrayim stubbornness. 217X IN 'TIN' IX either | remain a Yid loyal to Hashem
or you can crucify me.

The nations of the world resent our stubbornness of preserving our identity over
thousands of years which cannot be said about any other nation in history. Even
though small in number yet we achieved so much to benefit mankind. Because
of this TN N conviction, the hostility and jealousy amongst the nations
activates hatred towards us to the point of making us extinct. Baruch Hashem
He will never let that happen because 1171 13'MIAN? TAUW XNl the secret N7wW.
TNN

12'N122% 1"V TNV TA%1 TN XYY
NN T 2R NN

The passuk says (Smos 19,2) 1nn T 728w oW [N Yisrael encamped opposite
the mountain. |n'lis a word that denotes singular. It should have written 1an'1 in
the plural form. Rashi answers that the Torah used the singular form in order to
convey the unity of Am Yisrael at this momentous occasion of Matan Torah.
TAN 172 TNX W'D, They were compared to one person with one heart and
desire. The achdus was so strong that we say in the Haggadah 1n 19% 1127p 17'R
2"T NINN DX 127 N2 8211210 If You brought us near Har Sinai and did not give us
the Torah it would have been sufficient. How are we supposed to understand
this coming to Sinai and not receiving the Torah at all? What would we have
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gained? The answer is achdus amongst Yisrael which is unique. This attribute is
worth everything for it is shalom that is the vessel of all berachos.

The question arises that this power of unity is duplicated even by the gentiles as
we find by Kerias Yam Suf. As the Yidden were standing by the shoreline they
saw Pharaoh with his army of chariots coming closer. The Torah (Shmos 14,10)
describes this frightening scene as DnnnNX von Dnxn the Egyptians were
running after them. The Torah used the singular form of voia and not o'wvoin.
Rashi comments TNX wWN] TNK 171 with one heart and one person. So we see
that even Mitzrayim possessed such an achdus even though its purpose was evil.

The Avnei Neizer answers this question that if one is exacting in the lashon of
Rashi he will notice that the order of the words in their two mentions are not
the same. When describing the oneness of Am Yisrael Rashi first mentions w'~
TnNX followed by TnX 1%. However when describing the unity of Mitzrayim he
first writes TNN 17 and secondly TNX wWiN. The exacting order pronounces the
light years difference between a Yid and a goy. By the world nations, first comes
the heart the need to fulfill a desire which causes them to make allies to help
them achieve their plans like the U.N. After their accomplishment they can and
will destroy each other because their unity was only temporary until the goal
was actualized. However by Am Yisrael they are essentially one inner core
individual with one holy neshama, consequently they strive to achieve the same
goal.

Had the nations of the world also possessed an inner unity like Yisrael, they
might have had the power to destroy us. But concerning the goyim the passuk
says (Tehillim 92,10) Ix '2ui19 72 1IMan' they originate from a world of T
separation and therefore any achdus that they possess is man made in contrast
to Yidden which is Heavenly tailored.

The Baal Haggadah reflects on this colossal polarization between us and our
enemies. 7171, TNN N7V the nations of the world are not attacking us with a real
unity like ours which is hinted in the word N?w which is gematriah TnX w'N2.
Rather their plans of Jewish annihilation starts with 1222 which spells 272 with
their hostility of the heart. In this pseudo unity of the heart there lies the letter
N1 which means there is not. It is therefore that nTn 11'21xn n"apn.

According to this explanation we can interpret that the word NI is referring to
the nITnN of Yisrael. We have a greater and more authentic achdus than any
other nation because we all possess a neshama from the same source and
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therefore unity is natural to us, unlike the goyim which it is unnatural. Due to
our unique oneness our enemies cannot destroy us as it says by the by the Tower
of Bavel niwy? Nt AwN 22 onn ¥ 87 (Bereishis 11,6) that because of their
middah of shalom nothing can stop them from being successful with building
the tower even though their intentions were to rebel against Hashem. Surely
the power of achdus by Yisrael which is innate and natural could overpower the
enemies and stop them from annihilating us 1271 12'MIAN7? NTAVYW X1

NTAVY Rl
niiwn

The sefer Apiryon from the Kitzur Shulchan Aruch answers the question that the
merit Yidden possessed in order to leave Mitzrayim before the decreed years
was completed by doing teshuva. In contrast was the number of 400 years of
bondage which was without teshuva. Since they screamed and cried to Hashem
they did teshuvah and were redeemed early. The Mechilta proves this answer
by posing a contradiction. On one hand the passuk (Bereishis 15,13) says 400
years they will be enslaved and three passukim later it says (Bereishis 15,16)
NN 121w 1w 1T as Rashi explains that from the beginning of galus Mitzrayim
until they entered Eretz Yisrael there were four generations 172 [INxXN y19 nTIN.
Chazal answer that without teshuva | will count years in order to redeem them
but with teshuva I will count generations.

Therefore we can say that the word N is referring to Teshuvah. The merit of
teshuva stood for our fathers in galus Mitzrayim in order to redeem them before
the fulfillment of the prescribed time. This connection between the xW of
teshuvah and its relevance to the geulah of 11'Miax in Mitzrayim can be seen
from the juxtaposition of 21Ta w1212 IxX' |2 NN and NTRVYW KNl especially with
the prefix of the letter vov on X'n1 which indicates a connection to what was said
previously. Furthermore the word 21"ny nTnNUw equals wi1 to show the
connection between the two.

Teshuvah gives a person an NT'NV as the passuk says ' '1TN ' "NWN NIV DX
TInV'. It is then understood that once a person does teshuva he gets an Amidah
NTAVYW X'l This can even be alluded to in the words before wid12 INX! ]2 NN
7172 that after |2 which is teshuvah, IXX' they left with an nTny prior to the
designated time. The reason that nalwn relates to the word |2 is because |2 also
mean a 0'0] a base for something to stand on like the Beis Hamikdash on earth

22



is called a (pan) |2 for Hashem's X021 an n2un? wTpnnna  in heaven (see Gur
Aryeh Rashi 15,17 Shmos).

Let us delve deeper into the word N'n and how it relates to the chait of Adam
Harishon in the light of teshuva. The word nTnuw X'l symbolizes the teshuvah
that was absent in the chait of Aitz Hadaas. After Adam ate from the fruit which
was forbidden to him, Hashem hinted to him to do teshuva by saying N2/~ giving
him an opening to do teshuva. Hashem then asked him if he ate from the Aitz
Hadaas. His response was 72INI "2 NIN1 X' 12 NN WX NWKRN. As Chazal interpret,
his statement blamed Chava for his fallout. Hashem knew that this would
happen so therefore he alluded to Adam ahead of time to refrain from such a
response and therefore he addressed Adam with the word na'x. For the word
NJ'N contains the letters of X'n and the entire word n2'8 means where are you.
True that Chavah seduced you in whatever way, but where is your accountability
for the chait which you seem to dismiss altogether.

However, Adam once he ate from the Aitz Hadaas and the poison of the
Nachash's sheker entered him, he did not perceive Hashem's message in the
word na'N. By responding with these words to Hashem, the chance of doing
teshuva was blocked because instead of immediately admitting to his failure he
felt he did nothing wrong. Teshuva can only work if one doesn't have an excuse.
Directing the blame on N Chava, instead of NIn himself, he forfeited the
actualization of teshuvah thereby holding back from himself the receiving of a
forgiveness from Hashem.

It is very interesting to note that the word 2 nana N is written in the Torah
with the letter vov instead of the yud. So the word appears as XIn even though
it is read like N'n. The Torah is telling us that Adam had a choice to say nIn that
he was the owner of his aveirah but he chose to place the blame on her.

The difference between the numerical value of NIn and X1 is four parallel to
the letter 7. The sefarim tell us that the reason we went down to Mitzrayim to
be slaves was because Am Yisrael had to correct the chait of Aitz Hadaas which
according to our explanation the mission was to change the letter yud of X'n to
a vov in NIn and blame himself. This is why we find four expressions of geulah in
our redemption from Mitzrayim to allude our repairing the chait of Aitz Hadaas
upon where Adam did not do teshuva. We can say the same for the enlarged
letter 7 in the word TnX of Shema for that is our focus to rectify the lack of
teshuvah that occurred at the chait of Aitz Hadaas. Also the teshuva process
hinted in the extra Tamount of N'n includes four steps of teshuva according to
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the Rambam which are: abandoning the sin, sincere regret, verbal confession,
and committing never to do it again. By doing full teshuva on four levels he will
change the N'n to NIN.

We find in the beginning of Shmos 17 nnanna nan come let us be smart against
the Jewish People, lest a war will occur |n n%v1 122 DN7%21 12'NAIY 2V NI D) Q01|
Yaxn and he (Yisrael) will add on to our enemies and fight against us and leave
the land. In this passuk the word NIn seems extra because the subject, Am
Yisrael, has already been mentioned in the word 17. We can answer that Egypt's
biggest fear was that Yisrael will correct the chait of Aitz Hadaas by doing
teshuva thereby fixing the N'n to XIn and lead a spiritual life towards Hashem.

Now we can understand why 12'MI1aN? nTAYw K@l hints to teshuvah. For Adam
Harishon was given the opportunity by Hashem to do teshuva immediately for
his aveirah. Instead of taking full accountability for his shortcoming which would
have been NIn, Adam chose 8. By choosing X'n unaccountability, one lands up
with the letters NN as we say in kedusha 17122 DIpnN 'R where is Hashem's
kovod. For when one chooses his own personal kovid by deflectecting the
responsibility of his failure from himself such as in the case of Adam, he is
thereby removing the kovid shamayim. In contrast when he takes upon himself
full teshuva for his shortcoming he creates D71V X 1T122. Teshuva means to
use the vov pointing to NIn oneself, instead of using the yud to X'n which directs
the accountability to some other cause. The words NIn and X' spell NL.

Now we return to nTRUw X'nl. That as long as we do teshuvah which is alluded
to in the word N'n1 which shows that one must not look for excuses but accept
accountability, Hashem will bestow upon us His rachmanus and forgive us for
our aveiros DNIN' ATIVI NTINL.

When we say J7nnn q1aw after filling up the 1098 012 we open the door. Aliyahu
is @ malach and does not need a door to enter one's house. It must be that the
door is more significant to Aliyahu than being a mere entrance way. Our emunah
is that before Moshiach will come Ailiyahu will appear and bring everyone to do
a mass teshuvah. As the passuk says 17 2'wil X'210 N2 MR D17 N7IW 121X NIN
DNIAN 7V 011 171 0112 %V NIAR. As the Rambam in the end of Hilchos M'lachim
12,2

D17 N7IY 121X NN IANIW D27 2071 2R IwN) K1) TIRY! AN NNRN7D DTIPpY
N'210 NN NN
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It is also written 7072 O'~LN NP 2 2V ' AL that Hashem is a tov and v,
Since He is "W straight, he desires that His children should also be (! as their
name implies 281, Therefore he will send a Navi to straighten our hearts with
the process of teshuva. That is why we welcome him in by the door which is

called n%T and symbolizes the numerical value of four T which is the process of

teshuvah with its four steps and the difference between X' and XIn as we
explained above.

Why do we fill up wine for Ailiyahu? One opinion in Chazal is that the Aitz Hadaas
was grapes which Chavah squeezed and made from them wine. A highest grade
grape vine is called pniw as the passuk says (Yirmiya 21,21) piw My DX |
planted you Yisrael as the best quality of grape vines and grapes that are in
existence. It takes a Yisrael who are a shuruk to rectify the chait of Aitz Hadaas
which was also wine from the grapes of Gan Eden. A shuruk is also the vowel
with the dot in the letter vov an "ooh" sound. Aliyahu is going to come and
inspire Yisrael to do teshuva and fix the X'n of Adam into the NIn of Adam with
apniv.

In Baba Basra 16 it mentions the name NIn"2X which the sefer Seder Hadoros
writes that the name mentioned there is that of x'a1n 1NN, Strange why the
name change with an added letter aleph? According to our explanation, the
added aleph at the end of his name tells us that he will come to inspire every Yid
to teshuva leaving the N'n unaccountability, to embrace the NIn.

12'NIAXT7 NTNYY N'AI

ynv Ni'vao

N'Nl is gematriah 16 and it is referring to the 15 pessukim in the first two
parshiyos of Shema nuxnn 71V N7271 omw N 721V N7y plus one more
corresponding to TVI D71V7 INID7N T3> W N2. These two parshiyos are the
two fundamentals of daily Torah life. This idea is hinted in the word that follows
X'n which is nTnYW the letters of ynw which is followed by a dalet and a hey.
The dalet of nTywW corresponds to the four times that Shema is recited during
Korbanos Birkas Shma shacharis and arvis and Kerias Shema Al Hamita. The
letter hey of nTyw represents the five fingers with which we cover our eyes
when we recite the Shmah. The five fingers represent the five senses as
Rabbeinu Bachya writes in Parshas Shmini.
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Sense has two interpretations. One is the Biological Senses (Five Senses): These
are the physical faculties—sight, hearing, smell, taste, and touch—that allow
organisms to gather information about their environment. However sense can
also mean sound practical judgment, intelligence, or the ability to make
reasonable decisions ("common sense"). Our five senses can lead us to sin if not
checked for then they will go on to effect our sense of intelligence. Through the
Shemah and accepting the yoke of Hashem upon ourselves we take control of
our senses and pull in the reins if necessary in order that we should not import
any pollution from the outside.

After the Shma we say D"jp1 |1221 21 16 expressions of the word truth. The
explanation is that these 16 expressions of emes correspond to the 16 sentences
that we say in the two parshiyos of Shema. It is like a chazarah on these
fundamentals. This shows us how important they are. 1271 12'NIAX7? NTAVW NN to
protect us from annihilation from our enemies.

xAwr D N2
"N IXNIp

101 means N'WKRA, connected to the beginning and the source. Dovid Hamelech
says (Tehillim 27,14) 'n 78 D71 127 ynX'l 2N "N 28 NI hope to Hashem and if
one is not yet answered 'n 7X NIj71 hope to Hashem again. One should never give
up hope to daven to Hashem for a yeshuah. The reason is because we're D12
children to Hashem and He is our father and it is easy to arouse rachmanus from
a father. That is why we find that two times NI is gematriah 132. We come
from the source where the beracha lies, as we see from the letters of 102 which
also spell 2.

NnnNiNa non

%N n'na NN

7'¥N 1'N2 DRI DY DX 19212 DY YR 12 Ma 7Y Noo WX (Shmos
12,27)

Hashem skipped over the houses of Yisrael in Mitzrayim when he plagued
Mitzrayim, and our houses He saved. Once the passuk already wrote that He
skipped over the houses of Yisrael during the plague on Mitzrayim it appears
superfluous to mention once again '7'¥xn N'N2 NX He saved our houses?
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Secondly, why is the focus of saving the houses rather than the Yidden who
dwelled in the houses that were not smitten with Makas Bechoros?

Rav Yechezkail Abramsky ztl asks why in Hallel do we say DnX n*fa and n=a
78 W' but not 'n 'R NnA? He answers that Tosofos Gittin 21b says that the
word N refers to the person and all his descendants. That is why we find in
the first Dibbur of the Aseres Hadibros that Mitzrayim is called D'Tay N2
because if one is a slave then all his offspring will also be slaves. Likewise the
term N applies to Kohanim because the Kehunah is automatically transferred
from one generation to the next. So too, 7w na refers to all the descendants.
In contrast are the Yiraih Hashem. Even if the father is 'n X' there is no
guarantee that his fear of Hashem will be transferred to the next generation a"k.

We can now answer the seemingly repetition of na in the passuk of Makas
Bechoros. The first time refers to the physical house and the people inside.
However the second time refers to 78 w' N all of their descendants forever as
we say in davening D71y NIN'NY% DDINN X' My NX KXY that Yisrael were
freed from being slaves forever. There is a deep inner core of every Yid in every
matzav that cannot be enslaved by an outside subjecting force no matter how
severe the galus is. This Pinteleh Yid is called in the sefarim Nn'n*9 NTIj71 an inner
dot which was implanted in us on no9n an when Hashem skipped over the
houses of Am Yisrael during Makas Bechoros. This is hinted in the gematriah of
>"ny No9n an which equals nTIA.  This is supported from what we say in the
Haggadah 1n'niax NX 7Xal N8 YUK that we who are living in the year 19un
were also redeemed from Mitzrayim.

The Tzafnas Paaneiach writes that the reason why Yisrael left Mitzrayim before
the appointed time was because they had the halacha of an eved Kenani who
flees from his master and runs to Eretz Yisrael. Such an eved must be let free
since if you take him back he will now lose out on the mitzvos that can only be
fulfilled in Eretz Yisrael (Gitten 45). And the passuk says Shmos 14 5 1717 Tau
DYN NN D 0xn Pharaoh found out that Yisrael ran out of Mitzrayim thereby
they merited to freedom even though they belonged in servitude to an owner.

We suggest that it wasn't only that on the first day of Pesach they ran out from
their former masters that they had to be freed. The parallel of the halacha
doesn't seem to match the issur in the Torah where the eved ran to Eretz Yisrael
and dwells there. Rather we should go with the Targum Yonasan who writes that
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the night of the Seder Hashem miraculously brought Am Yisrael to the place of
the Beis Hamikdash where they slaughtered the Korban Pesach and then
returned back to Mitzrayim. This is all hinted in the passuk '91> 7y DDNX RWKI
17X DDONX XXl 0w | carried you on the wings of eagles and brought you to
Me. With this interpretation all of Yisrael who were avadim were considered as
if they ran and escaped to Eretz Yisrael and therefore they acquired the status
of not being enslaved anymore. May we be zoche sooner than later to be once
again carried to Eretz Yisrael and stand in Beis Hamidash and bring Korbanos to
Hashem.

Nnn 15y

M1V 71V hun

It is @ minhag Yisrael to open the door right after we fill up the 1n'9% 012 with
wine. It is then that we go to the door and invite Eliyahu Hanavi to come to our
Seder. In Mitzrayim we placed on the two nititn and the qipwn the blood of
Milah and the blood of the Korban Pesach. Both of these bloods demonstrated
that we are becoming D'TaV to Hashem. Milah is the seal on our body that we
are Hashem's servants and the Pesach is the avoda of the eved. Without avoda
he is not called an eved.

We find that when a Jewish eved does not want to go free from his master he is
taken to the Bais Din where he is brought to the door and is drilled in his ear
making him an eved until Yovel when he must go free. In Kiddushin 22b the
gemarah asks why is this eved drilled by the door? The gemarah answers

NaY 0'73 230 ATTAIEN?T NINWI AN NIN |'N] DT X1pRN DR RAIT i 1"a w™
MY 2U1 QIipwnn 2V '"MNDaW NnYY21 DNXNA DTV MY ATITAINTT RIN N2 WITPN 10K
7701 NN'NY NITAVN DMNXINT D'TAV? DITAY K71 DTV 78! 1217 12 MAnKINImmn

DN'1921 YN INXYU7 [ITN NapI T

Hashem says that during Makas Bechoros the door the mezuzos were witnesses
that | skipped over your two mezuzos and lintel and | said that "To me Yisrael are
avadim and not avadim to avadim. And | took them out from slavery to freedom
and this individual went and acquired a human master for himself! Therefore he
should be drilled in front of them. We see from this that it was the blood of the
Pesach and Milah that made Yisrael into avadim that night of the Seder.

Eliyahu is called the Malach Habris. We set up for him a special chair because of
his attendance called In'9x X02. Every Bris Milah which symbolizes that we are
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avadim to Hashem, demonstrates that he excelled in being an eved Hashem. In
fact he was given the title of 'n T2V in (0'2%n 2,10,10). Also in the Haftorah
berachos we say 172V NX'210 N8 'P7N "N 1dNnw

That is why he comes to our Seder in order to arouse in every Yid the madraiga
of being an eved to Hashem which is the avoda of Seder Night. Ailiyahu
specifically comes through the door where there are two doorposts and a lintel.
As a malach he has the ability to sense if tonight I"awn the qipwni nititm of your
house have on them the blood of Milah and Korban Pesach just as they did in
Mitzrayim with their house mezuzos and mashkof. The difference between then
and now is whether the blood is physical or spiritual. Our doorposts are not
sprinkled with physical blood but the spiritual blood life energy that we have
acquired by overcoming the yetzer hara and nefesh behamis w9in Nin DTN 1],
are "spiritually" sprinkled on our mezuzos and mashkof. They testify that this is
a house in which we sacrifice for Hashem, for His Torah, and for His mitzvos.

Chazal tell us (Pesachim 96) that in Mitzrayim the DT on the two mezuzos and
mashkof were deemed like three or even four ninam (alters of sacrifice.

12'¥N11"9 WM N2 '9 NN7'201A NITTAN MY 2V1 QIpwnn 2V 0w N NINATA 'A QoI 1 NIN
INIR IRUNY! IVNY " NIMTN MYl Qipwnn DNIXNA 0N? I'N NINAT WYY |'TnY
NITITN MYl IPWNRNI9oNn I'N VAN

They ask the question if the qipwni nititn were three ninatn how did Klal Yisrael
do the avodah of sprinkling the blood on the mizbaiach when the avoda done at
that period was only through the bechorim? From here we see that all Yisrael
had the din of bechor concerning the avoda as Hashem called them all m2a 12
N,

Another chiddush that is gleaned from Pesachim is that the blood of the Milah
was also sprinkled on the doorposts and lintels which was their ninam as well.
This says that the Bris Milah is also like a Korban otherwise why would its blood
be put on the mizbaiach. Furthermore the feet of the Sandek are like a mizbaiach
upon which the korban is brought. From this originates the minhag that the
Sandek should drink from the n212 012 because wine libations are part of the
Korban sacrifice.

We see that a person can become a mizbaiach. As the words of the niggun 12172
states ITIN 17p7 D'WN NATA [QWNAL ITIAD 1TN2 N1AN [awnN 11271, If mezuzos can
become a mizbaiach surely DTN can also become a mizbaiach to Hashem. 1wyl
D22 'Mawil wpn 9. If we can be an entire Mikdash we can definitely be a
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mizbaiach. Being so we can say even deeper than the above. At the night of the
Seder each person becomes a mizbaiach. His head corresponds to the qipwn
from the lashon of napwn. The lashon qpw' which means to look also means
the 22w like we find nTun 2 referring to the Sanhedrin. The two mezuzos
correspond to the heart, the right and the left, where the yetzer tov and yetzer
harah reside. For the heart, by constantly pumping blood throughout the body,
removes death from a person. Correspondingly, the word nittn contain the
letters NN 11 to remove death.

Above we brought an opinion that in Mitzrayim there was a fourth mizbaiach
the Q0 which was the container of the blood from which it was sprinkled. This
mizbaiach corresponds to all the limbs of a person from head down until the 2py
which is the heel of the foot the end of the body. The word q0 hints to the qI0
end of the body the heel.

There is a machlokes in Chazal whether the blood of Milah and Korban Pesach
was placed on the outside of the house or in the inside. The term "inside the
house" can also include inside the body since it also houses the nefesh. It would
then mean that the blood does not only take a physical form but also a spiritual
one.

So at the night of the Seder the blood was sprinkled on the mashkof, two
mezuzos, from the blood in the 90. As we mentioned these four correspond to
the parts of Man's body, his head, two sides of his heart and his limbs. The
acronym of the organs of the body form 1pv 1% wxa the words 2v1 poison and
7V uncircumcised and V1?2 for bad. In order to have a body that is sanctified to
Hashem one needs to sacrifice himself to Hashem, one's head one's heart and
his limbs must all be placed on the mizbaiach to be purified and elevated.

Not only are we the mizbaiach but we are also the korban. Yisrael is called a nw
— 28w NIt nw. The passuk says |27 DIN 1M '2 DTN that the person himself
must be the korban. Chazal also say (Yuma 70) 2Mpn 1782 | 0N %2 D1NA N72nnn
D'201. Giving to a talmid chacham wine is tantamount to pouring wine libations
on the mizbaiach. It could very well be that the Four | 5 nioia that we drink
on the night of the Seder corresponds to the wine libations on the mizbaiach
who are us.

With this comparison that the Four Kosos are like the wine being poured on the

mizbaiach we can answer the question on the Vilna Gaon's opinion concerning
Orach Chaim 477,6 that Hallel at the night of the Seder must be said before

30



midnight. This is because the Hallel that we say is on the fourth cup of wine
which must be drunk before chatzos. They ask from where do we know that the
four cups of wine also must be done before midnight. Rabbe Eliazer Ben Azarya
is of th opinion that the Korban Pesach can be eaten only until midnight.
Likewise the Matzah has the same din. The Minchas Chinuch says that the 1190
D1IxN NN must also be fulfilled before chaztos because it has to be said over
when matzah of obligation is present which is up until chatzos. From where do
we know that the four cups are also to be drunk before chatzos?

According to the above that the four cups have the din of libations on the
mizbaiach together with the Korban and we are the mizbach and the Korban,
the four cups have the same halacha as the korban pesach and the matzah.

Let us go further to say that the Pesach Matzah and Maror parallel the three
parts of the body. Pesach corresponds to the 72w which is a w117 a garment of
the neshama that resides in upper part of the body as we recite in the tefillah
before donning tefillin '\nnaw nnwan. The Ari writes that noa is really two words
NO N9 the mouth speaks. In Mitzrayim the 112'T of Yisrael was in galus. Speech
in Man was a result of Hashem blowing into Adam's lifeless earthly body a
neshama as the passuk say n'n w912 DTN "'l and the Targum Onkeles writes
X77nn nn the power of speech. Man's unique Dibbur is from his neshama.

The matzah aligns itself with the two mizbechos of the heart. That is why we eat
matzah twice for the motzei and the Afikoman. The Ben Ish Chai writes that the
word nxn is spelled without a letter vov. Therefore the letter ¥ pushes away the
letters Nn. By eating matzah one becomes a "X (the letter X) and he is saved
from nn. In Baba Basra 16 Chazal tells us that the yetzer hara is the malach
hamaves. Therefore by eating matzah one is saved from his yetzer harah and
death.

The fourth mizbaiach is parallels the limbs and the lower part of the body the
feet and heel and is aligned with 1nnn the bitter herbs. 1NN with the five
letters and kollel equals 2pv D2a1. The sacrifice in the lowest part of the body is
to rid oneself of mechanical performance of the mitzvos. The word for foot is
221 which also means habit without thought and intent, callousness like the heel
of the foot. The reason why we are ok with such an avodah to Hashem is because
it is within our comfort zone. Once | have to change to upgrade which means |
made a decision to leave my comfort and serenity and be challenged which is
bitter for many and almost painful and frustrating for others. It is so much easier
to be a malach when they are called an Tniv staying in one same place and level
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for its entire existence. However Man is called a 171n and possesses bechirah to
choose either to become spiritual or remain physical through his lifetime.

7NN which is the challenge to move upwards makes him the master of his body
heart and head. This is hinted in the first two letters of 1N which forms two
words In 01 high and master. When you elevate yourself from automatic pilot
you will become master of your fate and not be merely a leaf in the wind.
Without 11Nn setbacks throughout your life you will live with 1pw sitbacks and
and not grow and develop spiritually. However, with it, you will thrive daily with
NNKN gematriah 1NN.

Callousness reflects no feeling, no concerns or seriousness. It is the loser's
perspective of life that everything must be "take it easy" be relaxed, chilled and
light. Its mate in Lashon Hakodesh is ni7p lightheadedness, lightheartedness,
and light on your feet (effortless). When everything in life is light and effortless
it causes negative and distorted effects in the head heart and feet. nixnn an is
the name of the Yom from the Torah. The matzos are all enveloping as they
effect the entire DTN throughout his bodily functions. This can be seen from the
gematria of NI7p equals nixN.

The passuk says nixnn NX oNINWI and Chazal darshin nixnn N DNNWIL.
Matzos is the mitzvah that one cannot be lax or cool especially while making
them, for it would involve a punishment of kares if eaten. At Matan Torah the
passuk says N21pn NX 0'RIN 0VUN 721, This phenomenon was to uproot the notion
that fulfilling the mitzvos can be done with ni7p as long as you do it. By eating
the matzah on the night of the Seder it is as if we were standing at Har Sinai and
seeing the N71p of Aseres Hadibros and feeling the presence of the Shechinah.

We go to meet Ailiyahu by the n77. In"28 knows how to read the bloods. This
ability is hinted in his name which is gematria DTn with its three letters. ntitn D71
Qipwn num with the four words equals nawa with the word. Even if during the
week we find that the nefesh habehamis subjugates the nnwa to its abiding, on
Shabbos because of being gifted with a neshama yesairah, the neshama takes
over the opposition. Likewise the gematriah of Apv 1% wX1 equals Naw with its
three letters. Pesach is called the name of naw as it is written nawn ninnn. The
night of the Seder is the night of purifying our bodies by ourselves by becoming
ninam. This is part of the madraigah of Am Yisrael that they are called 122 1a.
28w Four times the word natn comes out to M2,
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D"In'w 7y
NIXN YNNI NIXN DTI|7

T PTIN2 \1awa non

The night of the Seder is called o ym'w 72 (Shmos 12,42). We can understand
its meaning based on the explanation of the Bnei Yissaschor (maamar 4,5)

In Yevamos 45b Chazal say that someone who buys and eved Kenani from a goy,
his body is not acquired to him unless he first makes him immerse in a mikveh
for the sake of being his eved. If the eved ran to toveil before the future owner
made sure he would toveil for the sake of avdus then he is a free man. The best
method of acquiring the eved is while he is immersed in the water to forcefully
place on him some type of service to do for his new owner and then he appears
like an eved. As Shmuel says DM 19N"% Xl

Hashem also fulfills the mitzvos of the Torah. Therefore when we were slaves to
Pharaoh in Mitzrayim and Hashem redeemed us to be subjugated to Him
instead, this same scenario took place. On the night of Makas Bechoros after
midnight Pharaoh searched for and found the residency of Moshe and told him
| hereby free Bnei Yisrael from slavery. In order not to avoid the same problem
during the transfer of owners, Hashem commanded Yisrael in the first part of
the night to do avodah for His sake which was to be busy with mitzvos of blood
from the Pesach and Milah sprinkling it on the doorposts and lintels. With this
action we became D12y to Hashem forever. This is what the passuk means
D7V TV 127177 7n7 "ata™ 22Th X DNl This conveys that the nu'nw
noon is the foundation of NaMmw for all 071y TV NN NyIN. Because of this
mitzvah we became avadim to Hashem and became obligated to keep his
mitzvos and chukim forever since we accepted NITAaY together with receiving
our freedom from Pharaoh.

Although the Bnei Yissaschar explained that nta 12T is talking about the
Korban Pesach we can also add that it is also relating to the mitzvah of Milah
which is also called 2T Nt as the Medrash says (Bamidbar Rabba Noso 12,8)

2V 12N AT 1NN N T2 D2IX N IYWUN NNIX TN AT AT awn nRt (0 8pi)
NIWYU2 "N NIX AWK UYIN 20 WX 12TH 0T (D YwInt) NnmMT nnd 0N IR a?nn
DNIANY
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That is why these two mitzvos if not fulfilled carry the severe punishment of
kares. For by transgressing any one of these two mitzovs it shows that we are
reneging on the basic acceptance of being Hashem's eved a"k.

Now we can answer why the night of Pesach is called n'm'w 7'7. It is because
we accepted to be Hashem's avadim and by doing so we also accepted to be
v to fulfill all the mitzvos He commands us to do.

One may ask where was the mikveh in which we immersed ourselves before we
entered into Hashem's ownership. The answer we suggest is that the revelation
of Hashem at Maakas Bechoros was the mikveh as the passuk says 78w nin
"N (Yirmiya 17,13) who is

NIY NV y'win 78 i (ibid 14,8).
We can find this thought alluded to in the third parsha of Shma.

IWN D2'Y MINNI DD127 MNX NINN X710 DNIXK DN'WYI N NIXN 7 X DN
1IN DD'N7RT7 D'YITR DNUNL NI 7D IR DN'WYE DTN (VN7 DNMINK DIT DNX
D'?77X7 DO7 NI'N DX YIRN DONIX 'MIXXIN TWUR D'P7X "N

Chazal (Berachos 12b) explain that the prohibition of turning after one's heart
refers to thoughts of heresy and avoda zara. The issur of not following one's
eyes is referring to zenus, prostitution and giluy arayos. These two prohibitions
correspond to the NITAyn N7ayp that Yisrael accepted upon themselves the
night of the Seder in Mitzrayim through the blood of Pesach (avodah zara) and
Milah (kedushas habris).

Now we can interpret the passuk '‘nixn 7> nX on'wyl N> |yn? that by
heeding D>1'v NXI DD22%7 NX NINN X7 which conveys that we accepted to
be Hashem's eved through the mitzvos of Pesach and Milah we will fulfill 7>

minxn like we brought above with the interpretation of D mw 2% . This is
hinted in the gematriah of n'1'm No® |27 equals 'V AINKI 27 ANX. . That is why
the next passuk says D27 NI'N7 DM¥N YIXN DONX, 'MNXIN TWK DD'P7X "N "IN
D'7'7X7 conveying that the source of these two prohibitions of ININN X7 is rooted
in Yetzias Mitzrayim at the night of the Seder.

Furthermore we can say that the passuk that is referring to tzitzis also reveals
the same concept. DN'WYI 'N NIx¥n 72 DX DN N'XY? 037 Al Rashi's
explanation to the words mixn 75 is that the gematriah of n'x'x is 613
corresponding to the 613 mitzvos in the Torah. That the gematriah of n'x'x is
600, plus the eight strings and the five knots. We suggest another pashat to this.
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For right before this passuk we find the mitzvah of Nn%7>n. Rashi in passuk 41
writes that n'7on refers to Makas Bechoros. We became the avadim to Hashem
at this plague which then obligated us to fulfill all 613 mitzvos. Hence the passuk
continues after n'7on with

DNIX DN'WYI N NIXN 79 IR DNOYOTEINIR DN NX'Y7 007 Nl

When one sees the NN (INIX) he will be reminded to fulfill all the Taryag
mitzvos.

With this we can understand the passuk (Shmos 13,3)

X71 ™A DONX N XNIN T 27N D DX YINN DNXY' WK DTN DI DX DT
ynn 7oK

What is the definition of T ptin and why is Yetzias Mitzrayim called nt? The
T 7N is referring to Hashem's push that Hashem gave Yisrael to become His
avadim as the Bnei Yissaschar explained. To take the avoda zarah of Mitzrayim
which is the sheep and tell the Mitzriyim that you plan to shecht it and then
sprinkle its blood on your door and barbecue it so that they should smell it, was
all a mesiras nefesh for Am Yisrael. Secondly, all the uncircumcised adults having
a Bris Milah that night were also moeser nefesh as the passuk of (Tehillim 44,23)
DI'n D AN )" D is associated with one who undergoes this particular
mitzvah (Gittin 57).

By Am Yisrael fulfilling these two mitzvos we merited ""n 7'"nTa and Hashem took
us out from Mitzrayim to be His n'T1ay. This idea is hinted in the gematriah of
T PN which equals D*T1ayn. The gematria of IMTA is Tay. The word nTn
Nt refers to Korban Pesach and Milah, we can derive the gematriah (with its
hidden letters) Xn |'T nAn to equal No9n referring to the Korban Pesach.

The word ntn refers to both Milah and Korban Pesach. Therefore we can now
explain the passuk to mean > that a T* prn of Hashem DONX 'n X'XIn due (n)
to your two mitzvos of Pesach and Milah.

We can now see this yesod in a passuk Tehllim 127,7
12071 12NINI 12w NAN D'YPI' NAN N7 119X] 11'Y9)

We are like a bird that escaped from the hunter's trap. The snare broke and we
flew away. This is referring to Galus Mitzrayim. Yisrael is compared to a bird.
Mitzrayim set up a trap to enslave us called a n9. In this trap they made our lives
bitter with nwp nTIav. The word nTIAV is gematria with the word 88 na and the
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word o'wpit is the words D'wp 1 woe to the severity. The letters 0! is gematriah
50 we almost fell into the 50" level of tuma of no return. The acronym of na is
D'™MILIN NY1a who were stubborn against Hashem. What saved us was the na
broke. Mitzrayim was smitten with Ten Plagues. Our zchus to get redemption by
Hashem was from the two bloods of noa and n%'m. The word na has the letter
a the Korban noa of and the letter n which represents milah which is on the
eight. The word na is gematria 88. If you break the word na in half you have two
times DT. Because of our mesiras nefesh for N2 DT NDa DT we merited to run
away from the na of Mitzrayim. 12'wa1 which was so minimized and battered in
connecting to 'n nIa7n suddenly awoke at the time of n%Ix2 and we accepted
his malchus. This is hinted in the word 1'wa1 which is gematria nian. In the
D'wpI' Hashem was nI0 us to take us out of the na. In the word D'wpI' you
have the letters 'p1I* which is gematria Jn10. This nI0 is the letter © which was
placed in the na that broke it and the name of the Yom Tov became noa.

N09 1IT'O 720N
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